chapter twelve

Introduction to Mark 12

1. It is clear that the parable in the first portion of Mark 12 interrupts the series of controversies with the religious leaders in Jerusalem.

2. The reason for this apparent interruption is that Jesus was primarily in the Temple for the purpose of teaching (Lk. 19:47, 20:1); Mark now records a portion of His teaching, which is found in the same parabolic format that Jesus had been accustomed to using.

3. Although the religious leaders manifest great disrespect by interrupting Him repeatedly, it is clear that Jesus did not recoil from these confrontations, but forcefully addressed His detractors with truth and determination.

4. These religious leaders have already been shown to have murderous intentions, which were heightened by the Triumphal Entry, the Temple cleansing, and the implications of His question about the authority of John the Baptist.

5. The account of Matthew places this parable in the middle of two others, and each one of those has as its emphasis the concept of someone being dismissed and then replaced by someone else. 

6. The first parabolic teaching in Matthew is explicit and is clearly directed toward the group that initially confronted Jesus.  Matt.21:28-32

7. The second parable in Matthew is recorded by both Mark and Luke (Mk. 12:1ff; Lk. 20:9-18), and deals with recalcitrant tenants, who were to be displaced by those that would produce the fruit the owner was seeking; only Matthew indicates that the replacement would be another nation.  Matt. 21:41,43

8. The final parable in Matthew is found in chapter 22, and deals with a wedding feast, in which the people that were invited first were replaced with people from the streets.  Matt. 22:1-14

9. The effect of all this on those that were aware of the controversies was to make them keenly aware that they only could accept one view of what was happening; they were forced to recognize that they could not embrace the religious leaders and their views, and embrace Jesus and His views.

10. The real question that all this controversy brings to the forefront is the matter of whether or not the people were going to continue to accept the Temple system and those that represented it, or whether they were going to embrace the fact that God’s plan was being fulfilled in and by Jesus Christ.

11. This is the nature of the angelic conflict, there is no room for compromise when it comes to matters of the truth and those that represent it.

12. A believer will not get away with attempting to hold to two opinions indefinitely; just as there is no room for compromise between Jesus and the religious authorities, there is no room for compromise between sound doctrine and those that represent it, and other systems devised and embraced by negative believers.  Ps. 119:113; James 1:7-8

13. Divided loyalties, attempting to hold two conflicting viewpoints, and the refusal to separate from negative volition will ultimately destroy the believer that is fooled into believing that he can remain on the doctrinal fence.  IIKings 18:21

14. In the interim, that believer should not be fooled into thinking that God is the sponsor of such confusion, and recognize that doctrinal conflicts are actually one means God uses to expose those that are  fully committed to His plan.  ICor. 14:33, 11:19

15. In one sense, all sound ministries are to reflect the same principle of light that Jesus Christ reflected when He came into the world.  Jn. 1:9, 3:19-21

16. As a pastor-teacher diligently pursues the study-teach routine, and sets forth the principles of sound doctrine (providing light), it forms a judgement on those that do not accept those truths, as manifested by the fact that they will not align their thinking and actions with sound teaching.  Ps. 119:105,130

17. This very system of doctrinal teaching becomes a source of salvation for those that adhere to it, but becomes a source of judgment that testifies against those that will not humble themselves and orient to the particulars of God’s plan..  ITim. 4:15-16; IJn. 1:3-7

18. The level of discipline, misery, and judgement a believer will receive is contingent upon the level of culpability; those that have been exposed to a significant portion of the truth, and then depart from it, will find that their loss will be greater at the Bema seat than those that were not exposed to the truth.  ICor. 3:15

19. There is the additional issue of what happens to a believer when he begins to reject specific aspects of the truth; it is then open season for the demons to move in, degrade the thinking, and finally destroy the believer who goes negative, and departs the straight and narrow.  Lk. 12:48; ITim. 4:1-2; IITim. 2:26; Jn. 10:10

20. This is one of the many reasons why God provides under shepherds; just as the Great Shepherd is to watch over and protect His flock, even so, the under shepherds are to use their authority to oversee believers, and make certain that they are headed in the right direction.  Acts 20:28; IPet. 5:2

21. As the chapter begins, the choice of a vineyard for the parable would cause anyone familiar with the Old Testament to recognize that this analogy is used to refer to God’s dealings with the nation of Israel.  Ps. 80:8-19; Isa. 5:1-7, 27:2-6; Jer. 2:21, 12:10; Ezek. 19:10-14; Hos. 10:1-4

22. In the Isaiah 5 passage, God is displeased with the vine or vineyard itself; however, in the parable in Mark, Jesus focuses on the fact that it is not the vineyard itself that has failed, it is the tenants that have failed the landowner.

23. The teaching in Isaiah 5 indicates that the vineyard had been given every advantage, and had failed miserably to do what the owner desired; therefore, the owner was going to abandon it and lay it waste.  Isa. 5:5-6

24. It is evident that the prophecy in Isaiah was one of unremitting disaster for Israel; however, it is clear that the teachings of Jesus suggest that there is hope for a new beginning, but only after judgment has fallen on the existing system.

25. The parable is clearly directed toward those representatives of the Sanhedrin who had confronted Jesus Christ in chapter 11; this is seen in the use of the plural pronoun auvto,j (autos—to them), which has the religious leaders as the nearest antecedent.
26. This is further confirmed by the editorial comment in verse 12, in which Mark makes it explicit that even though the religious leaders may not have understood the exact content of the parable, they recognized that they were the targets of the teaching.
27. There is little doubt that any of those hearing Jesus teach would have grasped the full significance of what He was teaching, but He taught in such a way that even negative unbelievers recognized that He was indicting them.
28. This is another important point; while the positive pastor-teacher should place his emphasis on the teaching, leading, and guiding of believers, seeking to build them up in the faith, there is a time and place for aggressively exposing the hypocrisy and negative volition of those that want to oppose the truth.  ITim. 1:19-20; IITim. 2:17, 4:10,14
12:1 And He began to speak to them in parables: "A man PLANTED A VINEYARD AND PUT A WALL AROUND IT, AND DUG A VAT UNDER THE WINE PRESS AND BUILT A TOWER, and rented it out to vine-growers and went on a journey.  {kai, (ch)--a;rcw (viam--3s) to start, to begin--auvto,j (npdm3p) near antecedent is religious leaders—evn (pd) in, with--parabolh, (n-df-p) parables--lale,w (vnpa) comp.infin. to speak--avmpelw,n (n-am-s) a vineyard, a place for cultivating grape vines--a;nqrwpoj (n-nm-s) a man--futeu,w (viaa--3s) to plant--kai, (cc)--periti,qhmi (viaa--3s) 8X lit. to place around--fragmo,j (n-am-s) 4X, something that is used to enclose a particular area, a wall, partition, fence, hedge--kai, (cc)--ovru,ssw (viaa--3s) 3X, to dig, to dig a hole--u`polh,nion (n-an-s) 1X, a vessel placed under a press, whether wine or olives, normally recessed into a hole in the ground--kai, (cc)--oivkodome,w (viaa--3s) to erect a building, to construct something--pu,rgoj (n-am-s) 4X, a tall, fortified structure occupied by a watchman to look in every direction for approaching enemies--kai, (cc)-- evkdi,dwmi (viam--3s) 4X, only in the middle voice, to rent, to lease out--auvto,j (npam3s) it, the vineyard--gewrgo,j (n-dm-p) one who does agricultural work, a farmer; it can be one that owns the farm or one who leases it--kai, (cc)--avpodhme,w (viaa--3s) 6X, to travel away from home, to go on a journey; only used in parables}

Exposition vs. 1

1. As mentioned in the introduction, Jesus continued His habit of teaching in parables, which is designed to veil the truth from those that are negative, and cause those that are positive to think through the analogy.

2. There is no indication about whether or not Jesus had been teaching in a more direct fashion to the crowds, but with the arrival of the delegation from the Sanhedrin, He immediately uses the parabolic format.

3. It is evident that the chapter breaks are artificial in these books, and this parable is intimately connected with the events of chapter 11; in fact, the parable speaks directly to the matter of authority.

4. It was clear that during times of conflict, Jesus would use parables to communicate; the conflict here relates to Jesus’ direct and indirect claims of authority.

5. With the last exchange, Jesus Christ made it clear that He was not going to answer their question about the source of His authority; however, those listening would have to draw their own conclusions about Jesus Christ.

6. This parable is addressed to an unspecified group--to them, which refers back to the group that confronted Jesus in the Temple.  Mk. 11:27

7. The three groups that are mentioned formed the three fundamental bodies that were represented on the Sanhedrin; this group represented the religious leadership of the nation.

8. Both Matthew and Mark indicate that the parable was addressed to the representatives of the Sanhedrin, while Luke states that it was addressed to the people.  Lk. 20:9

9. Given Jesus’ position in the Court of the Gentiles, it should not be considered unusual that He wanted all those that could to hear His teaching; however, it is very clearly His intention to embarrass the religious leaders and expose them for what they truly are.

10. In the culture of honor/shame, these men have attempted to discredit Jesus before the masses and bring Him to shame; however, He will completely turn the tables on them and dishonor them before those they sought to impress. 

11. Although Mark only records one parable here, it is clear from the plural parables, as well as what is recorded in the other accounts, that this was only one among several parables Jesus taught on Wednesday.

12. Although some interpreters want to make the phrase evn parabolai/j (en parabolais—in, with, or by parables) strictly adverbial, the plural is significant and does indicate more than one parable.
13. The language of the parable clearly reflects the Septuagint of Isaiah 5, and the song of the vineyard, which anyone with any familiarity with Isaiah would have recognized immediately.

14. As mentioned previously, the context deals with the first destruction of Israel for its negative volition and lack of Divine good production; in Isaiah, the problem lay with the vineyard itself, but in this parable, the farmers are at fault.

15. In order to grasp all that is here, it is important to know that this practice of absentee landowners in Israel was widespread, not particularly liked by the masses, and formed the basis for some volatile encounters.

16. It was a not uncommon in Israel for a wealthy landowner to buy a tract of land, invest in improvements, then rent it out to tenant farmers who would share its production with the owner.

17. In fact, this was very familiar to those living in the first century, where much of the land was held by large estates and rented out, rather than being farmed by the owner; it was even more common in Galilee than Judea.

18. This type of arrangement had become more popular and had escalated under the Herodian family; this had led to an increase in Jews that did not own their own land, and had resulted in a significant amount of resentment among the people.

19. This type of investment was significant, requiring a large amount of capital, from which the landowner was expecting a sizeable financial return.

20. Thus, this was not designed for the benefit of the tenants, but for the commercial advantage of the landowner; that does not mean that the tenants did not profit from their labors, but that was certainly not the focus of the landowner.

21. By the time Jesus uttered this parable, the passage in Isaiah had been allegorized by Jewish interpreters; they identified the tower as the Temple, and the wine vat as the altar.

22. As with all literal, historical, and grammatical interpretation, the exegete must seek the literal first; if it makes sense, then there is no reason to seek some deeper, esoteric (hidden) meaning.

23. Thus, the wall the owner built around it was exactly that, a wall; the purpose of the wall was protection from animals, impeding people that might use the vineyard as a shortcut, and protecting the crops from thieves.

24. Mark does not specify what sort of protective fence the landowner used, but often it could be nothing more than a hedge that was 10 hands high; it was not always impenetrable, but served as a deterrent to anyone that should not be in the vineyard.

25. In some cases, the wall was a solid stone wall, and could be additionally protected by means of a hedge of thorns.

26.  The vat under the winepress consisted of two tub shaped cavities, dug out from rock generally, and connected by a trough; grapes (or olives) were placed in the upper cavity and trodden by foot, and the juice would run into the lower one where it was collected.

27. The tower was a fortified structure rising to a considerable height, which was designed to observe the approach of hostile forces, and to enable a watchman to see in every direction; it could also be used as a residence and a storage place for the harvested crops. 
28. The fact that the landowner was so diligent to provide more than one protection for the vineyard speaks of the great care and foresight that the owner possessed.
29. The Greek verb evkdi,dwmi (ekdidomi—lit. to give from, rented) was a commercial term for leasing, and Moulton and Milligan render the middle to let out for my advantage.
30. The rental amount was a specified portion of the crops, which the landowner could sell, bottle as wine, or could even take cuttings and replant on another property.
31. The word translated vine-growers is the Greek gewrgo,j (georgos), which was a general term for those involved in agriculture or gardening.
32. It was used of those that owned their own farms and ran their own operations, and it was also used of those that did agricultural work on a contract basis; in this context, it is evident that tenant farmers are in view.
33. The last portion of verse 1 is the translation of the Greek verb avpodhme,w (apodemeo), which simply means to travel away from one’s home, or go on a journey.
34. The term says nothing about the nature, purpose, or destination; it does not address how far the journey was, or how long it was going to last.
35. Only Luke’s account adds any qualifying information; he states that the owner embarked on a trip for a long time.  Lk. 20:9
36. His very absence would have eliminated any interaction with the tenants, who would then be free to administrate the enterprise as they saw fit.
37. The tenants could effectively ignore the owner, since he was a sufficient distance away as to not be any real threat to them; or, so they thought.
38. The elements of the parable and their identification.

a. The man is God the Father.

b. The vineyard represents Israel, the nation that was to set the example for the nations in the proper worship of God.  Deut. 7:6-8

c. The provision of the wall and tower are designed to portray God’s diligence and concern for the protection and preservation of the nation.  Isa. 31:5

d. These details demonstrate that God had done everything in His power to make Israel a spiritual success

e. The tenants represent the unbelieving religious establishment over the course of Israel’s existence, culminating with the current religious leadership in Israel.

f. Those men were responsible for teaching the people, so both they and the people could produce Divine good.  Ezek. 44:23

g. The fact that the landowner departs on an extended journey relates to the fact that the manifestations of God (which began with the Exodus and the establishment of the nation were so numerous in the Old Testament, especially when the Temple was dedicated) had completely ceased.  IKings 8:10-12

h. It was during this time that God permitted those in charge to run God’s enterprise according to their own will, and the religious leadership lost sight of the fact that they were there to serve God and not vice versa.  Isa. 1:23; Jer. 2:8,26-27, 5:30-31, 32:31-33; Hosea 4:16-5:2; Micah 3:1-4,9-11

i. Additionally, in the parabolic interpretation, the lengthy time between the time the landowner departs and then seeks his portion of the harvest represents the time allowed for believers to learn the plan of God, grow spiritually, and produce Divine good.

12:2 "At the harvest time he sent a slave to the vine-growers, in order to receive some of the produce of the vineyard with the vine-growers.  {kai, (cc) not translated--avposte,llw (viaa--3s) he, the landowner--pro,j (pa)--o` gewrgo,j (n-am-p) farmers, tenants--o` kairo,j (n-dm-s) an appointed, strategic time, proper time--dou/loj (n-am-s) a slave--i[na (cs) in order that, introduces purpose--para, (pg) alongside, with--o` gewrgo,j (n-gm-p) tenants, farmers--lamba,nw (vsaa--3s) he might receive--avpo, (pg) from, away from--o` karpo,j (n-gm-p) the fruit--o` avmpelw,n (n-gm-s) from the vineyard, the frut the vineyard had produced}
12:3 "They took him, and beat him and sent him away empty-handed.  {kai, (ch) not translated--lamba,nw (vpaanm-p) having taken, having laid hands on--auvto,j (npam3s) him, the servant--de,rw (viaa--3p) 15X, lit. to flay, to beat, whip, strike--kai, (cc)--avposte,llw (viaa--3p) exercising their authority, they sent him back--keno,j (a--am-s) that which lacks material, empty, of people, empty-handed}

12:4 "Again he sent them another slave, and they wounded him in the head, and treated him shamefully.  {kai, (ch) not translated--pa,lin (ab) pertains to that which is repeated, again, once more--avposte,llw (viaa--3s) the landowner sent out--pro,j (pa) to, toward--auvto,j (npam3p) them, the tenants--a;lloj (a--am-s) other, another--dou/loj (n-am-s) slave--kavkei/noj (ch&apdam-s) kai + the remote demonstrative pronoun “and that one”--kefalio,w (viaa--3p) 1X, to strike repeatedly on the head--kai, (cc)--avtima,zw (viaa--3p) 7X, to deprive one of the honor or respect due to him, to publicly disrespect, to degrade, to abuse, or treat in a shameful way, to humiliate}

12:5 "And he sent another, and that one they killed; and so with many others, beating some and killing others.  {kai, (cc)--a;lloj (ap-am-s) others, other slaves--avposte,llw (viaa--3s) he sent out, the landowner--kavkei/noj (ch&apdam-s) and those--avpoktei,nw (viaa--3p) to deprive of life, to kill, to murder--kai, (cc)--polu,j (a--am-p) many--a;lloj (ap-am-p) others supply “were sent”--o[j (apram-p) who--me,n (cc) on the one hand--de,rw (vppanm-p) to remove the skin, to flay with a whip--o[j (apram-p) who --de, (cc) on the other hand--avpoktei,nw (vppanm-p) they were killing, murdering}

Exposition vs. 2-5

1. The parabolic teaching continues just as one might expect; the normal relationship between a landlord and a tenant farmer would require the landowner to make provision to receive the agreed upon portion of the harvest.

2. There were generally three types of leases in Israel at that time; the first was one in which the tenants received a certain portion of the fruits, perhaps a third or fourth of the produce.

3. In this case, it was sometimes the practice to given them a portion of the produce, to also provide  the seed (for next year’s field), and to pay wages to the laborers.

4. The second type of lease is more familiar to the modern reader, and simply involved the payment of a definite sum of money (rent) to the landowner.

5. The third type of lease involved an agreement between the owner and the tenant that the owner was to receive a definite amount of the produce this is clearly the type of situation that is set forth in this parable.

6. According to Lev 19:23, when the Jews entered into Canaan, the fruit of any tree or vine was forbidden from use for three years; in the fourth year, they could use the fruit for various offerings, and they could eat from it in the fifth year.

7. The phrase translated at the harvest time reflects the Greek noun kairo,j (kairos), which refers to a specific time, an appropriate or fit season; in this case, it refers to the harvest that occurred some 4-5 years after their initial tenancy.  Matt. 21:34 “the time of the fruit”
8. By interpretation, the delay leading to the time of the harvest represents that time God allows believers to grow to the point they become fruitful.

9. However, what must happen during that time was generally not happening over the course of Israel’s history; the religious and political leaders, who should have been teaching and enforcing the principles of God’s plan, were failing under their own negative volition.

10. Had the religious leaders been doing as they should have, there would have been a point at which the nation would have been producing acceptable levels of Divine good.

11. At the appropriate time, the landowner delegates his authority to a particular slave, who is to travel to the vineyard, retrieve his master’s portion, and return it to him.

12. Although the one sent was a slave (dou/loj doulos) and had no standing or authority of his own, it does not mean that he should be ignored; in fact, the slave of a rich landowner could also be a person of some consequence.
13. What is clear that the tenants were to fulfill their part of the bargain, respect the delegate sent to them, and send the master’s portion with the slave.
14. However, during the intervening years, the tenants had no contact with the landowner, who apparently did not concern himself with what was happening on his property.

15. This is where the analogy breaks down, since God (the absentee landowner) is always cognizant of every development that is taking place in His plan.  Isa. 46:9-10

16. Nevertheless, these tenants had become accustomed to treating the vineyard as if it were their own, and determined that they were not going to share the produce with the landowner as they previously agreed to do.

17. This makes it explicit that these men have become entrenched in their position, thinking that they were secure even if they violated the terms of the contract.

18. Therefore, one cannot take the position that these men were simply misguided, ill-informed, or unable to abide by the terms of the contract; one must recognize that this behavior demonstrates that these men are evil, rebellious, obstinate, and ultimately violent.

19. Their treatment of the slaves, which will grow progressively worse, is a clear repudiation of the owner’s rights under the contract; they essentially challenge the owner to enforce the terms, if he thinks he can.

20. There is an element in the Greek that is not necessarily reflected in the English translation that indicates that the landowner was not seeking to exploit the tenants.

21. The conjunction i[na (hina—so that, in order that) introduces a purpose clause, but the phrase from the vine-growers is placed forward in the clause for emphasis.
22. That phrase uses the preposition para, (para—from, with), which has the force of along with the vine-growers; this indicates that he was not seeking to take any advantage of these tenants, but only intended to receive his portion when they received theirs.
23. There is no indication of deception of any kind, no indication that the landowner sought anything in excess of the agreement, or that he was not willing to even give them their share first.
24. In fact, all this parable will implicitly affirm the righteousness of the landowner, who is seen to be upright under the terms of the agreement, is patient, and does not engage in retaliation even when he is unjustly provoked and in the right.
25. This is designed to portray the goodness and patience of God, who gave Israel numerous opportunities to orient to His plan, and produce the fruit He was seeking.
26. Verse 3 introduces a violent turn into the story, as the delegate of the landowner is physically assaulted, beaten, and sent away empty-handed.

27. The slave represents a prophet, whom God sent to Israel at various times in its history to get the nation back on track spiritually.  Jdg. 6:7-8; IISam. 12:25; IIKings 17:13; IIChron. 24:19, 25:15; Jer. 7:25, 25:4, 26:5

28. In fact, the very term Jesus uses to describe the servant (slave) is used frequently in the Old Testament to refer to the prophets.  IKings 14:18; IIKings 9:7, 17:23

29. The treatment is described first by the fact that they laid hands on him, and then by the verb de,rw (dero), which originally meant to skin or flay, but which is used in the Bible of physical beatings with hands or other objects.  Lk. 12:47, 22:63; Jn. 18:23; IICor. 11:20

30. Israel would generally reject and abuse the prophets sent to her, since their message was often a harsh one of judgment; God allowed the Jews time to orient, but when they rejected His directive will, prophetic warnings were provided.  IIChron. 36:14-16

31. Much as the slave in this parable had no idea that he was going to suffer at the hands of these tenants, the prophets very often were unprepared for the rejection that they would receive at the hands of the negative.  Isa. 30:8-11; Jer. 11:19-21; Amos 2:12, 7:12-13

32. Not only were they rejected and told to shut up, they were often brutalized by those that rejected their exhortations; many were ultimately killed.  Jer. 38:6; IKings 18:13, 19:1,10; Neh. 9:26; Acts 7:52

33. With the arrival of the landowner’s representative, these tenants are now faced with the reality that the vineyard is not theirs to do with as they will; nevertheless, instead of orient to the terms of the agreement, they forcefully eject him from the vineyard.

34. Both Mark and Luke indicate that a single slave was sent, while Matthew states that there was a group of slaves sent, each one receiving different, violent treatment.  Matt. 21:34; Lk. 20:10

35. At this point, the details do not materially affect the interpretation, since the slaves in all the accounts represent prophets; the fact is that sometimes prophets were lone voices, and other times multiple prophets taught in Israel at the same time.  

36. Since the initial contract was a legal arrangement with specified obligations on both sides, the owner could have brought the legal authorities into the situation, and had the men punished for violating the contract.

37. Nevertheless, the landowner exercises restraint, and opts to send another representative, with the implied idea that this was simply a misunderstanding that could now be rectified.

38. Sending another slave suggests that the landowner did not harbor bitterness about the treatment of the first slave, but demonstrated a gracious attitude of trust and good will.

39. However, the recalcitrant tenants escalate the violence, and abuse this slave in a greater way; the verb kefalio,w (kephalioo) is used only once and means to strike on the head and cause severe injury, causing some to wonder if this is a subtle illusion to John the Baptist.
40. In any case, what is clear is that their behavior is escalating to the realm of the outrageous, as these evil men insult, revile, and subject these servants to public shame, dishonor, and humiliation; this sums up the type of treatment the Old Testament prophets received at the hands of their countrymen.  Heb. 11:37-38

41. Again, the landowner does not resort to the legal remedies at his disposal, remains calm and patient, and seeks to honorably resolve the conflict with the tenants.

42. Given the general state of affairs in Israel at this time, in which much of the country was farmed by absentee landowners using the increasingly large peasant class, there may have been some sympathy for the tenants among those that heard this parable.

43. However, with the increasing escalation of violence and the obvious intractability of the tenants, the sympathy a hearer might have had would have to be replaced with righteous outrage over their treatment of the landowner.

44. With the sending of the third slave in verse 5, the violence escalates once again to now include murder, which one might assume to be the final straw with the landowner; at this point, the landowner could legitimately retaliate against these tenants, either legally, or by sending a military force and extracting retribution.

45. Nevertheless, he demonstrates himself to be more than honorable, continuing to seek to reconcile the situation by peaceful, ethical, and noble means.

46. This approach in the parable is designed to heighten the sense of outrage the reader feels, exposing the injustice, unfaithfulness, and violence of those to whom the vineyard had been entrusted.

47. As the parable moves to the level of the absurd (no landowner would have continued to accept this type of behavior), it brings into sharp relief the fact that God is patient and endures all manner of hostility and rejection, suffering evil at the hands of His subjects and refusing to retaliate.

48. The final portion of verse 5 emphasizes the large number of prophets that God sent to Israel over the course of its history, none of which received any better treatment than the first three had.

49. Although this parable does not specifically address it, one would have to conclude that this type of behavior was eventually going to meet with some repercussions from the landowner.

50. However, the fact that these men did not seem to consider this is analogous to the fact that the spiritual leaders in Israel did not concern themselves with God’s will, or what He would do to those that mistreated His servants.

51. It certainly seems that the more they got away with their abusive behavior, the more they were emboldened; in the end, it is clear that they are evil men, with no regard for what was right or proper, and who engaged in wanton cruelty.

52. The beatings and murders became indiscriminate, and which slave received which treatment was now determined solely by the whims of the tenants.

53. This is analogous to the conditions that existed at the time of Christ, the religious leadership was so entrenched in their positions, lacked real morality, and were willing to engage in murder if they deemed it necessary.  Jn. 11:50

54. In God’s patience, He did not just send a few prophets to the nation, He sent many; although He gave the leaders of Israel every opportunity to rethink their position, all they did as a consequence of His grace was to add to their crimes.  Matt. 23:29-36

12:6 "He had one more to send, a beloved son; he sent him last of all to them, saying, 'They will respect my son.'  {e;cw (viia--3s) he had--e;ti (ab) yet, more, still--ei-j (apcam-s) one--ui`o,j (n-am-s) a son--avgaphto,j (a--am-s) one that is prized, loved, valued, beloved--avposte,llw (viaa--3s) the landowner--auvto,j (npam3s) his beloved son--e;scatoj (a--am-s) last, the final in a series--pro,j (pa) to, twoard--auvto,j (npam3p) the tenants--le,gw (vppanm-s) saying, thinking, believing--o[ti (ch) introduces content--evntre,pw (vifp--3p) 9X, to show deference to a person due to his status, to regard, respect--o` ui`o,j (n-am-s) the son--evgw, (npg-1s) of me, my}

12:7 "But those vine-growers said to one another, 'This is the heir; come, let us kill him, and the inheritance will be ours!'  {de, (ch) but--evkei/noj (a-dnm-p) those--o` gewrgo,j (n-nm-p) farmers, tenants in context--pro,j (pa) to--e`autou/ (npam3p)--ei=pon (viaa--3p) said to themselve, thought--o[ti (cc) content--ou-toj (apdnm-s) this one, this man--eivmi, (vipa--3s) is--o` klhrono,moj (n-nm-s) 15X, an heir, a beneficiary of an inheritance--deu/ro (ab^vmaa--2p) come, come here--avpoktei,nw (vsaa--1p) hortatory subjunctive, let us kill--auvto,j (npam3s) him, the son--kai, (cs)--evgw, (npg-1p) of us, ours--eivmi, (vifd--3s) will be--h` klhronomi,a (n-nf-s) the inheritance, his interitance }
12:8 "They took him, and killed him and threw him out of the vineyard.  {kai, (ch) so, then, not translated--lamba,nw (vpaanm-p) having taken, having seized--avpoktei,nw (viaa--3p) they killed, they murdered--auvto,j (npam3s) him, the son--kai, (cc)--evkba,llw (viaa--3p) to cast or throw out from--auvto,j (npam3s) him, the son--e;xw  (pg) outside the enclosed vineyard--o` avmpelw,n (n-gm-s) the vineyard}

Exposition vs. 6-8

1. As has been mentioned previously, the parable has taken a turn toward the improbable, since it is almost beyond belief that the landowner would continue to send his servants and have them beaten or killed.

2. Realistically, anyone in the position that this man was in would have exercised his legal rights and would likely have used force to eject these awful tenants from his property.

3. Now, the parable advances beyond the improbable to the absurd; there is not a father in this world that would send his son into a situation that would likely result in his beating, humiliation, and even his death.

4. However, in spite of the fact that the story goes well beyond the probable, Jesus continues to develop it to the shocking climax.

5. Unlike the previous attempts using his slaves, the landowner is now taking an extreme risk by attempting to appeal to the tenants that have demonstrated themselves to be the most horrible kind of people.

6. In this case, the landowner ponders sending a different kind of messenger, one that had greater standing, authority, and rights.

7. In that regard, the Greek of verse 6 sets the adverb e;ti (eti—yet, still, more) forward for emphasis, and separates the numeral ei-j (heis—one) from the term beloved son.
8. This adds emphasis to the fact that the landowner had been reduced to a single option (at least in the parable), while emphasizing the unique nature of the son, as compared to the numerous slaves.
9. For those reading Mark, the term beloved son would have immediately been recognized as a title that had been used of Jesus Himself.  Mk. 1:11, 9:7
10. It is evident that the landowner could have sent the son much earlier in this standoff, but the fact that he waits until there is no other option is designed to once again emphasize the incredible patience  God manifested toward Israel, in spite of the fact that they rejected His representatives.

11. Such great patience is still manifested today; God does not necessarily move in judgment toward those that reject His anointed messengers.  Acts 20:28

12. In regard to the interpretation, the final slave the landowner sent represented John the Baptist, the final prophetic voice in Israel; however, the reader already knows exactly what fate John the Baptist met at the hands of the political and religious leadership.  Mk. 6:16ff

13. As mentioned previously, the tenants represent the unbelieving religious establishment over the course of Israel’s history, culminating with the current religious leadership in Israel.  Matt. 23:31-32

14. The logic in sending the son was that, even if the tenants did not respect those delegates the owner had sent, they might respect one from the immediate family, who had a superior standing, and who actually had a claim to the vineyard.

15. The landowner is presented as having the opinion or belief that they will respect my son, which appears foolish on the surface, and turns out to actually be foolish.

16. By interpretation, it is not teaching that God the Father expected the religious leaders to embrace His Son, since the point of the parable is that they would not; rather, the sending of the legitimate heir only serves to underscore the manifest wickedness of the tenants.

17. The Greek verb evntre,pw (entrepo) literally means to turn in; it is used in a metaphorical sense to denote the concept of turning in, to experience shame.  IIThess. 3:14; Tit. 2:8
18. The verb is also used with the idea of turning toward something or someone; it comes to mean to have regard from someone, to show deference to a person based on his status, or to respect someone.  Heb. 12:9
19. With this portion of the parable, Jesus Christ implies that He has been sent by the Father, without actually using the phrase Son of God as a title for Himself.
20. However, there is little doubt that the religious leaders had already recognized that Jesus Christ had claimed a unique relationship with the Father; in the end, they understand His claim to equality as meaning that He represented Himself as the Son of God.  Jn. 5:18, 10:33, 19:7
21. The purpose and value of this parable is clearly seen (in that it deals with the matter of actual authority versus assumed authority), as Jesus implies that His authority came from Heaven, just as John the Baptist’s had.
22. He further implies that He is the beloved Son, who is going to suffer at the hands of the recalcitrant tenants.  Mk. 8:31, 9:31, 10:32-34
23. Some have wondered, and rightly so, if the tenants had come to believe that the landowner had died, since he had not retaliated against them for their egregious actions; if they believed this, then they believed that killing the heir might result in them seizing the property permanently.

24. There is also the possibility that they thought that the owner was too old, too far away, or was simply disinterested in attempting to resist their forceful occupation of his property.

25. It matters little what the thinking of the tenants was, or what the law provided for in terms of landlords, tenants, property, abandoned property, and legal claims.

26. Derrett argues that the entire incident, particularly the actions of the tenants is readily explained by existing Jewish law, which made possession of property nine-tenths of the law, and especially when it came to land.

27. He suggests that under Jewish law, possession of a property, from which rent had not been paid in four years, constituted a title to that property; thus, the killing of the son would give them the time to seize the fourth year’s harvest and claim ownership.

28. The Mishnah suggests that the tenants had the right to claim the land as their own if it had been in their possession for three years; however, that did not undermine the true nature of the owner’s claim to the land.

29. While these views has been debated, France does point out that “it is probably not appropriate to read Jesus’ story in terms of formal legal claims; this is instinctive piracy rather than reasoned policy.”

30. Interpretatively, the recognition that the son was the legitimate heir and the obvious willingness of the tenants to kill him, corresponds to the situation that existed between Jesus Christ and the religious leaders on the Sanhedrin.

31. Thus, if they were to retain their claim to God’s vineyard, they would have to eliminate the real authority over the vineyard.

32. For the reader, this is designed to be the climactic point in the evil that these tenants were perpetrating; whether or not they really thought that the vineyard would be theirs is irrelevant, what is relevant is the brutal violence they are willing to use to accomplish their ends.

33. Like the others that had been sent to them, the wicked tenants physically seize the son, murder him, and cast his body from the vineyard.

34. The murder of the innocent son was followed by maximum disrespect; rather than give him a proper burial, his body was thrown out of the vineyard, and left to rot in the open fields.

35. Even so, these religious leaders in Israel would fulfill the particulars of this parable by conspiring with Judas to arrange the betrayal and death of Jesus Christ.

36. They would slaughter the legitimate heir outside the city, and do so in such a manner that normally would not allow for a suitable burial.

37. Although Matthew and Luke reverse the order of these wicked tenant’s actions, all three accounts are designed to teach that Jesus suffered outside of Jerusalem, and that the tenants themselves were responsible.  Mk. 15:20-21; Heb. 13:12-13

38. Thus, one purpose of this parable is not only to show that the tenants (the religious leaders of Israel) had failed to manage the vineyard properly (provide for the spiritual care of the nation), but that they were so arrogant, they actually tried to usurp ownership of God’s vineyard.

39. In that regard, it is clear that the authorities view Jesus as a rival claimant to their authority and control of the Temple and its enterprises; He must be eliminated if they are to retain their position over the people.

40. Although the question about authority is answered by the parable, it is clear that Jesus recognized that He would be repudiated by the religious leaders, and that He would not be treated any better than the succession of prophets that came before Him.

41. Some have suggested that the parable goes beyond what would normally be expected in a number of ways; specifically, the leasing of the vineyard to tenants, rather that to contract laborers, which was more common.

42. However, even that abnormality would have significance, in that it points out the amount of trust that God placed in the religious leadership of Israel; this factor only makes their historical betrayal more reprehensible.

12:9 "What therefore will the owner of the vineyard do? He will come and destroy the vine-growers, and will give the vineyard to others.  {ti,j (aptan-s) interrog. who, what, which--ou=n (ch) inferential--poie,w (vifa--3s) will he do--o` ku,rioj (n-nm-s) lord, master, owner--o` avmpelw,n (n-gm-s) the vineyard--e;rcomai (vifd--3s) he will come--kai, (cc) and--avpo,llumi (vifa--3s) passively, to cause or experience destruction; actively, to ruin, destroy--o` gewrgo,j (n-am-p) the tenant farmers--kai, (cc)-- di,dwmi (vifa--3s) he will give--o` avmpelw,n (n-am-s)--a;lloj (ap-dm-p) to others}
Exposition vs. 9

1. As has been observed, it certainly appears that the tenants believed that the owner of the vineyard was a sufficient distance away, and had been gone long enough, to allow them to take full possession of the vineyard.

2. With the appearance of the rightful heir, the tenants thought that this was going to be the decisive struggle for the vineyard, so they mistreated and killed the son of the landowner.

3. There is little doubt that by this time, these evil tenants believed that the owner was not going to personally involve himself in the matter.

4. However, following the final indignity that had been perpetrated against the owner, Jesus directly calls for those listening to form a judgment, and give a response about what they thought the owner should do.

5. Although the questions are different, the passage in Isaiah similarly invites the reader to address the matter of justice and how it should be administered.  Isa. 5:3-4

6. Although one cannot tell from the text, there is little doubt that Jesus paused following this question, allowing the audience sufficient time to form their opinion about the most just and sensible course of action.

7. With the climactic action of killing the rightful heir, the sense of moral outrage is complete; any person with any sense of righteousness and justice would agree that the landowner had every right to respond to these murdering thieves with swift and brutal justice.

8. Although neither Mark or Luke record it (they simply have Jesus providing the answer), Matthew makes it plain that the religious leaders answered His question directly, just as they had His first parabolic question.  Matt. 21:28-31,41

9. There is a great likelihood that these men, who were wealthy members of society and seemed to have had significant holdings themselves, would most naturally sympathize with the landowner that had been abused by those with whom he had a contract.

10. In fact, these religious leaders pronounce the most violent of judgments on the wicked tenants, recognizing that they deserved to be destroyed.

11. In a play on words, they apply the adjective kako,j (kakos—bad, evil, morally reprehensible) to the wicked tenants, and use the adverb kakw/j (kakos—badly, horribly) to describe the manner in which they should be treated.  Matt. 21:41
12. Thus, their view was that the landowner should destroy these horrible men in the most horrible way possible.
13. Even the religious leaders recognize that the behavior of the wicked tenants demanded swift and severe justice; they acknowledged that there was no reason to demonstrate any further grace or mercy, toward them.

14. Jesus deals with the answer to His own question with a series of future indicatives, which delineate the steps that the landowner should and will take against these sorry excuses for human beings.
a. will come.

b. will destroy.
c. will give.
15. At the level of the parable, the next logical step for the landowner is to return to the vineyard and deal with these people personally.

16. Although Jesus and the religious leaders (and anyone with a moral compass) both agreed that the tenants needed to be dealt with in the most severe manner possible, Jesus does not exactly agree with their assessment of how the owner of the vineyard should proceed after removing the tenants.

17. In Matthew’s account, the religious leaders believe that the owner should proceed has he had initially; he should find other tenants, rent the vineyard out to them, and then be assured of receiving his portion of the crops.

18. In Matthew’s record, the religious leaders use the verb evkdi,dwmi (ekdidomi—a commercial term for renting or leasing, which was used in Mark 12:1), while Mark and Luke have Jesus using the simple verb di,dwmi (didomi—to give) to describe the future actions of the landowner.
19. The interpretation of verse 9 is not difficult, since most of the particulars of the this parabolic or allegorical teaching have been addressed.
a. The landowner is God, who has now been forced by the wicked tenants to take action against them.

b. The tenants still refer to the religious leaders throughout the course of Israel’s history, focusing on and culminating with those currently on the Sanhedrin.
20. While there is no indication as to exactly what the landowner will do to those evil men, the Greek verb avpo,llumi (apollumi) is used to describe his actions.

21. That verb first means to cause destruction, to ruin or destroy something or someone; when used of people, it often has the sense of putting them to death.  Matt. 2:13, 12:14, 27:20
22. Although those in the crowd recognized the moral and legal right for the landowner to act against these tenants, once they realized that the vine-growers would be replaced, they seem to reject it.
23. Thus, some in the crowd did not want to acknowledge that these criminals deserved punishment, because to do so would have been an admission that anyone acting in such a fashion would deserve the same fate.

24. There is little doubt that these men now understood the purpose of the parable, even if they did not fully grasp the specifics.

25. They did grasp the general implications of the parable and the fact that it referred to their rejection of God and their current murderous plot to kill His Son.

26. However, it is one thing to recognized the veracity of the teaching, and it is quite another to make the adjustments in the thinking and actions that such teaching demands.

27. The interpretation of the destruction of the tenants is to be understood as referring to the events the culminated in 70 AD, when Jerusalem and the Temple were ruined/destroyed, and the religious leaders were slaughtered.

28. At that time, hundreds of thousands of Jews were massacred, as the Romans would reduce the Temple to a pile of rubble (Mk. 13:2), and then proceeded through almost a thousand villages and towns  in Israel slaughtering people at will in the subsequent years. 

29. While that is horrific and frightening to normal people that hear of it, it is not the worst thing that happened; many of those thousands of people were catapulted into torment, to wait until the resurrection for their place in the Lake of Fire.

30. The Jews had been given a stewardship, and the religious leaders, as recipients of the oracles of God, had not only failed, they had prostituted themselves into a den of thieves, whom God removed in a spectacular and devastating judgment.

31. Just as the recalcitrant tenants apparently had come to believe that they could act without fear of retribution, the leadership over Israel’s history had come to believe that they could reject the prophets, and murder the Son of God.

32. With their righteous indignation in Matthew, these men indicted themselves, and acknowledged that they had failed God, and should be replaced by those that would abide by the terms of the contract.  Matt. 21:41

33. Although neither Mark or Luke provide any indication as to exactly what this means in the prophetic scheme of things, Jesus makes it explicit in Matthew that the religious leaders are in view and will be replaced by another nation.

34. If this is to be understood on the most simple of levels, one would have to interpret this parable as meaning that Israel was going to be set aside and replaced with another existing, literal nation.

35. However, this would involve God executing another covenant/contract like the one He executed with Israel, and history bears out the fact that this has never happened.

36. Therefore, when seeking the interpretation of this part of the parable, one must consider what the exact meaning of the Greek noun e;qnoj (ethos) is.
37. The term refers to a body of people, united by kinship, culture, and common traditions; in many cases it refers to nations other than Israel, and is often used to denote Gentiles.
38. This would have been scandalous to the religious leadership (and likely to many Jews) to suggest that Israel was going to be displaced and Gentiles were going to take over the vineyard.
39. This is seen in the response of some of those in the crowd, who may have grasped the significance of what Jesus was saying, but did not want to accept the implications of the leadership being replaced, which would have implications for the Temple, Jerusalem, and the nation.  Lk. 20:16
40. In this case, it does not refer to a specific Gentile nation that would replace Israel, but rather to the formation of the Church, which is viewed as a nation (united by the new birth, biblical principles, and Christian traditions).  IPet. 2:9
41. Moses was actually the first to record this truth in the book of Deuteronomy, which Paul cites as being fulfilled by the Church.  Deut. 32:21; Rom. 10:19-20
42. The setting aside of Israel and the establishment of the Church was also prophesied by Jesus Christ; however, there is little doubt that anyone that heard His statements understood the implications of what Jesus was saying.  Jn. 10:16; Matt. 16:18
43. Thus, the failure of Israel under the terms of the Mosaic Covenant formed the basis for God admitting Gentiles to His plan on a wholesale basis, and resulted in the formation of the Church, the nation that would produce the fruit God was seeking.  Rom. 11:11-12,30-32
44. As later revelation has made plain, Israel was not permanently removed as God’s priest nation, but is replaced temporarily by the Church; thus, the Age of Israel is interrupted by the Church Age, but will resume with the final seven years of Daniel's 70th week.  Dan. 9:24ff; Rom. 11:17-27
45. It should be clear that Israel is the only nation with which God established a covenant, and there is no other nation in history that serves as Israel does in God’s plan.
46. Although the Church is called a nation, it is evident that it is not actually a nation, but is comprised of believers from all the nations; during the Church Age, this includes believing Jews as well.
47. Although some have advocated doctrines such as “the pivot”, “invisible heroes”, and “client nations” to deal with the setting aside of Israel, these teachings have been propounded with very little or no biblical documentation, but with statements such as these:
a. Client-Nation, is a national entity in which a certain number of spiritually mature Christians (the salt of the earth) have formed a pivot sufficient to sustain the nation and through which God specifically protects this nation so that believers can fulfill the divine mandates of evangelism, communication and custodianship of Bible doctrine, providing a haven for Jews, and sending missionaries abroad.  Isn’t this just the definition of nationalism and the reason all nations were formed, so people could orient to God?  Acts 17:26-27
b. A client nation is simply a national entity in which the civil government recognizes establishment principles of freedom, including privacy and the sacredness of property and life.  Then, I would suggest that by this definition, the US government has abandoned these ideas long ago, and substituted socialism, illegal taxation, and oppressive government that is actively working to remove individual rights and freedoms.  Thus, according to this definition, the US cannot be a “client nation”.
c. A client nation is a national entity under the patronage of God, assigned the responsibility for the formation, preservation, communication, and fulfillment of the canon of Scripture.  Foolish me, I thought that the Church was responsible for these things.  The canon was neither formed, protected, or communicated by nations, it was done by believers and churches.
d. The client nation to God contains a pivot of mature believers, who as invisible heroes provide the prosperity of that nation through the principle of blessing by association. That blessing is generally completely invisible to the general public.   So, these invisible heroes (not God) provide prosperity to a nation, and that prosperity and blessing is invisible to the average person?
e. As an invisible hero, the believer becomes a part of the pivot, which is the last stand of any client nation and its only basis for genuine blessing.  

f. The pivot of mature believers establishes the client nation and guarantees its perpetuation in every generation.  I thought the above definition said that a client nation was based on the type government, now the pivot is the basis?
g. During the time of the formation of the New Testament, the client nation changed from Judea to the Roman Empire, in 70 A.D.  Really, the Roman Empire replaced Israel, not the Church?  So Jesus is referencing the Roman Empire in this teaching?
h. Following Rome, according to this imaginative doctrine, the Goths were His client nation during the fourth century, Scotland and Ireland during the fifth and sixth centuries, the Franks during the eighth and ninth centuries, the Vikings during the tenth century, Germany and Switzerland  during the sixteenth century, Sweden and the Huguenots during the seventeenth century, Brandenberg-Prussia during the eighteenth century, England during the reign of Victoria in the nineteenth century, and finally the United States has been a client nation from 1776 until the present.  I guess I have to take your word for it, since there is not one shred of biblical or historical proof for these declarations, and much is based simply on the idea that these groups were successful and prosperous; thus, God must be for them?!?
i. A client nation is responsible for five things: It must preach the gospel to its own population at home, it must communicate Bible doctrine to the believers in the nation, it must take care of and guard the Word of God and see that it gets out free of charge, it must provide a safe place for the Jews, and it is responsible to send out missionaries to preach the gospel to other nations.  Again, all this sounds like the responsibility of the local church to me, but perhaps I was absent when Jesus taught this about client nations?
48. The use of intentionally charged language like “invisible heroes” may sound good to believers, but again, on what passage or passages do the doctrines of the invisible hero, the pivot, and client nations rest?

49. In fact, if one reads the doctrines of the pivot, or of the client nation, he should be appalled at the absolute lack of documentation, the fanciful and speculative exegesis represented, and the dogmatic assertions that lack actual proof.

50. This is a single example of “doctrinal teaching” that people have accepted based on nothing more than the dogmatic assertions of a single individual, which assertions are not even consistent throughout the teaching.

51. This is an example of unrestrained teachings that do not come from sound and consistent exegesis, are not governed by sound hermeneutic principles, but are often nothing more than the dogmaticstatements of a demagogue (an orator or political leader, who gains power and popularity by arousing the emotions, passions, and prejudices of the people).

52. Therefore, from a biblical standpoint, there is no nation other than Israel, with whom God has entered into a personal relationship, and asserting such nonsense is counterproductive, confuses believers, and is biblically wrong.

53. The Church is the organization that replaced Israel, and will continue to be the only biblically authorized agent for advancing the plan of God, until it ultimately fails during the Laodicean period, and will be removed at the rapture.  Rom. 11:17-21; Rev. 3:14ff

54. With verse 9 Jesus ends the parable, which indicates that the murder of the son was the most outrageous act of defiance in which the tenants could have engaged.

55. It is clear that Jesus has revealed to the religious leaders that He is aware of their nefarious plans against Him; however, this is His final appeal to them to recognize the serious and ultimately catastrophic nature of their chosen course of action.

56. While they clearly do not recognize it, their rejection of the authority of John the Baptist, coupled with their rejection of the Son, which has been the emphasis since Mark 11:28, will result in a final catastrophic judgment on them and the nation they lead.

57. As they, and so many people, do not seem to understand, when one rejects the teaching and direction of a communicator that God has placed and established, he is rejecting the God who sent him in the first place.  Lk. 10:16

58. As Barclay has observed,  “The whole story is a vivid example of what happens to those who will not face the truth.  Those who face the truth may have the humiliation of saying that they were wrong…but those who will not face the truth have nothing but the prospect of deeper and deeper involvement in a situation which renders them increasingly helpless and ineffective.”

12:10 "Have you not even read this Scripture: 'THE STONE WHICH THE BUILDERS REJECTED, THIS BECAME THE CHIEF CORNER stone;  {ouvde, (qt) but not, not even--h` grafh,  (n-af-s) the writing, the scripture--ou-toj (a-daf-s) this--avnaginw,skw (viaa--2p) lit. to know again, to read, to read aloud--li,qoj (n-am-s) a stone--o[j (apram-s) which--avpodokima,zw (viaa--3p) 9X, to regard something as useless, unworthy, or unfit; to disaprove of, to reject or repudiate--o` (dnmp+)     oivkodome,w (vppanm-p) the ones building, the builders--ou-toj (apdnm-s) this one, this stone--gi,nomai (viao--3s) became—eivj (pa) lit. into--kefalh, (n-af-s) a head, can mean chief or most important--gwni,a (n-gf-s) a corner}

12:11 THIS CAME ABOUT FROM THE LORD, AND IT IS MARVELOUS IN OUR EYES '?"  {para, (pg) from, from the side of--ku,rioj (n-gm-s) anarthrous, but definite--gi,nomai (viad--3s) became--ou-toj (apdnf-s) this, this state of affairs--kai, (cc) and--eivmi, (vipa--3s) it is--qaumasto,j (a--nf-s) 6X, a cause of wonder or amazement, that which is marvelous, remarkable, or wonderful—evn (pd) in-- ovfqalmo,j (n-dm-p) the eyes--evgw, (npg-1p) of us, who?}

Exposition vs. 10-11

1. While the verses that follow may not seem to be directly connected to the parabolic teaching about the wicked tenants, it is clear that Jesus is elaborating on His teaching with a biblical citation.

2. It was not unusual in Rabbinic schools for a parable to be followed by a direct reference from the Scriptures in order to clarify or emphasize the teaching.
3. Jesus has done this once before in Mark, and the implication of Jesus’ question on that occasion was that these men were either ignorant of what the Scriptures said, or they were ignorant of the implications of this passage.  Mk. 2:25

4. In the first passage in Mark, where Jesus cites a specific Old Testament passage to illuminate His point, it was not a passage that would necessarily come to mind with respect to the situation at hand.  Mk. 2:23-26

5. Similarly, here one should recognize that Jesus freely and creatively takes an Old Testament passage and applies it to a situation that one might not ordinarily recognize as being germane to the subject of the recalcitrant tenants.

6. In that regard, this inventive teaching was absolutely going to be lost on Jesus’ opponents (they would have a difficult time figuring out the connection), despite His opening rebuke about their scriptural ignorance.

7. Jesus knew that these men were quite conversant in the Old Testament, His question is really designed to reproach them with respect to the fact that they did not understand what they read; they did not properly understand their own scriptures, even though they often had them memorized.

8. The particular passage Jesus cites would have been in their immediate frame of reference, since this contained one of the passages that the crowds were shouting repeatedly during the entry into Jerusalem during Passover.  Ps. 118:25-26

9. In fact, it should not be considered unusual if Jesus was not considering Psalm 118:22-23 when He was approaching Jerusalem, while the exuberant and superficial crowds were focused on Psalm 118:25-26. 

10. Jesus begins His reproach with the use of the negative conjunction ouvde (oude), which has the force of a negative ascensive, and is used to emphasize Jesus’ apparent incredulity.  Have you not even read??
11. The force of this question is similar to the incredulous rebuke that Jesus administered to Nicodemus, when Nicodemus approached Him and admitted that he did not understand the most basic concepts related to salvation.  Jn. 3:9-10
12. Jesus is now emphasizing the fact that this is another glaring example of the failure of the religious leaders in Israel to correctly interpret and understand the meaning of the verses they prided themselves on knowing.

13. Although some have suggested that Jesus uses this psalm based on the similar sound of the Hebrew words !Be (ben—son) and !b,a, (‘ebhen—stone), that would only be obvious to a Hebrew audience; therefore, it is very doubtful that any of Mark’s Roman audience would have discerned that.
14. The fact is that the similar sounds of the two Hebrew words are not really relevant to understanding why Jesus cites this passage following His parabolic teaching.
15. However, scribes and other religious and political leaders were sometimes referred to as builders in Rabbinic literature; knowing this would be far more helpful for Roman readers to see the relevance of this passage to the parable Jesus had just propounded.
16. The psalm itself has been the subject of debate, since there is no clear indication as to who the author was, or when it was written.

a. Many attribute it to David, based on some linguistic and grammatical similarities with other Psalms; however, a later author might well make use of David’s previous work and use some of his vocabulary.

b. Others lean toward another author, given the fact that David does not put his name on this psalm; however, there is no reason to presume that none of the anonymous psalms could have been written by David.

c. However, all arguments on this matter are, in the end, inconclusive; thus, there is no real reason that a student of the Scripture needs to know who wrote this song, or when it was written.

d. The real matter is the reality of verbal plenary inspiration; the human author is somewhat inconsequential, since we know the Divine author to the be Holy Spirit.  IITim. 3:16

17. The purpose of the Psalm is the celebration of a divine deliverance, and the very obvious reversal of fortunes, which is expressed in the singular in verse 21, and celebrated by the plural we in the following verses.

18. In that regard, the psalm seems to be referencing a national event, but there is a distinct emphasis on a single individual with the stone metaphor (this at least might suggest a king, like David).

19. Rashi, and other Jewish commentators get around all this by simply making national Israel the stone, which the nations rejected; he states that this is “a humble people among the peoples”.
20. From a Christian perspective, it should be evident that this psalm became a favorite text to teach the reality of Jesus’ place in God’s plan; His vindication from God came in spite of His rejection by the religious leaders.  Acts 4:11; IPet. 2:4,7

21. The purpose of citing this verse in this context is found in the rejection and murder of the son in the previous parable, which Jesus now links with the rejected stone.
22. The parallels are pretty obvious; Jesus is both the son of the landowner and the rejected stone, while the tenants are now seen as the builders.
23. What is not so evident is that the landowner (who was identified as the Father in the parable) must be identified as the Lord in verse 11.

24. The psalm sets forth the subjects of rejection, a complete reversal of fortunes, exaltation, the working of the Father, and that astonishment of those that observe what has happened.

25. These things are designed to direct the reader toward the rejected and murdered son in the parable, and the vindication that comes from his father.

26. It is evident that the parable did not actually include the concept of the son being vindicated by the father, since the story for the son would have ended with his death.

27. Although the parable never moves beyond the obvious story to include any idea of resurrection, the introduction of this quotation essentially emphasizes the neglected and rejected element of resurrection, which was present in Jesus’ three predictions about His rejection and murder.  Mk. 8:31, 9:31, 10:34

28. The stone concept is used in several places in the Old Testament to reference God and/or Messiah, with the first coming as early as the Genesis account.  Gen. 49:24

a. The second reference to the stone is found in Psalm 118, while the third and fourth are found in the book of Isaiah.  Isa. 8:14, 28:16

b. Daniel provides the next allusion to the stone in the prophecy that was contained in the dream of Nebuchadnezzar.  Dan. 2:34-35

c. The final Old Testament reference to the stone is found in the book of Zechariah.  Zech. 3:9

29. The stone in our context refers to a stone used in a building; the interpretive question here is whether or not it is to be understood as the base or cornerstone of a building, or the final capstone that completes the building.

30. Both the Hebrew and Greek terms behind the English translation simply mean the head of a corner; thus, the words do not settle the matter of which stone is in view.

31. What they do make plain is that the stone in view is the most important stone in the entire building; thus, some interpreters see it as referencing the cornerstone at the base, which was the first stone to be laid. 

32. In that regard, the literal meaning head does not refer to its position at the top, but to its importance from being laid first.

33. It should be readily evident that the final quality of any building depended on the quality of the stone that was placed as the foundation stone for the entire edifice; without an absolutely square and level stone, the other stones in the structure would lack stability, and the final product would be inferior.

34. This usage would be consistent with the way Jesus Christ is portrayed as a stone, since the stumbling stone would have to be at ground level.  Matt. 21:44; Rom. 9:32-33

35. Others see that understanding as being unnatural, and suggest that these two terms head of a corner be understood as the term avkrogwniai/oj (akrogoniaios), which originally referred to the capstone of a building.  Eph. 2:20
36. When one considers the capstone, he finds that it is equally important to the structural integrity of the arch; when a stone arch is built, the stone placed in the center at the top not only holds the arch together, it is the focal point of the arch.

37. In this case, the confusion is acceptable and may be intentional, since Jesus Christ actually is the cornerstone of the base, and the finishing capstone on the plan of God.  Rev. 1:17, 22:13
38. No matter which aspect of Christ one may focus on, the force of all this is that the one that had been rejected became the most important one of all.
39. What is more important in this verse than where the stone was actually to be placed was the fact that the builders had rejected it.
40. The Greek verb avpodokima,zw (apodokimazo) has the idea of testing something first to see if it meets the required standards, and then discarding it because it is regarded as unfit or unworthy; when it is used of coins, it has the idea of rejecting one as a counterfeit.
41. This is precisely what the builders (the religious and political establishment in Israel) had done in regard to Jesus Christ; they had examined Him and His messianic credentials, and had rejected Him as being a fraud or counterfeit.
42. The fact that the priests and elders were ready enough to build their version of God’s kingdom is obvious; they deemed themselves to be the ones that ultimately determined the type of nation that God wanted.

43. However, they have demonstrated that they were not good builders at all; they have rejected the very stone that was the single most important element in the construction of the kingdom.

44. The statement in verse 11 that this came about from the Lord brings the matter of the omniscience, foreknowledge, and the Divine Decrees into the matter of the rejected stone.  Acts 2:23; IPet. 1:20

45. When one considers the wisdom of the plan of God, it stands so far apart from human systems of wisdom; which would never have conceived of providing salvation for the entire world based on a rejected and crucified Jew.  ICor. 1:20-25

46. It is clear from the vindication of the Rejected One, Who ultimately formed the focal point of God’s plan, that God’s thoughts, plans, and activity are far beyond the pale of human experience and wisdom.  Isa. 55:9; Rom. 11:33; Eph. 3:10-11

47. The final portion of verse 11 deals with the mental and emotional reaction to those that have observed God’s working in time; in the Psalm, it refers to Israelites that marvel at the deliverance of God.

48. In fact, the Hebrew verb al'P' (pala’) has the basic meaning of to be wonderful; most of the time the verb refers to the acts of God that consist of cosmic wonders or historical interventions on behalf of the nation.
49. The verb refers to things that are unusual, beyond human capabilities; thus, when God intervenes in some way, it results in astonishment, wonderment, or amazement in those that observe His actions.
50. It is not just the abnormal, supernatural character of the event that is viewed as miraculous (although miracles are astonishing in their own right), it is the fact that man becomes clearly aware of the fact that the event manifests God’s care (blessing) or judgment (retribution) in the event.
51. Similarly, the Greek term qaumasto,j (thaumastos) refers to that which causes wonder or amazement in those that witness it; it refers to that which is marvelous or remarkable.  Jn. 9:30
52. Although it is not explicitly stated in this portion of Mark, it is evident that the religious leaders understood the Bible as they wanted to; they focused on verses about Messiah that were compatible with their theology, and rejected verses like Psalm 118:22-23 because they did not fit with their preconceived views about Messiah.
53. Thus, we see another of the paradoxes in Mark, which are consistently set forth as things that reverse human values and expectations.
54. Just as the last will be first, those that lose their lives will save them, and those that would be preeminent must be the servants of all, the rejected stone becomes the focal point, the beginning and end of God’s eternal plan.
55. Humans are simply left to ponder the unfathomable wisdom of God, as He reveals Himself in the course of His plan.
56. Matthew and Luke add some concluding comments of Jesus that are not recorded in Mark, which deals with the matter of the stone metaphor and the eternal ramifications for all people.  Matt. 21:44; Lk. 20:18
a. It is clear from the context that Jesus Christ is the stone in view, but there have been two distinct interpretations of this verse proposed; one sees the verse as antithetical parallelism, and the other sees the verse as synonomous parallelism.

b. The first interpretation sees the stone and those that interact with it as being unbelievers; the stone is not changed or hurt when one trips on it, neither is the stone affected if it falls on anyone.

c. Thus, falling on the stone and the stone falling on the person both represent failure to orient to Christ, and the subsequent destruction that comes to the unbeliever.

d. The second interpretation sees two categories of unbelievers in this verse; the first is the positive unbeliever that orients to Jesus in spite of the fact that it is painful, while the second is the unbeliever that refuses to orient and is crushed in judgment.

e. While coming to grips with the absolute righteousness of Christ, and His demands for discipleship may be painful (losing your life), it is not ultimately as painful as being crushed (judged in the Lake of Fire) by the the Rejected Stone.

12:12 And they were seeking to seize Him, but they feared the crowd, for they understood that He spoke the parable against them. And so they left Him and went away.  {kai, (ch)—zhte,w (viia—3p) they were seeking, here used to denote greater intensity in the search—auvto,j (npam3s) him, Jesus—krate,w (vnaa) comp.infin. first to exercise power over someone, to take hold of, to grasp, seize, apprehend—kai, (ch) adversative, but—fobe,w (viap—3p) to be apprehensive, afraid, frightened—o` o;cloj (n-am-s)—ga,r (cs)—ginw,skw (viaa—3p) to know, to recognize, figure out, understand—o[ti (ch) introduces content of their knowledge—pro,j (pa) to, toward—auvto,j (npam3p) them—h` parabolh, (n-af-s) the parable—ei=pon (viaa—3s) said, spoke—kai, (cc)—avfi,hmi (vpaanm-p) to dismiss, to separate, having dismissed—auvto,j (npam3s) him, Jesus—avpe,rcomai (viaa—3p) to go from, to depart}

Exposition vs. 12

1. Mark now mentions a fact that he had mentioned earlier with respect to the religious authorities and their reticence to publicly denounce John the Baptist, or take any overt action against him.

2. As he makes plain here, that same fear of public disapproval that kept them from openly espousing their views on John the Baptist also kept them from publicly moving against Jesus.

3. There is little doubt that the popularity of these two men with the masses was based on the fact that the crowds tended to view both these men as prophets, and thus, held them in very high regard.  Matt. 14:5, 21:26, 21:11

4. The verb zhte,w (zeteo—they were seeking) means to try to find something by means of looking or searching for it; these men were on the lookout for any method whereby they could take Jesus Christ into their custody.
5. The imperfect form of the verb (amazingly not translated as an ingressive by the New American Standard), is designed to emphasize that this was not simply a new development or a single attempt; it indicates that these men had been engaging in this attempt to seize Jesus for an extended period of time.  Jn. 5:18 (this was at a fall feast in 30 AD; Jn. 5:1)
6. At this point in the proceedings, they have had far more than enough of Jesus; they are no longer content to try to discredit Him, slander Him as a tool of Satan, or show Him up publicly, they want to permanently remove Him from the scene.

7. There is little doubt that with the second cleansing of the Temple Jesus was strongly asserting His authority over the Temple, which the Sanhedrin believed it controlled.

8. Additionally, Jesus has humiliated these men publicly; His masterful question about authority led them to admit that they did not know anything.

9. This certainly led to a lowering of their status in the eyes of those that heard this exchange; now, He has propounded a parable that they and some in the crowd seemed to have recognized as an indictment of the religious leaders.

10. Thus, these men view Jesus as a very serious threat to their continued existence, their control over the Temple, and their standing before the people.

11. The fact that they disagreed with Jesus Christ was bad enough, but their hatred of Him has now led them to the conclusion that they must get rid of Him; similarly, believers should not be surprised when doctrinal rejection leads to overt antagonism and personal attacks.

12. Nevertheless, each believer is not to be surprised by such activity; rather, he  is to hold fast to the truth, and let those that are at odds with the doctrine do as they will.  IPet. 4:4,12-14

13. Mark makes it very clear that these men were anxious to silence Jesus; the verb krate,w (krateo--seize) means to exercise power over someone, to use one’s hands to take hold of someone, and finally to take into custody.
14. This type of activity is to be expected among those that do not desire to orient to God and His plan; rather than admit that they are in the wrong, and attempt to change their views or actions, they simply seek to silence the messenger.
15. While the religious leaders feel somewhat stymied by the fact that they are not willing to risk the displeasure of the masses, they will eventually put that fear behind them and move against Jesus.

16. In the meantime, they will continue to look for opportunities, and will continue sending various individuals and groups to Jesus in order to disrupt His teaching of the crowds, and to continue their attempts to discredit Him.  Mk. 12:13; Lk. 20:20

17. Similarly, those that are rejecting certain doctrines and harboring hostility toward the communicator, may not overtly manifest their displeasure with the truth because of certain fears they have; however, like the religious leaders, one cannot fly false colors indefinitely, and the rejection of the truth will become evident.

18. The conjunction kai, (kai), which normally functions as a connective, has an adversative force here, and should be rendered as but, they feared the people.
19. The phrase that kai, (kai) introduces should be understood as a parenthetical comment by the author, with the sentence actually continuing with the explanatory conjunction ga,r (gar—for).
20. Thus, Mark suggests that if the crowds had not been present and these men were alone with Jesus Christ, they would have physically seized Him at this point; this is something that Luke makes absolutely explicit.  Lk. 20:19

21. Matthew’s is the only account that indicates that their fear of the people was based on the crowd’s belief that Jesus was a prophet.  Matt. 21:46

22. Both Mark and Luke indicate that the source of their fear was related to the understanding of the parable that Jesus had just presented; although the subject of the verb understood is somewhat vague, it refers to the religious leaders.  

23. Matthew’s account makes it explicit that it was the religious leaders that recognized that the parable was an incriminated them; thus, some of their motivation is now guilt.  Matt. 21:45

24. The religious leaders would be fearful since if the masses recognized that they were the evil tenants in the parable, the crowd might be more likely to turn on them if they moved against Jesus. 

25. Since these negative, hostile religious leaders had discerned that the parable was an open condemnation of them, it is certainly not inconceivable that some or many of those in the crowd also understood that fact.

26. It is clear that one of the real fears they had was based on the recognition that if they were to publicly use any form of violence against Jesus, the crowd might very will turn on them, and a riot might  possibly ensue.  Mk. 14:1-2

27. Therefore, it is at this point that they recognize their need for subtlety (public confrontation has not worked to this point), and withdraw to plot their next move against Jesus; they recognize that they must proceed with cunning, guile, and subterfuge if they are to be successful.  Matt. 22:15

28. They could not have anticipated the very good fortune that befell them later that day when Judas came to them and offered his services to betray Jesus.  Mk. 14:10-11

29. On other occasions, earlier in His ministry, Jesus Christ recognized the murderous intentions of people and separated Himself from that environment; however, He knows that this is the time to stand His ground and force the hand of those that opposed Him.  Lk. 4:29; Jn. 7:1, 8:59, 11:54

30. His refusal to move from His spot in the Court of the Gentiles, His continued teaching ministry that week, and His apparent popularity among the crowds only served to further inflame and infuriate His enemies.

31. Nevertheless, Jesus recognizes the Divine timing in these matters, and He knows that all these issues are working together to bring the conflict to a head.

32. Although the full complement of chief priests, scribes, and elders is not mentioned again until chapter 14, it is evident that there is no change in subject, and that these men remain very active in the background.

33. It was later during the day on Wednesday that Jesus taught the parable of the wedding feast.  Matt. 22:1-14

Doctrine of Conspiracy

12:13 Then they sent some of the Pharisees and Herodians to Him in order to trap Him in a statement.  {kai, (ch) then--avposte,llw (vipa--3p) they sent--pro,j (pa)--auvto,j (npam3s) him, Jesus--ti.j (apiam-p) some, certain ones--o` Farisai/oj (n-gm-p) partitive genitive--kai, (cc)--o` ~Hrw|dianoi,       (n-gm-p) from the Herodians--i[na (cs) purpose, in order that, so that--auvto,j  (npam3s) Him, forward for emphasis--avgreu,w (vsaa--3p) 1X, used of taking animals or fish, hunting, fishing; in the New Testament used metaphorically to catch--lo,goj (n-dm-s) in a word, statement}
Exposition vs. 13

1. As stated at the end of the previous exposition, there is no new subject introduced in verse 13, which indicates that the same men that approached Jesus at the end of chapter 11 are still in view.   Mk. 11:27

2. Thus, these men are not willing to engage Jesus publicly themselves, once He put them to public shame, but have no problem sending others to do their dirty work.

3. Mark makes it plain that this group sent from the Sanhedrin had hostile intentions, while Luke indicates that they came to Him with a façade of righteousness, flying false colors, and pretending to be interested in the truth.  Lk. 20:20

4. The first part of the delegation is not unusual, since the Pharisees were an important segment of the Sanhedrin (Acts. 23:6-7), and have already manifested a willingness to criticize and attack Jesus.  Mk. 2:16,24, 7:1ff, 8:11

5. They are grouped with the Herodians, with whom they had been associated previously in Mark; although Luke does not identify those in this group, Matthew makes it plain that it contained representatives of the Pharisees and Herodians  Mk. 3:6; Matt. 22:15-16
6. The Herodians were not a religious sect, but, as the name implies, a court or political party, that supported the dynasty of Herod the Great.

a. The group was probably formed under Herod the Great (but would have supported Herod Antipas at this time) and held to the right to pay homage to a ruler that might be able to maintain a good political relationship with Rome.

b. It is a known fact that the family of Herod was not Jewish, but Idumean, and did not have any religious right to rule in Israel.

c. While very little is known of the Herodians (almost nothing from the Bible), they are mentioned several times by Josephus in his Antiquities of the Jews.
d. The Jewish Encyclopedia indicates that they followed the Sadducees in their opposition to the Pharisees, and were therefore often identified with the former; thus, they would not normally align themselves with the Pharisees.

e. However, based on their political aims, they quickly perceived that Christ's teaching on the kingdom of God was irreconcilable with their political aspirations, and that Christ's influence with the people ran counter to their interests. 

f. Therefore, they are all too willing to conspire with the Pharisees, since they considered it to be politically expedient to rid themselves of Jesus.

7. Although it is clear from Mark’s account that the Sanhedrin is responsible for sending this delegation, it is also clear that the Herodians and Pharisees are all too willing to attack Jesus for their own purposes.
8. Normally these two groups were political and religious rivals, each opposed to the other on civil and governmental matters; the Pharisees recognized only God as their King, while the Herodians supported Herod.

9. For the Pharisees and Herodians to unite in a common cause was quite unusual, since the Pharisees were strongly resentful of the Roman occupation of Palestine.

10. By contrast, the Herodians strongly supported the Roman presence in the land, because this provided political stability, and was  the source of power by which the Herodian family ruled in Israel.

11. The one question as to why the Herodians would be in Judea, since their interests were probably fixed more on Herod Antipas and Galilee, has not been satisfactorily answered; however, it may well be that they had accompanied Antipas to Jerusalem for the Passover.

12. Since there is very little extant information about the Herodians, it is very difficult to imagine precisely what their motivations may have been for getting involved in this question that did not really apply to them.

13. Whatever their motivation may have been is not relevant to the understanding of our passage, since the emphasis is that both groups are now being used by the Sanhedrin as dupes in the conspiracy against Jesus.

14. This type of activity on the part of those that are negative has been all too common throughout history; people that ordinarily cannot stand each other, or are actually opposed to each other, band together in an attempt to rid themselves of someone who troubles them.  Num. 16:1-3

15. All too often, it has been those that communicate the truth since the darkness cannot stand the light, and evil men do not like being identified for what they are, so they desire to silence the messenger.  Jn. 3:19-20

16. Matthew indicates that the Pharisees went and counseled together how they might trap Him, so it would seem they were assigned this task by the priests, and they reasoned among themselves to determine the  method that would be the most likely to succeed.  Matt. 22:15

17. By sending some of those among the ranks (and not the leaders, who were probably known to Jesus), they seek to catch Jesus off guard by sending younger men that pretended to be righteous; this likely gave some of the younger among the group the chance to prove themselves to the Elders.

18. What these people do not know is that no one could catch Jesus with His guard down, since He knew precisely what the nature of man was, and never entrusted Himself to anyone.  Jn. 2:24-25

19. Although Luke indicates that these men were pretending to be righteous, the term di,kaioj (dikaios –righteous) refers to that which is just, upright, fair; in this context, it likely means no more than honest and sincere.  Lk. 20:20
20. So, these men approach Jesus, pretending to be interested in the truth, feigning intellectual honesty and sincerity, and all for the express purpose of seeking to trap Him verbally.
21. The irony of course is that these men believe that they are doing the work of God; they believe that they are defending the faith against Jesus, and so feel justified in using any means they can to discredit Jesus, or cause legal trouble for Him.

22. This is another example of the deceitful, vicious, conniving actions to which negative volition is willing to resort, in order to silence the truth that they resent and cannot stand hearing.

23. It does not seem to occur to these men that they are violating copious amounts of the Word of God in order to pursue their agenda of persecuting Jesus.

24. Luke also makes it plain that the purpose of this delegation was to find some basis to deliver Him up to the rule and authority of the governor; thus, they had determined that their best hope of ridding themselves of this troublesome Teacher was to entrap Him is such a way that the Roman legal system would have to deal with Him.

25. Although Matthew and Mark use different words to describe their intention, both are used of catching animals, and have the sense of catching someone in a mistake, catching him off-guard, or intentionally provoking someone to speak without considering the issues.

a. Mark uses the verb avgreu,w (argeuo), which literally means to catch fish, or trap an animal.

b. Matthew uses the verb pagideu,w (pagideuo), which means to lay a snare, set a trap, or entice into a trap; it has the same metaphorical idea as the verb Mark uses.
26. Since it is apparent as to what the motives of these men are, they had to find an appropriate subject that was controversial, and could potentially cause Jesus political trouble if He responded in the wrong way.

27. The poll tax formed the perfect vehicle (or so they thought), since all Roman taxes were unpopular with the Jews; however, the poll tax was especially disagreeable for Jewish patriots.

28. Therefore, when these men come to Jesus, their aim is to pose a politically charged question that would reveal any suggestion of Zealot ideology that Jesus might have.
29. Ironically, Jesus lived in Galilee, which was not under direct Roman rule, and He did not have to pay the tax in view as those that lived in Judea did.
30. Since He is a “foreign visitor” these men might just seem to be asking for an objective outsider’s view on the matter; however, they hoped that His response would contain something that would be of interest to the political authorities, or offensive to the crowds with whom He was so popular.
31. How they expected to trap Jesus is obvious; they believed that it was not possible to answer this type of question in such a way as to appeal to Jewish loyalties and to satisfy the Roman overlords.

32. If Jesus answered in the affirmative, it would alienate Jewish patriots, and seem to demonstrate approval for Roman taxation; if He answered no, they could report Jesus to the authorities as a political dissident.

33. It is pretty evident that their aims would be effectively accomplished either way; if He said that the Jews should pay the tax, He would be discredited in the eyes of the people as a prophet and as the potential Messiah.

34. While most of the Jews paid the poll tax, they did it grudgingly, believing it was wrong; therefore, they did not believe that a true prophet of God would tell them that it was right to pay it. 

35. If Jesus was indeed the Messiah, their view would be that He was there to release them from Rome and their obligations to Caesar, not to enforce Rome’s right to what they perceived to be an unrighteous situation.

12:14 They came and said to Him, "Teacher, we know that You are truthful and defer to no one; for You are not partial to any, but teach the way of God in truth. Is it lawful to pay a poll-tax to Caesar, or not?  {kai, (cc) not translated--e;rcomai (vpaanm-p) having come--le,gw (vipa--3p) they say--auvto,j (npdm3s) to him, Jesus--dida,skaloj (n-vm-s) address--oi=da (vira--1p)--o[ti (ch) content of their knowledge--avlhqh,j (a--nm-s) genuine, honest, truthful, trustworthy--eivmi, (vipa--2s) you are--kai, (cc)—ouv (qn) not--me,lei (vipa--3s) used impersonally  to denote that which is a care, concern, or of interest to someone--su, (npd-2s) to you--peri, (pg) used to denote the person or object, about, concerning  --ouvdei,j (apcgm-s) not one, no one—ga,r (cs)--ouv (qn) not--ble,pw (vipa--2s)—eivj (pa)--pro,swpon (n-an-s) into or upon the face--a;nqrwpoj (n-gm-p) of men--avlla, (ch)--evpi, (pg)--avlh,qeia (n-gf-s) lit. on truth, truthfully, actually, really--h` o`do,j (n-af-s) the way--o` qeo,j (n-gm-s) God’s way--dida,skw (vipa--2s) you teach, you keep on teaching--e;xestin (vipa--3s) to be authorized to do something, what is right, authorized, legal, permitted or proper--di,dwmi (vnaa) subject of exestin--kh/nsoj (n-am-s) 4X, Latin loanword, census; the tax or tribute that was levied yearly--Kai/sar (n-dm-s) to Caesar, metonomy for Rome--h;  (cc) or—ouv (qn) not}
12:15a "Shall we pay or shall we not pay?"  {di,dwmi (vsaa--1p) should we give--h; (cc)--mh, (qn)--di,dwmi (vsaa--1p) should we not give?}

Exposition vs. 14-15a

1. Having conspired together to determine their best course of action, the Pharisees and Herodians approach Jesus in the Court of the Gentiles, where He spent His final few days teaching the massive crowds present for Passover.  Lk. 19:47-48

2. This is the second of the four public controversies with various groups, which all appear to have taken place on Wednesday of the Passion week.

3. The first was the representative group from the Sanhedrin (Mk. 11:27), the second is our group representing the Pharisees and Herodians (Mk. 12:13), the third are specifically Sadducees (Mk. 12:18), and lastly He will be approached by an individual Scribe.  Mk. 12:28

4. Jesus was so successful at verbally besting these people that He not only answered all their criticisms and challenges, but established Himself so thoroughly that they no longer attempted to engage Him on any matter.  Mk. 12:34

5. Additionally, Jesus’ popularity with the masses seems to have been growing during the final few days of His life; however, that acceptance was probably superficial at best.

6. As these men approach him, what Mark does not indicate (but Luke does) is that they were likely dressed in more common clothing, and wore nothing that would set them apart as Pharisees or members of the Herodian party.  Lk. 20:20

7. Their initial approach is one of feigned piety and concern for the truth, these hypocrites address Jesus in such a way as to not betray their agenda, and is characterized by the most gross insincerity.

8. Although Jesus was addressed regularly by the title Teacher, what is evident is that these men are attempting to flatter Jesus, get Him to lower His guard, and entrap Him; He is not their teacher and they know it.

9. The irony is that what these hypocritical liars and frauds said about Jesus was all actually true; He was a teacher of God’s truth, who did not show partiality to anyone, and who did not defer to people based on any external factor.

10. Although these men claim to know who Jesus was, the reality is that what they profess to know here is not something they believe at all; in fact, they have no confidence that Jesus is actually right about anything.

11. These two groups have witnessed proofs of the reality that Jesus was God (just as the apostles and many others had), but have not made any attempt to adjust their thinking, change their mind, or embrace any of the things He taught.

12. Rather, they have dogged His steps when they could, criticizing and attacking Him at every opportunity, and now act in this duplicitous manner for the express purpose of ambushing Him.  Mk. 2:1-11, 3:1-6, 7:1ff, 8:11

13. Their initial statement about Jesus being truthful is a reflection of the Greek adjective avlhqh,j (alethes), which denotes that which is in accordance with the facts, that which is truthful or honest.
14. Again, their hypocrisy knows no bounds, since they do not believe Jesus to be trustworthy at all; they regard Him as a deceiver that is in league with Satan (Mk. 3:22; Jn. 8:48), very possibly insane (Mk. 3:21; Jn. 10:20), and a liar and a fraud who must be stopped at all costs.  
15. They approach Jesus here with flattering praise, which was designed to make them look good in the eyes of the crowds (who were observing these interactions), while forcing Jesus to respond to them if He wanted to retain His level of honor with the masses.

16. When anyone approaches the believer with flattery, particularly when it is someone that has rejected the principles of sound doctrine, the believer can be sure that he is now considered to be the spiritual weakest link.
17. Those that engage in such activity are simply seeking to ingratiate themselves with the adjusting believer by using the angel of light approach, and appealing to some aspect of the believer’s ego.  IICor. 11:14-15
18. Those that act in such deceitful fashion are themselves slaves of their own emotions; foolishly, they think that everyone else is just like them, is a slave to their emotions, and will be susceptible to the flattering, insincere approach.  Ps. 5:9, 36:1-4; Prov. 26:28, 29:5; Rom. 16:17-18; Jude 1:16
19. This is one of the biggest areas in which negative volition makes critical mistakes; the negative believer begins to impute his own views and actions to others and God, coming to believe that God and others are just like him.  Ps. 50:19-21
20. The second thing that these men assert that they believe is found in the idiomatic phrase ouv me,lei soi peri. ouvdeno,j (ou melei soi peri oudenos), which literally means there is no concern to you concerning no one.
21. It is used in other places in a positive sense (IPet. 5:7), but when it is used with the negative, has the sense of is not concerned, does not care about.  Lk. 10:40; Jn. 10:13, 12:6
22. In our context, the idea of not being concerned about someone is equivalent to saying that Jesus was not worried about what other people thought of Him and His teaching
23. This is confirmed by what follows, which is another idiomatic statement about the fact that Jesus did not show favoritism toward those He encountered.
24. The actual phrase in the Greek is You do not look into the face of men; to look into, or to receive the face of another; the force of this is to accept the overt circumstances of a person as the determining qualification when dealing with him.
25. This means that such things as overt appearance, wealth, rank, popularity, and other factors are given more consideration than one’s real, intrinsic character.
26. These men close with the highest of praise, stating that rather than concerning Himself with the opinions of men, Jesus was committed to teaching the way of God in accordance with the absolute truth.
27. The way of God essentially refers to the manner in which God has revealed man should live his life; for the Church Age believer, it encompasses the knowledge of the Royal Imperatives, lived out by a believer walking in fellowship.  Deut. 8:6, 10:12-13; Ps. 27:11
28. The Greek term for truth is avlh,qeia (aletheia--truth), which is in the same family of words as the adjective avlhqh,j (alethes—truthful), which was used earlier in verse 14.
29. The noun has the first sense of hiding nothing, which is designed to communicate the quality of truthfulness, reliability, fidelity, or dependability.
a. In that regard, it is opposite the noun pla,nh (plane), which first has the idea of roaming or wandering, and comes to be used of those the wander from the path of truth, those that are in error, those that are deluded or deceived.  IIPet. 3:17; IJn. 4:6
b. It is also opposite the noun mu/qoj (muthos), which was first applied to narrative literature in general, and then came to mean that which was not true, but was a tale, story, legend, or myth, which the negative substitute for the truth.  IITim. 4:4
c. Since this family of words deals with that which is true/truthful/trustworthy, it is also distinguished from the Greek yeu/doj (pseudos—lie, falsehood), which deals with the attempt to deceive by means of dissembling (hiding the truth), or by means of lies and falsehoods.  Jn. 8:44; Rom. 1:25
d. It is to be contrasted with the noun avdiki,a (adikia—injustice, unrighteousness, wickedness), since the truth concerns itself with upright behavior.  Jn. 7:18; Rom. 1:18, 2:8; ICor. 13:6; IIThess. 2:10,12
e. Finally, this family of words deals with that which is actually true, as opposed to pretense or mere overt appearances; thus, it is dissimilar to the Greek term pro,fasij (prophasis), which deals with false motives, pretexts, or excuses that are designed to hide the truth.  Phil. 1:18
30. Thus, to approach Jesus with this four-fold form of flattery was designed to disarm Him, present the public with an overt appearance of interest in the truth, and to force Jesus to answer a question of their devising.

31. In some ways, this should be understood as an attempt to do to Jesus what He had done to the delegation previously; He had put them to the test by giving them two unacceptable options (from their perspective), and forcing them to answer.

32. The question is finally posed, after all their attempts to flatter Jesus and to veil their actual motives, and concerns itself with the Roman poll tax.
36. The tax in view was the poll tax (tributum capitis), which was imposed by means of the census under Quirinius, when Judea became a Roman province in 6 AD.

37. The poll tax is the Greek kh/nsoj (kensos) is a Latin loanword that represents a capitation (per head) tax; literally it means a census, and deals with counting the number of people in order to collect a tax from each one.
38. The tax was collected yearly, and was equal to a denarius, which was the average daily pay of a common laborer.
39. Although that might not seem like a large tax (and it was not), this was added to the other forms of taxation that existed in Israel at that time.
40. There was a tax on landed property, which was calculated on the estimated yield of crops or livestock, coupled with a tax on personal property of other kinds.
41. There were indirect taxes of other kinds (customs taxes, for instance) that were collected in addition to the poll tax and other forms of tribute.
42. In addition to the Roman taxes, those in Judea were responsible to pay for the maintenance of the Temple and its large staff of priests, Levites, and others who worked in the Temple.
43. That was the purpose for the tithe, the ten per cent tax that was collected annually (Num. 18:21ff); however, there was a second tithe in addition to that, which had to be paid every third year.  Deut. 14:22-28
44. Given the imperial tribute to Rome, coupled with the religious obligations, it is estimated that those in Judea were paying on the order of forty per cent in taxes.
45. Although the tax burden was heavy, another issue for the Judeans was that it was collected by pagan Romans, who were considered as idolatrous invaders that now occupied God’s land and subjugated God’s people.
46. Therefore, like most all taxes, this tax was not appreciated; however, because of sentiments about Rome interfering in Sabbatical and Jubilee celebrations, when such things as taxes were waived, it was particularly despised by many Jews.
47. This led to a new form of doctrine in Judea, which suggested that paying taxes to Rome was incompatible with the fact that the only king Israel recognized was God.
48. The thing that set Judas of Gamala (a.k.a. Judas the Galilean) apart was his insistence on the fact that he viewed it as a sin to pay tribute to Gentile rulers.
49. However, his views really had no support from the Bible, where the general attitude of the religious leaders, and more especially the prophets, was that when God judged His people for their unfaithfulness, they were to submit to their foreign overlords until such time as God delivered them.
50. In fact, one of the reasons for the fate Zedekiah met was his refusal to pay tribute to king Nebuchadnezzar (IIKings 24:20); Jeremiah had warned him that Nebuchadnezzar was Gods’ servant and that Judah’s future lay in submitting to Babylon.  Jer. 27:4ff

51. Although the general idea was that the Jews were to submit to their overlords, Judas of Galilee rejected that, and began a revolution (Acts 5:37), which Josephus states was immediately crushed; this revolutionary action formed the basis for other revolts, culminating in the Zealot movement that spearheaded the revolt in 66 AD, which ultimately resulted in the destruction of Jerusalem.

52. Josephus indicates that Judas rallied the masses with the idea that this taxation was no better than an introduction to slavery, and exhorted the nation to assert their liberty.  Antiquities of the Jews 18:4 
53. Judas challenged his fellow Jews both theologically and politically, and Josephus records the fact that he called them cowards for being willing to pay tribute to the Romans, and for putting up with mortal masters in place of God.  Wars of the Jews 2:118
54. What is clear is that Judas believed that allegiance to God and allegiance to Rome (as a Gentile power that occupied his country illegally, at least in his view) were not compatible.
55. When one considers the context, in which these spies are approaching Jesus as a celebrated Jewish rabbi, the question about legality should be understood as a question about God’s Law, rather than a question of civil legality.

56. In fact, in all Mark’s previous uses of the verb e;xestin (exestin—what is authorized, legal, permitted, proper, or lawful) the subject is what is permitted under divine law.  Mk. 2:24,26, 3:4, 6:18, 10:2
57. Thus, the question they address to Jesus does not concern human law, but what was either mandated by the Old Testament, or what was understood under current scribal interpretation of the Old Testament.
58. Their entire approach has been to set Jesus up with a flattering façade of piety, praising Him for His intellectual honesty and lack of prejudice, and then attempting to trap Him on the horns of what they saw as a dilemma, where either choice was equally undesirable.
59. Their initial question about the religious view of paying such a tax is quickly followed up by a demand for a yes or no answer in verse 15a.
60. The entire question about whether or not it was permitted, legal, or lawful is posed in such a way as to suggest that there is a real possibility of conflict between human law and God’s law.
61. Again, if Jesus answered yes, He would invite the wrath of Jewish patriots, who viewed the entire Roman occupation (with its attendant taxation) as completely offensive; He would thus seem to be in agreement with Roman policy.
62. However, on the other hand, it He answered no, the Herodians were at the ready to identify Him as another Judas of Galilee, report Him immediately to Herod, who would very likely refer the matter to the Roman governor, Pontius Pilate.
63. Thus, the key to their entire plan was that they believed that they had Jesus trapped, that there were only two potential answers He could give, and that either answer would bring Jesus into disrepute with someone.

64. One irony here is that the tax was actually opposed by both the Pharisees and Herodians, although for different reasons.

a. The Pharisees’ interpretation of the Law prohibited paying taxes to a foreign power.

b. The Herodians opposed it because it went directly to the Emperor’s treasury, was difficult to collect, and did not benefit the citizens in any way.

65. The Greek text actually records their second question in verse 14, but the New American Standard has placed it in verse 15.

66. The question itself is simple enough, being composed of two deliberative subjunctives, which are used to ask either real or rhetorical questions; in this case, it is a real question, since these men do not actually know which answer Jesus will give.

67. In this case, the Greek verb di,dwmi (didomi—give) does not refer to giving out of generosity, or giving freely; rather, it is used of making a payment that is required.
12:15b  But He, knowing their hypocrisy, said to them, "Why are you testing Me? Bring Me a denarius to look at."  {de, (ch) but--o` (dnms^apdnm-s) the, He--oi=da (vpranm-s)--auvto,j (npgm3p) of them, about them--h` u`po,krisij (n-af-s) 6X, to create a public impression that is at odds with one’s real purposes or motives; pretending, dissembling, hypocrisy--ei=pon (viaa--3s)--auvto,j (npdm3p) to the group initiating all this--ti,j (abt) who?, which?, what,?, why?--evgw, (npa-1s) Me, forward for emphasis--peira,zw (vipa--2p) first, to make an attempt at something, to try it; next, to discover the nature of something by testing or trying it; to seek to seek to trap, to entice into improper behavior--fe,rw (vmpa--2p) carry, bear, bring--evgw, (npd-1s) to Me--dhna,rion (n-an-s) a silver coin embossed with the image of the emperor--i[na (cs) so that, in order that--ei=don (vsaa--1s) see, look at}

12:16 They brought one. And He said to them, "Whose likeness and inscription is this?" And they said to Him, "Caesar's."  {de, (ch) but, then--o` (dnmp^apdnm-p) they—fe,rw (viaa--3p) brought--kai, (ch)--le,gw (vipa--3s) He says--auvto,j (npdm3p) to them--ti,j (aptgm-s) of whom--h` eivkw,n (n-nf-s) a likeness, portrait, image--ou-toj (a-dnf-s) this--kai, (cc)--h` evpigrafh, (n-nf-s) 5X, lit, write upon, an inscription, a title--de, (ch) but, then--o` (dnmp^apdnm-p) they--ei=pon (viaa--3p)--auvto,j (npdm3s) to Him  --Kai/sar (n-gm-s) emporer, Caesar, first a name of Julius Caesar, then used as a title by others}
12:17 And Jesus said to them, "Render to Caesar the things that are Caesar's, and to God the things that are God's." And they were amazed at Him.  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3p) to them--o` (danp+) the things--Kai/sar (n-gm-s) of Caesar--avpodi,dwmi (vmaa--2p) lit. to give away from, to yield, to meet an obligation, to pay a bill or tax--Kai/sar (n-dm-s) to Caesar--kai, (cc)--o` (danp+) the things--o` qeo,j (n-gm-s) of the God--o` qeo,j (n-dm-s) to the God (supply give)--kai, (ch)--evkqauma,zw (viia--3p) 1X, to be baffled, utterly amazed, to marvel greatly--evpi, (pd) about, because of--auvto,j (npdm3s) Him, or more properly, His answer}
Exposition vs. 15b-17

1. The question that these men have posed to Jesus would seem to force Him into a yes or no answer; of course, they were hoping that He would answer that is was unlawful to pay this tax to the Romans.

2. This would have made Him even more popular with the Zealots and patriots (Jewish patriotism ran very high during the Feasts), for whom nationalism, patriotism and religion were inseparable; more importantly, it would have placed Him at odds with Rome.

3. When these men come to Jesus with their flattery, which was camouflaging their real malicious intentions, they begin by telling Him what they know, which is not what they perceive or believe at all.

4. Ironically, Mark uses the same verb that they used, which is oi=da (oida—to know), to indicate that Jesus did have an accurate understanding of these men, the tactics they were employing, and their desired outcome.
5. This was consistent with what Jesus has manifested previously; He has very obviously demonstrated the ability to know the very thoughts of those with whom He dealt.  Matt. 9:4, 12:25; Jn. 2:24

6. What Jesus perceived was that these men were acting in one way overtly and publicly, while masking their inner intentions and motives with a false face.

7. Ironically, they were quite correct when they flattered Jesus and told Him that their belief was that He did not look into the face of men (Mk. 12:14), which means that Jesus did not allow the overt looks and demeanor determine how He would respond to those that approached Him.

8. The Greek noun u`po,krisij (hupokrisis—hypocrisy) means to create or display a public image that is at odds with one’s real purposes, motivations, feelings, etc.
9. The verb u`pokri,nomai (hupokrinomai) literally translates as to judge under, and originally meant nothing more than to provide an answer; it came to be used in Attic Greek (used prior to c. 300 BC, but which gave way to Koine Greek) of one playing a role on the stage.
10. Thus, it was used of one giving off his lines under a mask; while it was used in a neutral sense of being an actor, in the Bible it is only used in a negative sense to denote insincerity (not being what one appears to be), pretense (implying something that is not factual), or dissimulation (intentionally hiding one’s designs).  
11. Thus, one should not consider the hypocrite to be someone that is simply misguided and sincere, but someone that has a seriously distorted perspective; the problem with this type of person is that others can be fooled into believing that they actually have some interest in the truth.
12. The real interests of these men does not lie with the truth, but with achieving their desired outcome of trapping Jesus in some statement that would damage His reputation among the crowds, or which would bring Him into conflict with the civil government.
13. Jesus had previously warned His disciples to be very careful with respect to the Pharisees, instructing them that their actual teaching was comprised of hypocrisy.  Mk. 8:15; Lk. 12:1
a. The warning in Mark is recorded in very strong language, since the verb diaste,llw (diastello) means to give explicit commands that do not leave anything to the imagination; Jesus is commanding the disciples in no uncertain terms to avoid the leaven of these three groups.

b. He has made it plain by this point that there is no common ground between Himself and the religious leaders, who have been actively and publicly opposing Him in both Judea and Galilee.

c. He records this command by using two verbs that deal with sight and with the related matters of perception.

d. The first is the imperative of o`ra,w (horao), which has the idea of see to it; it is used in the present tense, which communicates the necessity of continued diligence.

e. In that regard, the interjection ivdou, (idou—look, behold, pay attention!) is simply the imperatival form of the aorist stem of o`ra,w (horao), and communicates a similar idea.

f. The second part of the command is seen in the imperative of the verb ble,pw (blepo—to see with the eye), which is used with the preposition avpo, (apo—from, of) to communicate the idea of warning.  Mk. 12:38

g. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.

h. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not paying close enough attention to something or someone.

i. In this case, the apostles are commanded in the strongest of terms to not only be cognizant of the leaven, but to make certain that they steer clear of it completely.

j. For the Pharisees the leaven consisted of legalism, which provided almost endless lists of rules, rituals, and regulations, which were all designed for the overt, and which did not address the internal realities.

k. Thus, these men did not believe in salvation by faith, spirituality by faith and grace, and actually formed a hindrance to those that were seeking to orient to God’s plan.  Matt. 23:13

l. Most of these men were not believers, but promoted an overt appearance of righteousness, while engaging in all manner of evil, which they kept covered.  Lk. 20:47

m. These Pharisees were also very self-righteous, believing that they were accepted by God and were the actual defenders of God’s faith and honor, while viewing all others with contempt.  Lk. 18:9  

14. Therefore, what Jesus already knew about these men was that they were phonies, who were pretending to be one thing, while they were actually something altogether different in reality; He was on guard for these type of people, just as He had instructed His disciples to be.  Matt. 6:1, 7:15, 16:6

15. Paul makes it plain that there is a relationship between those under demonic influence, who have accumulated scar tissue of the soul (seared conscience), and their willingness to engage in flying false colors.  ITim. 4:2

16. This makes perfect sense since the demons can do nothing more than emulate their leader, who is a liar and the father of all lying.  Jn. 8:44

17. The reason they had hard hearts (Mk. 3:5, 10:5) was due to the arrogant choices these men had made to reject the Divine viewpoint, which spiritually damaged (produced scar tissue on the soul) them.

18. This came to pass due to their obstinate rejection of the Divine viewpoint, which has been manifest both in the person of Christ (He is the Messiah) and His doctrinal teachings, which essentially condemned their entire system.

19. Rather than orient to the fact that Jesus was right, change their minds, attitudes, and actions, they simply hardened their hearts, opened themselves up to further demonic deception, and sought to rid themselves of this troublesome teacher.

20. Matthew’s account takes this another step in the direction of evil, as he uses the Greek noun        ponhri,a (poneria) to describe their evil intent; this term denotes a state or condition in which there is a lack of moral or social values, and points to base, wicked, malicious, or sinful activity.  Matt. 22:18
21. Luke makes reference to their underlying designs as he uses the Greek term panourgi,a (panourgia); this term literally means the readiness to do anything (all work), but is used in the Bible only in the unfavorable sense of cunning, craftiness, or trickery.  Lk. 20:23
22. Thus, combining all the accounts, we find that these men came to Jesus, with an overt covering of righteousness, interest in the truth, and intellectual honesty; nevertheless, this façade only hid their evil and malicious desire to harm Jesus.
23. Since Jesus knew what they were thinking, and understood their intentions, He immediately calls them out, and puts them on notice that He understands their strategy, as He asks them why are you all testing Me?

24. The first usage of the verb peira,zw (peirazo—to test) is found early in Mark, and is used in reference to the activity of Satan during the forty days in the wilderness.  Mk. 1:13
25. There have been two other occasions on which the Pharisees have attempted (there were likely many more that are not recorded) to entrap Jesus in His own words.  Mk. 8:11, 10:2
26. In that regard, it is evident that the Pharisees are essentially doing the work of Satan, being used as his weapon against the righteous Jesus.  Lk. 4:13
27. Jesus next issues a terse command for these dissemblers to bring him the actual coin that was used to pay the poll tax; that coin was a denarius, which was roughly equivalent to the wage a common laborer would earn in a day.
28. It was inscribed on the front and on the back; the front had an image of the head of Caesar with his title Son of the divine Augustus, while the back had a likeness of his mother Livia, shown holding an olive branch and a scepter, along with the words PONTIF MAXIM (high priest).

29. In commanding them to produce the coin, Jesus is undermining these men on two fronts; the first was theological, while the second was a more personal ad hominem attack.

30. The personal attack is seen in the fact that Jesus apparently did not have a denarius, and these men were readily able to produce one; thus, if they are in possession of the idolatrous coins of Rome, how can they criticize Jesus for any failure to be an observant Jew?

31. Additionally, one must ask the question that if these men had, or could readily produce, a denarius, would it not suggest to the crowd that they themselves had the coins because they paid the required poll tax?

32. The theological attack is found in Jesus’ ability to undermine the supposed dilemma in which these men thought they had placed Him; they attempted to put Jesus into a position where He had to decide between loyalty to Rome and loyalty to God.

33. However, the problem was that Jesus advocated a third position that they had never considered; He clearly indicates by His response that these two things were not mutually exclusive, and that loyalty to God and the state could be practiced at the same time.

34. It is equally clear from this passage that Jesus did not attempt to delineate exactly what was involved in one’s obligation to God or Caesar; He does not provide any specific guidance as to how one could be loyal to God and to the government.

35. After demanding a denarius, which Jesus did not apparently even examine (this indicates that He knew the coin and precisely what was on it), He asks them the direct question about the likeness and inscription that was on the coin.

36. One must understand that the religious leader’s objection to the likeness and inscription of Caesar on the coin was actually their legalistic distortion of the Mosaic Law, which prohibited the manufacture of any image for the purpose of religious worship. Ex. 20:3-5; Lev. 26:1; Deut. 4:15-23

37. The key element in the above ban is that one did not make an image to represent God for the purpose of worship; there was no proscription against making images for other purposes.  Num. 21:6-9

38. Once Jesus questioned them directly about the image that was on the coin, they responded in the only way they could, by acknowledging that it was indeed the image of Caesar.

39. The very fact that these men had and used the coins of Caesar demonstrates that Judea was subservient to Rome, and were dependent upon Roman rule for the benefits they enjoyed, such as maintaining the roads, and military protection.

40. Thus, to use the coin that Rome minted to pay the tax was essentially a way of recognizing and discharging their legitimate “debt” to Rome, and discharging it with a coin provided by Rome.

41. The use of the verb avpodi,dwmi (apodidomi—lit. to give from), is used in a variety of contexts, but it essentially means to give something back.
a. It is used of Jesus handing the scroll back to the leader of the synagogue in Nazareth.  Lk. 4:20
b. It is used of paying back something that was taken wrongly, and of returning a deposit to its rightful owner.  Num. 5:7-8; Lk. 19:8
c. It is used of repaying someone in advance in the parable of the Good Samaritan.  Lk. 10:35
d. It is used of meeting a contractual or some other type of obligation, paying a creditor.  Matt. 18:25-26
e. It is used to denote the payment of any obligation that may result in legal action if not paid.  Matt. 5:26
f. Lastly, it used of the payment of taxes, as it is in our verse.  Rom. 13:6-7
42. In all these usages, it is implied that the person to whom payment or repayment is made is the rightful owner or recipient of what is paid; it simply amounts to giving back to someone that to which he is entitled.

43. Jesus is implying that Caesar has a right to demand tribute, and to pay that tax is simply to give back to him what is his; further, the money for the tribute is already his (in a sense), as demonstrated by the fact that he is on it.

44. Although some have wrongly argued that Jesus was using the coin to demonstrate that it did not belong to God or to Israel, and thus rejecting the idea of the Roman occupation, the text simply does not bear that interpretation.
45. Even if this view was correct, it does not answer the question about why Jesus told these men to give back to Caesar that which belonged to Caesar.
46. In short, the only real way to return Rome’s idolatrous coins to Rome was by paying the tax; thus, Jesus is not only saying that it is acceptable to pay the tax, He is suggesting that to withhold what is due is a matter of defrauding Rome.
47. What is in view in the phrase the things that are Caesar’s in this context refers to the monetary obligation of the poll tax; however the phrase is sweeping enough to bring up the matter of other civic responsibilities as well.

48. In relation to the governing authorities, Paul and the other apostles teach the principles as to how the believer is to conduct himself.

a. He is to basically submit himself to the establishment chain of command (ECC), since all authority is delegated by God.  Rom. 13:1

b. This means that the believer is to be law-abiding, which rules out such things as political intrigue, rebellion against duly constituted authorities, and violence of any kind.  IPet. 2:13-14

c. In terms of political involvement, it must be limited to the activities that do not interfere with the believer’ most pressing responsibility (MPR), which is to grow in grace and knowledge, which begins with consistent assembly.  Heb. 10:25; IIPet. 3:18

d. The believer is to recognize that the ECC provides a structured environment in which people can pursue God with a minimum of intrusion.

e. Thus, he is to pay his portion of the tax burden, since the government provides roads, waste disposal, security, and many other things that allow the believer to live peacefully.  Rom. 13:6-7

f. The believer is also to pray for the ECC, not regarding salvation or spiritual matters, but for those in positions of authority to do their job in such a way that believers can pursue the godliness code in peace.  ITim. 2:1-2

49. Although the verb avpodi,dwmi (apodidomi—give back, render) is not repeated in the Greek text, it governs the phrase that follows the connective kai, (kai—and).

50. Thus, one is also to pay back to God the things that are God’s, but this command does not provide any contextual clues as to what is God’s; it is indeterminate, and can be fulfilled only as one understands what his actual obligations to God are.
51. Revelation on this matter is found throughout the Bible, but the believer will eventually discover that God has a claim on every aspect of his life; he is to render himself a living sacrifice to the will of God.  Rom. 12:1-2
52. Their question, which was designed to be an either/or situation, has been changed by Jesus’ answer into a both/and situation.

53. The force of all this is that Jesus recognized that both authorities had their places, and this response suggests that the believer could satisfy both; thus, it would seem that there would not generally be conflict between the demands of Caesar and the demands of God.

54. The Bible does record a very few instances in which the demands of God were challenged by the demands of state or other delegated authorities; in those cases, it should be evident that the demands of God take precedence.  Ex. 1:16ff; Dan. 3:4-6, 6:6-9; Acts 4:18

55. Mark records the emotional response to His brilliant reply, but does not specify the actual subject of the verb evkqauma,zw (ekthaumazo—amazed); given that this all probably took place in the Court of the Gentiles, the subjects would likely include the questioners, and those that heard the exchange in the crowd.
56. The verb evkqauma,zw (ekthaumazo) is an intensified form of the verb qauma,zw (thaumazo), which means first to be impressed or disturbed by something, to wonder at, to be amazed, or astonished.
57. The intensive form, which is used only here in the New Testament, means that those that heard all this were completely blown away, flabbergasted, and overwhelmed by His wisdom.
58. This does not mean that they became believers, but certainly begins to explain why the situation Mark records later in this chapter came to pass.  Mk. 12:34
59. What these men hoped to accomplish did not come to fruition; Jesus did not say anything that would have brought Him into conflict with the Roman authorities, and He response was such that He did not lose face with the crowds (who likely resented the tax, but could not argue with His wisdom). 
Doctrine of Stewardship

12:18 Some Sadducees (who say that there is no resurrection) came to Jesus, and began questioning Him, saying,  {kai, (cc) and, not translated--e;rcomai (vipn--3p) they came--Saddoukai/oj (n-nm-p) Sadducees--pro,j (pa) to, toward--auvto,j (npam3s) Him, Jesus--o[stij (aprnm-p) those of a certain class 

or kind, having some quality--le,gw (vipa--3p) say, habitual present--avna,stasij (n-af-s) lit. a standing again, resurrection--mh, (qn) not--eivmi, (vnpa) to be, indirect discourse--kai, (cc)--evperwta,w (viia--3p) were intensely questioning, interrogating--auvto,j (npam3s) Him--le,gw (vppanm-p) means, by saying}

12:19 "Teacher, Moses wrote for us that IF A MAN'S BROTHER DIES and leaves behind a wife AND LEAVES NO CHILD, HIS BROTHER SHOULD MARRY THE WIFE AND RAISE UP CHILDREN TO HIS BROTHER.  {dida,skaloj (n-vm-s) Teacher, rabbi--Mwu?sh/j (n-nm-s) Moses--gra,fw (viaa--3s) wrote--evgw, (npd-1p) to us, for us--o[ti (cc) content of the writing--eva,n (cs) if, 3rd class condition--ti.j (apigm-s) of someone, of a certain man--avdelfo,j (n-nm-s) brother--avpoqnh,|skw (vsaa--3s) to die--kai, (cc)--katalei,pw (vsaa--3s) to cause one to be left, to leave behind--gunh, (n-af-s) a woman, wife in context--kai, (cc)--mh, (qn) not--avfi,hmi (vsaa--3s) to leave--te,knon    (n-an-s) a child-- i[na (cc) that, in order that, completes the thought of the writing of Moses--lamba,nw (vsaa--3s) here hina with the subjunctive is used to communicate a command--o` avdelfo,j (n-nm-s)--auvto,j (npgm3s) of him, his--h` gunh, (n-af-s) the wife of the dead man--kai, (cc)--evxani,sthmi (vsaa--3s) imperative in force, 3X, to raise up from a position; to raise up--spe,rma (n-an-s) seed, a descendant--o` avdelfo,j (n-dm-s) to or for the brother--auvto,j (npgm3s) of him, his}

Exposition vs. 18-19

1. At this point, Mark now introduces the Sadducees explicitly for the first and only time in his account.

2. The question that was posed to Jesus by the Pharisees and Herodians was largely designed to be political, but which touched on the matter of theology as well.

3. As the reader should know, the Pharisees’ and Herodian’s efforts at trapping Jesus were geared toward bringing Him into conflict with the civil government.

4. The Sadducees will now pose a question that is theological in nature, and which is designed by its absurd nature to make Him look like a fool before the crowds.

5. There is no reason that the Romans would be interested in what Jesus thought on this particular matter since it did not concern them, but was a matter of theological controversy between the Sadducees and Pharisees

6. Thus, it would seem that the intention of this challenge was to align Jesus with one side or the other, and alienate those with the opposing view.

7. This tactic seems somewhat perplexing, since it would seem that they presupposed that Jesus accepted the Pharisaic theology about resurrection; thus, the only people Jesus was likely to offend would have been the Sadducees.

8. However, this points out one of the many follies that negative people manifest; they often do not think through their own positions, do not take into account possible outcomes, they presume that their opponent is as spiritually dull as they are, and they often do not consider the matter of God’s intervention.  Lk. 13:11-17; Acts 23:12-24

9. Some have noted that it is difficult to fix the exact beliefs of the Sadducees since they disappeared from history in 70 AD, and they left no formal records; what is available comes largely from Rabbinic sources and Josephus.  

10. According to Rabbinic sources, the Sadducees were mostly wealthy elitists, who came from the aristocratic (a class of persons holding exceptional rank and privileges, especially the hereditary nobility) element of Jewish society.

11. In fact, Josephus emphasizes that they were primarily aristocrats, wealthy, persons of rank, and generally from the priesthood.

12. Going back to the time when Israel was restored from captivity under the Medo-Persians, the priests became the dominant nobility that governed the Jewish state.  Ezra 7:25

13. It was during the intertestamental period that the Pharisees became a distinct sect within Judaism; while the Pharisees and Sadducees are frequently denounced together, they had little in common except their hatred of Jesus.

14. Schurer points out that the contrast between the Pharisees and Sadducees was not just a contrast between the priestly party and the more legal one; the opponents of the Pharisees were not simply the priests, but the aristocratic priests, who occupied important civil positions.

15. The theological distinctives of the Sadducees, which again are largely gleaned from Josephus, are as follows:

a. They only viewed the written Torah as being binding, and rejected the entire development of the oral tradition that was championed by the Scribes and Pharisees.

b. Some have suggested that their insistence on the authority of the Torah (the Pentateuch, the first five books of the Old Testament) meant that they rejected the prophets and other Jewish writings; it has not been conclusively demonstrated that they did not acknowledge the prophets and other portions of the Old Testament, but the Pentateuch reigned supreme.

c. However, it is evident that they tended to build their theology (such as it was) primarily from the Pentateuch.

d. What they did reject was the entire system of the Traditions of the Elders, and thought that it was commendable to oppose the teachers of the Scribes and Pharisees that promoted the oral tradition.  Antiquities of the Jews 18.1.4
e. These men did not seem to accept any idea of divine providence, believing that the events of human affairs are not at the disposal of fate, destiny, or God’s intervention.

f. In that regard, they believed that all people’s actions were controlled only by their own choices, and what came to one in life was the result of one’s own choices.  Antiquities 13.5.9
g. They believed strongly in free will, and rejected any idea of God getting involved or interfering in any way; thus, they were similar to deists in that regard.

h. They tended to reject the supernatural (were pretty rationalistic), and so did not believe in resurrection, or any idea of life beyond the grave; additionally, they rejected the idea of angels.  Acts 23:8

i. Josephus describes them as boorish, cold, and unaffectionate with each other and with all others as well.

j. Because they were from the wealthy, elite, noble segment of society, it has been suggested that they were more receptive to Hellenism, but that has not been conclusively demonstrated.

k. It is clear that they were opportunists that recognized that their positions in society were now determined at some level by their Roman overlords; thus, they tended to be cooperative with the secular authorities in order to secure their positions.

l. Finally, Josephus indicates that due to the fact that they were far fewer in number (as the wealthy elite normally are), they had to compromise regularly, and often publicly supported the Pharisees, with whom they strongly disagreed, out of a fear of the people.  Antiquities 18.1.4
16. Since the views of the Sadducees were those of the prominent priestly families, it tended to be the view of the Sanhedrin (however, the division between the Pharisees and Sadducees within the Sanhedrin is strongly emphasized by Luke).  Acts 23:6-8

17. Thus, it is very likely that this delegation contained some of the high priests, who were at the center of the conspiracy against Jesus; Mark emphasizes them beginning in chapter 11, and continues to chronicle their activities numerous times through the rest of his book.  Mk. 11:18, 14:1,10,43,53

18. Mark now records a parenthetical thought that is designed to give the primary distinctive of the Sadducees, particularly as it relates to the question they are about to propose.

19. One clear fact that has survived about the Sadducees is that their rejection of the doctrine of resurrection was a huge determining factor in the manner in which they conducted themselves; such beliefs led to political expedience, the unbridled pursuit of wealth and power, and immoral behavior.

20. When one only concerns himself with the matters of this life only , spiritual and eternal values are often compromised for the sake of power, money, pleasure, and other earthly pursuits.

21. These men approach Jesus, no doubt in the Court of the Gentiles, where He continued His teaching ministry during the last week of His life.

22. The verb evperwta,w (eperotao) has been used frequently in Mark, and has the idea of posing a question to someone, asking, or interrogating.
23. The irony here is that these men are posing a question about a subject that they did not even believe, with the relative clause who say there is no resurrection referring not only to this group, but to the Sadducees in general.
24. What is apparent from the Old Testament is that there are not a large number of verses one could cite to document the principle of life after death.  Isa. 26:19; Dan. 12:2
25. There are some other poetic passages that may be referring to the concept of resurrection, but these are perhaps better understood by those that have had the additional revelation of the New Testament.  Job 19:25-26; Ps. 16:9-11, 49:15
26. From the second century BC onwards, the belief in resurrection becomes increasingly frequent and much more explicit in apocalyptic works, and was an idea that the Pharisees seem to have enthusiastically adopted.
27. However, the Sadducees could not see sufficient biblical proof in the Torah, and the few other passages in the Old Testament were not considered to be passages that unequivocally documented the doctrine.
28. Thus, most Sadducees accepted the idea that Sheol was the final resting place, and any continuity was only in terms of one’s reputation and posterity, not in terms of continued personal survival.
29. As these men initiate this confrontation, they address Jesus in the customary, polite fashion, calling Him teacher; this would certainly seem to be appropriate since this appears to be a serious theological question that they are posing to a “respected rabbi”.

30. The question, like many such questions, began with the common ground of a legal text in the Torah, which is attributed by these men to Moses.  Deut. 25:5-6

31. The two verses deal with what is known as levirate law, which is based on the fact that a man’s name could only endure through the continuation of the family line; thus, the stated purpose was so that his name will not be blotted out from Israel. 
32. Since the Sadducees did not accept the doctrine of resurrection, this issue would have been important to them, as life in this world was all they really considered.

33. There was an additional benefit to the practice, which was the fact that this also provided for the widow in a society in which a widow with no children to care for her would likely be reduced to begging.

34. There is very little evidence that the law was used very often; in fact, there are only two examples of it in the Bible, and both surviving relatives resisted the idea of participating in the perpetuation of a relative’s name.  Gen. 38:9-10; Ruth 4:6-8
35. Although the teaching predated the Mosaic Law, as seen in the Genesis passage, the teaching was still in force during the time of Christ, as evidenced by a large body of work in the Mishnah.  Tractate Yebamot
36. Basically, the premise they propose to Jesus in verse 19 is a good paraphrase of the levirate law as it is recorded in Deuteronomy 25:5-6.

37. The idiom to raise up seed is designed to communicate the idea of leaving an heir; one ironic note is that the Greek verb evxani,sthmi (exanistemi) is used, which apparently is the only “resurrection” of which the Sadducees could conceive!
12:20 "There were seven brothers; and the first took a wife, and died leaving no children.  {e`pta, (a-cnm-p) seven--avdelfo,j (n-nm-p) brothers--eivmi, (viia--3p) they were--kai, (cc)--o` prw/toj (aponm-s) the first one--lamba,nw (viaa--3s) took, mmaried--gunh, (n-af-s) a woman, a wife--kai, (cc)--avpoqnh,|skw (vppanm-s) temporal, when he dies, causal, because he dies—ouv (qn) not--avfi,hmi (viaa--3s) to leave, leave behind because of death--spe,rma (n-an-s) seed, specifically a male child}

12:21 "The second one married her, and died leaving behind no children; and the third likewise;  {kai, (ch) not translated--o` deu,teroj (aponm-s) the second brother--lamba,nw (viaa--3s) took, married--auvto,j (npaf3s) her, the widow--kai, (cc)--avpoqnh,|skw (viaa--3s) he died--mh, (qn) not--katalei,pw (vpaanm-s) to leave, to leave behind--spe,rma (n-an-s) a seed, a son--kai, (ch) and--o` tri,toj (aponm-s) –w`sau,twj (ab) a marker of similarity, in the same way, likewise}

12:22 and so all seven left no children. Last of all the woman died also.  {kai, (ch)--o` e`pta, (apcnm-p –ouv (qn) not--avfi,hmi (viaa--3p) left, left behind--spe,rma (n-an-s) a seed, an heir--e;scatoj (ab) adverb relating to the end, lastly, finally--pa/j (ap-gn-p) of all things--kai, (ab) adjunctive, also--h` gunh, (n-nf-s) the woman, the wife--avpoqnh,|skw (viaa--3s) she died}

12:23 "In the resurrection, when they rise again, which one's wife will she be? For all seven had married her."  {evn (pd)--h` avna,stasij (n-df-s) the standing again, the resurrection--o[tan (abr) when, whenever--avni,sthmi (vsaa--3p) they might stand again--ti,j (aptgm-s) of which one--auvto,j (npgm3p) of them, the brother--eivmi, (vifd--3s) will be--gunh, (n-nf-s) a wife--ga,r (cs) for--o` e`pta, (apcnm-p) the seven, the seven bothers--e;cw (viaa--3p) had--auvto,j (npaf3s) her, direct object--gunh, (n-af-s) as a wife; this term is a complement accusative}

Exposition vs. 20-23

1. As these men continue, they lay out a case that should probably be understood as fictitious; however, Matthew’s account contains a phrase (with us) that suggests that they are relating a factual account to Jesus (or are pretending it to be factual).  Matt. 22:25

2. There is a story in the non-canonical book of Tobit that relates the story of Sarah, a woman who had survived seven marriages that were not consummated because a demon killed her seven husbands; however, that story ends on a happy note.  Tobit 3:8ff

3. Whether that story influenced the Sadducees is unclear; what is evident is that the story is designed to essentially discredit the doctrine that could lead to such theological embarrassment and eschatological confusion.

4. In terms of logic, this type of argument is known as reductio ad absurdum, which is a mode of argumentation that seeks to establish a contention by deriving an absurdity from its denial.

5. Thus, in this case, the thesis of the Sadducees (there is no resurrection) must be accepted because its rejection leads to this untenable conclusion.

6. Their purpose in proposing this example is that if all seven men had legal claim to a single woman as each man’s wife, the resurrection would force a situation of adultery or polyandry.

7. However, as the reader will observe, that very supposition demonstrated that the Sadducees did not understand the resurrection (they did not believe it existed), or the terms under which resurrection life is to be lived.

8. There is no real significance to the fact that the woman married into a family that had seven boys; again, it may be nothing more than the influence from Tobit.

9. The point is that it did not really matter how many brothers were in the family; the more there were, the more ridiculous the entire proposition becomes.

10. The participle of the verb avpoqnh,|skw (apothnesko—died) should be understood in a causal sense; this classification denotes the ground, cause, or reason for the action of the finite verb avfi,hmi (aphiemi—leave behind).
11. With this construction, the implication is that had the man continued to live, he and his wife would have had children.
12. Nevertheless, the poor man dies (presumably, at a young age), and his brother steps in to fulfill the levirate law, and sadly meets an early death as well.

13. Each of the brothers (presumably younger than the previous one) fulfilled the teaching of Moses by taking the woman as his wife, and attempting to produce an heir for the original brother.

14. Although, at this point, one has to consider that the original purpose was to raise up a single heir to one deceased brother; under this ludicrous scenario, whose heir would the boy be?

15. At the end of the story, after the seventh brother has died, the unfortunate woman finally meets her end, without producing a legal heir.

16. Therefore, under the law of Moses, each of these seven men was legitimately married to this woman, and each could legally claim her as his wife.

17. Verse 23 contains a textual issue that relates to the phrase when they rise again; the text is absent from most early manuscripts, but is present in a wide variety of witnesses.

18. Matthew and Luke offer no similar thought, so there is no real reason for its insertion based on assimilation; in the end, most put it in brackets to denote its uncertainty, but retain it in the text, since Mark does use redundancy at times.

19. The Sadducees now pose their final question, with the explanatory conjunction ga,r (gar—for, because) serving to introduce the basis for their reasoning.
20. Since all seven men had her as a wife, which man will have her for a wife in the resurrection (which they do not believe will happen), and what will the other men do?
21. In this bizarre scenario, it is evident that the Sadducees are attacking the Pharisaic beliefs about the resurrection, which they know Jesus shares.  Lk. 14:14; Jn. 5:29, 11:24-25

22. Although this question seems over the top, there is evidence that the Pharisees debated matters such as this,.

a. They apparently debated about the type of clothing one would be wearing when he came out of the grave.

b. According to Maimonides, the Pharisees even debated about whether people would be married in the resurrection, and whether or not they would have children.

23. Since the Sadducees presume Jesus has the same views as the Pharisees, they take this opportunity to discredit Him before the people by making Him look foolish.

12:24 Jesus said to them, "Is this not the reason you are mistaken, that you do not understand the Scriptures or the power of God?  {fhmi, (viaa--3s) to make plain or clear, to assert, affirm, explain--auvto,j (npdm3p) them, the Sadducees--o` VIhsou/j (n-nm-s)—ouv (qt) no, not--dia, (pa) through, on account of--ou-toj (apdan-s) this, their current understanding, or lack of it--plana,w (vipp--2p) lit. to lead astray, to cause one to wander from the right way, to be misled, to be deceived or deluded--mh, (qn) not--oi=da (vpranm2p) you do not know, you are ignorant; causal part.--h` grafh, (n-af-p) writings, scriptures--mhde, (cc) but not, neither--h` du,namij (n-af-s) the potential to function, power, might strength, capability--o` qeo,j (n-gm-s) the God}

12:25 "For when they rise from the dead, they neither marry nor are given in marriage, but are like angels in heaven.  {ga,r (cs) explantory--o[tan (cs) when, whenever—evk (pg) from, out from--nekro,j (ap-gm-p) dead ones--avni,sthmi (vsaa--3p) lit. to stand again, to raise up through resurrection--ou;te (cc+) neither…not--game,w (vipa--3p) to take a spouse, to get married--ou;te (cc) nor--gami,zw (vipp--3p) normally, to give a woman in marriage--avlla, (ch) strong adversative--eivmi, (vipa--3p) are, futuristic, will be--w`j (cs) as, like--a;ggeloj (n-nm-p) messengers, angels—evn (pd)--o` ouvrano,j (n-dm-p) in the heaves, in Heaven}

Exposition vs. 24-25

1. Mark uses a somewhat unusual verb to record Jesus’ response to the repeated questions of the apostles; the verb fhmi, (phemi) is derived from the verb fa,w (phao), which means to bring something forth into the light.
2. It has the idea of making something clear to the understanding, communicating the truth in such a way as to leave no room for not understanding what is being said.  Matt. 4:7, 19:21
3. As with the preceding incident about the poll tax, Jesus does not provide a simplistic answer to the question; rather, He discards their initial assumptions as being fallacious, attacks them with a passage from the Torah, and reiterates the fact that they are completely deluded.
4. Even before He gets to the actual question, Jesus comments on the incompetence of these men to deal with matters like the Scriptures or the power of God; those that would deign to speak for God had better make certain that He approves of their speech.  Ps. 50:16-21
5. This is a pretty good example of the principle that is found in Proverbs; there are times to deal with your opponents verbally, expose their error, and put them in their place.  Prov. 26:4-5
6. However, it is equally clear from that context that there are times in which it is wise not to do so; to do so in some cases is tantamount to casting pearls before swine.  Matt. 7:6
7. This should be a matter of a quick prayer, consideration of the issues and persons in involved, a determination of the seriousness of the attack, and a reliance on the leading ministry of God the Holy Spirit.
8. The believer is cautioned in several other places about getting involved in verbal disputes with those that are hostile or negative, since one can easily become argumentative and get caught up in needless and unproductive verbal battles.  IITim. 2:14
9. However, there is a time and place to address the errors that are inherent in another person’s position, particularly when he seeks to set himself up as an expert, or is claiming to be some sort of defender or the faith.  Tit. 1:10-11
10. These types of attacks can quickly degenerate into abuse, strife, and evil suspicions (ITim. 6:3-4), so the believer must be careful about the type of person he engages.  Tit. 3:10-11

11. The first thing Jesus does, and it is not to answer their specious (having the false look of truth) question, is to go on the offensive and make it clear, in no uncertain terms, that they are in error regarding their presumptions.

12. He uses the verb plana,w (planao) to describe their condition; in an active sense, the verb means to cause one to go astray, to cause one to wander from the right way; it is the verb from which the English term planet (a wanderer) is derived.
13. In a passive sense (as here), it means to proceed without any proper sense of direction, to go astray, to be misled, deceived, or deluded.
14. It is used of the physical reality of sheep wandering from the safety of their shepherd (Matt. 18:12), which parallels the spiritual reality of believers embracing some error that leads them away from the sound teaching of their shepherd.  James 5:19
15. The fact that Jesus does not use an aorist form of the verb, but the present tense, would indicate that these men are not only deluded about this particular matter; rather, this suggests that they were deceived in other areas, and in an ongoing fashion. 
16. The reason for their delusion is the fact that they (as well as their Pharisaic counterparts) have divorced themselves from serious exegesis and interpretation; they have allowed rationalism, human logic (which does have its place, but can become problematic), and a lack of faith to color their perceptions.
17. Although He uses the phrase dia. tou/to (dia touto—on account of this, for this reason), there are actually two distinct areas of ignorance within these men that have caused them to become severely misled.
18. The phrase you do not know/understand should be classified as a causal usage of the participle; this means that their lack of knowledge was the cause of basis for their straying from the truth.

19. The first thing Jesus states unequivocally that they did not understand were the very scriptures that they prided themselves on knowing; again, like many religious people of that time, they had memorized extensive sections of the Old Testament.

20. In fact, the Sadducees likely believed that their position on this (and other matters) was actually rooted in a fundamental understanding of the Torah.

21. Thus, Jesus’ attack on this front was particularly embarrassing for them; for this reason, He will justify His views in verses 26-27 by citing to them the very portion of Scripture on which they supposedly based their views.

22. Jesus is essentially stating that while these men could read the Scriptures, and thought they actually understood what they meant, they did not understand the thrust of what the Scriptures actually taught.

23. Although Jesus’ argument was subtle, a cryptic statement from their perspective, it is based on the fundamental understanding that the living God has established an everlasting covenant with those that worship Him.

24. For the Sadducees, their question about whose wife will she be was merely a debating ploy that was based on the completely implausible scenario of multiple remarriages under levirate law.

25. While this was not a serious question for them, there were likely people that had considered this issue; if anyone actually believes in life after death, the question becomes a real one, if all those involved were believers.

26. It is evident that levirate law (which was apparently not exercised much) would potentially lead to a situation in Heaven where people would encounter the former spouse; beyond that, given the number of deaths, divorce, and remarriages, the potential for encountering more than one mate in Heaven would be a very real possibility.

27. Thus, even this ridiculous example they posed was something that others had considered, particularly in different contexts like bereavement and divorce, but had not resolved.

28. The second area in which these men were clearly lacking was that of the power of God; they did not view resurrection in any sense in which the power of God could raise people to live in an entirely new way of life.

29. Even those that embraced the doctrine of resurrection did not grasp the nature of God’s power, and the dramatic change that would characterize the heavenly kingdom.

30. In fact, some of those that argued for resurrection advocated the view that one would rise in the clothes in which he was buried; from the example of Samuel, others argued that one would look exactly like he did in this life, having the same bodily defects like blindness, deafness, etc.

31. Thus, the views of the resurrection that were current at that time were very humanistic and rationalistic; there was really no emphasis on or understanding of the total transformation of the body into an entirely new state of life.

32. The lack of understanding in these two specific areas indicates that these men did not really understand or have any faith in God, His word, or His power.

33. Jesus then moves to explain what they did not grasp, but begins with the assumption that the resurrection will be a reality; He does not set forth a reasoned defense, but simply speaks of the resurrection as a matter of future fact.

34. The use of the conjunction o[tan (hotan—when, whenever), which is coupled with the subjunctive mood of the verb avni,sthmi (anistemi—stand again, rise from the dead), is not designed to communicate that the resurrection is in doubt; rather, it is used to denote the uncertainty of its timing.
35. However, whenever the dead rise, the following series of statements will be true of their new existence.
36. The first two statements about the new order deal with the very principle of marriage; the first verb game,w (gameo--marry) normally denoted the actions of the bridegroom, who takes a wife in marriage.
37. The second verb gami,zw (gamizo—given in marriage) normally refers to the father’s part in giving away his daughter in marriage, and these two verbs are also used by Matthew and Luke to denote the state of affairs before the flood.  Matt. 24:38; Lk. 17:27
38. Thus, the Divine Institution of marriage, which has been a hallmark of the normal human experience since the time of Adam and Eve, will cease to be a functional reality in the angelic conflict.  

39. The earthly marital relationship will become irrelevant for those that enter into the glory of Heaven; while this may trouble those that are not oriented, for whom earthly marriage is the pinnacle of existence, it should not trouble the adjusted believer.

40. Jesus’ statement here essentially teaches that marriage will be irrelevant in the world to come; some have attempted to soften this by focusing on the strict language about marrying and giving in marriage.

41. They suggest that the text only indicates that there will not be a marriage process or ceremony, but does not address the matter of marriage as a state.

42. Nevertheless, those that want to carry over the earthly relationship of marriage into the next life, still have the same problem that the Sadducees brought out in their test—the problem of potentially competing relationships.

43. However, Jesus now points out the institution of marriage (with its exclusivity and centrality to life), which was so appropriate to the earthly life, is not appropriate to the new type of life that believers will enjoy in Ph3.

44. While some have attempted to suggest that people become angels in the next life, the text is very specific as it uses the conjunction w`j (hos—like as); this is designed only to set up a comparison between resurrection life and the type of life that angels have always lived.
45. The exegetical and theological question that Mark poses is how one is to understand angels, the matter of marriage (and sex), and precisely how these august beings live.

46. The first bit of revelation focuses on the fact that angels are never spoken of in any other terms than masculine; additionally, when angels incarnated, they always appeared as males.  Gen. 18:2, 19:1ff, 31:11-12; Dan. 6:22; Zech. 1:19, 2:3; Matt. 28:2-3; Lk. 1:19; Acts 12:17

47. Therefore, these is no biblical reason not to believe that all angels are masculine; however, it is evident from what Jesus states here that angels do not engage in marriage and its natural sexual expression.

48. In fact, while the verses are obscure to some degree, both Peter and Jude reference the fact that a certain segment of the angels were judged by God for some sexual offense, and were bound under darkness in Tartarus.  IIPet. 2:4; Jude 1:6

49. Both contexts compare the sin of the angels (note the conjunction w`j hos—like, as in Jude 1:7) with the example of the sexual deviance that was rampant in Sodom and Gomorrah.  IIPet. 2:6-7; Jude 1:7

50. The incident in view is the angelic intrusion into the human race prior to the flood; at this time, certain demons voluntarily engaged in sexual relationships with human females (thus, going after different flesh).  Gen. 6:1-4

51. However, all this simply demonstrates that the plan of God for angels was to remain celibate, which is precisely the concept that Jesus is communicating with respect to men and women in Ph3.

52. Earthly life is a temporary affair, and is something that requires procreation in the context of marriage for the perpetuation of the species.

53. As such, marriage, sex, and procreation are things that belong strictly to the temporal, earthly sphere of affairs; in the heavenly situation, there will be no place for marriage, sex, or procreation.

54. The problem with the Sadducees (and others that actually did embrace the concept of resurrection) is that they often taught that if life existed after death, it must be very similar to this life, and could be explained in similar terms.

55. However, in the context of Heaven, the exclusivity of marriage, which provides the most intimate type of fellowship in this world, will be replaced with a situation in which all believers will enjoy universal fellowship with one another, apart from any consideration of gender, sexual identity, or sexual tension.

56. In short, there will be no need or desire for sexual gratification in Heaven, since all believers will enjoy unbroken, perfect fellowship, and intimacy with God and others.

57. Thus, the best qualities of marriage and family, which include love, concern, fellowship, intimacy, and security will be something that is not limited to a single relationship between only two people, but which will be shared by believers on a universal basis.

58. Any doctrine that teaches procreation in Heaven is done irreparable damage by Jesus’ assertion here; this includes any doctrinal deviation, or the teaching of cults like the Mormons.

59. Unless one wants to take the position that sex has not been reserved by God for one man and one woman in the context of monogamous marriage, then so marriage means no sex.

60. While other matters about the resurrection body and life in Heaven are mysterious, and not specifically addressed by the Word of God, this teaching is clear and definitive regarding the fact that marriage will not be an issue in Heaven.

61. His response here does not really permit any inference about other matters that it does not address; Jesus does not assert or deny biological gender, He only states that marriage (and all that it entails and involves) is not appropriate to the realm of Heaven.

62. Doctrinally, one should assert biological gender to individuals in Heaven, since the gender of the body is determined by the gender of the soul.

a. When God created man and woman, He first created their bodies from existing materials, then spoke the soul into existence, and united the soul with the respective body.

b. When describing the formation of man’s body, Moses uses the Hebrew verb rc;y" (yatsar), which means to form or fashion, with emphasis on the shaping of the object in view.  Gen. 2:7; Ps. 94:9
c. When describing the formation of the woman’s body, Moses uses the Hebrew verb hn"B (banah), which means to build according to a plan or design; obviously the physical form of the woman was designed as the perfect complement to the form of the man.  Gen. 2:22
d. However, subsequent to the formation of the physical bodies of the man and woman, God created a soul, which is defined in terms of male and female.  Gen. 1:27
e. The important point in the formation of the soul is that it was created ex nihilo, and was the basis for the sexual gender of each person; the use of the verb ar'B' (bara’) should be understood as having the same meaning it has had in Genesis to this point.  Gen. 1:1
f. Thus, when God spoke the soul into existence (as He continues to do thousands of times a day), each soul is created as a male or female; to suggest that this distinction will not exist in Heaven, based on the single fact that there is no marriage, is to drastically overstate the case.
12:26 "But regarding the fact that the dead rise again, have you not read in the book of Moses, in the passage about the burning bush, how God spoke to him, saying, 'I AM THE GOD OF ABRAHAM, AND THE GOD OF ISAAC, and the God of Jacob '?  {de, (cc) but, now--peri, (pg) with genitive, about, concerning--o` nekro,j (ap-gm-p) the dead ones--o[ti (cc) that--evgei,rw (vipp--3p) they are being raised, returned to life, resurrected—ouv (qt) not--avnaginw,skw (viaa--2p) lit. to know again, to read—evn (pd)--o` bi,bloj (n-df-s) scroll, book--Mwu?sh/j (n-gm-s) genitive of authorship--evpi, (pg) on, upon, about--o` ba,toj (n-gm-s) 5X, a thorn bush--pw/j (cc)--ei=pon (viaa--3s) he said--auvto,j (npdm3s) to Moses--o` qeo,j (n-nm-s) the God, subject of eipon--le,gw (vppanm-s) by saying--evgw, (npn-1s) I-- o` qeo,j (n-nm-s) supply am, the God--VAbraa,m (n-gm-s) genitive of relationship--kai, (cc)--o` qeo,j (n-nm-s)--VIsaa,k (n-gm-s)--kai, (cc)--o` qeo,j (n-nm-s)--VIakw,b (n-gm-s) Jacob}
12:27 "He is not the God of the dead, but of the living; you are greatly mistaken."  {ouv (qn) not-- eivmi, (vipa--3s) He is--qeo,j (n-nm-s) God--nekro,j (ap-gm-p) of dead ones--avlla, (ch) but--za,w (vppagm-p) of living ones--polu,j (ab) great, much, many; accus. is used as adverb--plana,w (vipp--2p) you are led astray, deceived, deluded}

Exposition vs. 26-27

1. Verse 26 opens with the mild adversative conjunction de, (de—but, now) to indicate that while Jesus has presumed resurrection was a true doctrine, He is now going to address the fact that the Sadducees did not.
2. Jesus had made His position on this issue clear in His earlier teachings; however, in verse 25, He explicitly declares that the resurrection was an absolute certainty.
3. Jesus moves from the specific question that the Sadducees had asked to deal with the fact that they rejected the doctrine of resurrection; this fundamental rejection of the truth is the only reason they asked their question in the first place.
4. It is this specific matter about the dead rising again (or life after death) that Jesus is going to address, and address with the very Torah that these men thought they fully understood.
5. Jesus had accused them in verse 24 of not understanding either the Scriptures or the power of God; He now proceeds to challenge their belief system with the Scriptures that He has already acknowledged that they do not comprehend.
6. In that regard, the Pharisees, Sadducees, Chief Priests and other religious leaders have manifested the reality that they do not understand the plan of God at all.
7. With all their supposed knowledge and expertise, they have not figured out the most basic concepts of human life; they have no relationship with God and cannot guide others into one.
8. Like many others, these men have proven that a little knowledge of the Bible is a dangerous thing; one is better off to not know the Word of God (and recognize that he does not understand it), than he is to think he understands what he does not.
9. The absolute arrogance of those that have some small amount of biblical knowledge in attempting to challenge Jesus is almost beyond belief.
10. In a similar fashion, the adjusted communicator must be prepared for the arrogant attacks of those that will come to believe that they know more about exegesis, hermeneutics, isagogics, systematic theology, grammar, and other factors than God’s appointed communicator, who is actually competent in these disciplines.
11. In verses 23 and 25, Jesus has used the active voice of the verb  avni,sthmi (anistemi—rise again), but the change to the passive voice in verse 26 is used to reinforce the truth that God is the actual agent of resurrection, and that resurrection is a manifestation of the power of God that they do not grasp or accept.
12. These men have no conception of the type of power God has; if they did, they would acknowledge that God could create a situation in which life could exist in Heaven, without the difficulty they here put forth.
13. The fact that Jesus directs them to the writing of Moses is designed to counter their introduction of Moses earlier in the exchange.  Mk. 12:19

14. Luke takes this even farther, as he cites Moses as the most notable example of those that taught the doctrine of resurrection.  Lk. 20:37

15. The force of the ascensive kai, (kai—even) is to indicate that although other books in the Old Testament taught the very same doctrine, their reverence (supposed) for Moses should make them take his words even more seriously.
16. Once again, it is obvious that those that are negative to the truth, or have some predetermined agenda, use the Scriptures very selectively; they conveniently quote passages that seem to document their positions, but ignore those passages that undermine or destroy their positions.

17. As is all too often true, the adjusted communicator (Jesus in this case) has a grasp of the Scriptures that goes far beyond the understanding of those that challenge Him; essentially, like Jesus, he can end up fighting with untrained and unarmed men!

18. This is the third time in Mark (Matthew has six occasions) that Jesus has asked those confronting Him whether or not they have read the Scriptures.  Mk. 2:25, 12:10, 12:26

19. The use of this question is not designed to indicate that they had not actually read the text in question; rather, it was designed to point out that even after they read it, they did not grasp its meaning and implications.

20. The New American Standard has supplied the text of what they perceived to be an ellipsis (the omission of a word or words necessary to complete the thought), but the phrase evpi. tou/ ba,tou (epi tou batou—on, upon, at the bush) probably means no more than at the bush.
21. There would have been no need to supply anything for those that were listening to Jesus, since they would have immediately identified the passage in view.  Ex. 3:6
22. The conjunction pw/j (pos—how) is normally used in direct or indirect questions to express the manner in which something was done; here, it is used to reference the fact that God did speak to Moses and has the force of a declarative  o[ti (hoti—that)
23. This response of Jesus, as much as any in the New Testament, certainly demonstrates His ability to understand the text, and to make applications from it that might not be obvious on the surface.

24. In fact, Jesus does not attempt to use this verse, or any other, to prove the doctrine of resurrection; rather, He uses a broad argument to make the point that there is obviously life after death, which was a tenet the Sadducees rejected.

25. Like the Hebrew text, the quotation in the book of Mark does not use the to be verb; the reason for this is that there is not such a verb in Hebrew and, even though there is one in the Greek language, it is not used, but simply follows the Hebrew text.

26. Some have actually suggested that Jesus’ argument is somewhat simple, and is based on the tense of the verb I am; however, that would not only be a subtle argument, but one that would not be valid at all, since the verb is not expressed in the Hebrew.

27. What is interesting, but is not referenced in Jesus’ quotation, is that God actually begins His comments to Moses with the fact that He is the God of Moses’ father; Amram, may or may not have been alive at the time of speaking (c. 1446 BC).  Ex. 6:20, 7:7

28. However, there is no question that Abraham, Isaac, and Jacob had died well before this statement, and yet God chooses to identify Himself with them.  Abraham died in 1775 BC, Isaac in 1670 BC, and Jacob in 1643 BC.

29. The argument Jesus advances is that the Living God has made a covenant with Abraham, Isaac, and Jacob, and such a covenant would not be worth very much if they were dead.

30. Further, the terms of the Abrahamic Covenant had not been entirely fulfilled during the course of these men’s lives; thus, one could logically deduce that the covenant would be fulfilled in its entirety at some future time.  Gen. 13:14-17, 28:13-14

31. In short, by identifying Himself with them, God acknowledged that Abraham, Isaac, and Jacob were still alive; this can mean nothing less than the fact that the real person survived the death of the physical body.

32. It can mean nothing less than the fact that the soul lives forever; once God creates a person, that person will have an eternal existence, the nature of which is defined by further revelation that is not germane to this passage.

33. Although some have suggested that the fact that God was the Living God is seen in the name He provided when Moses quizzed Him, it is not the existence of God that is in question, but the matter of life after death.  Ex. 3:13-14

34. In verse 27, Jesus asserts that He is not the God of the dead, since He does not view this as an appellation that would be appropriate to YHWH as He is revealed in the Pentateuch.

35. Since these men viewed the Torah as authoritative and binding, they cannot dispute that when God calls Himself the God of Abraham, Isaac, and Jacob, they must be alive (unless God is either lying or in denial).

36. For one to say that God was the God of people that did not exist any longer, would be to say that He was the God of nothing, or that He was the God of the dead.

37. Jesus counters that view with the reality that He is the God of the living, which does not focus on those that are physically alive, but on all those that He has ever created, with special emphasis on those that have spiritual life.
38. The reality is that every angel and every human that has ever been created is still alive, and will remain eternally alive in some form or other.
39. Jesus closes with another insult to their position, as He adds the adjective polu,j (polus) to the verb plana,w (planao—wander, misled, deceived); the adjective is used as an adverb, and has the sense of greatly, exceedingly, or completely deceived.
40. This condemnation documents that these men have willingly embraced error, and not simply error on a minor point of doctrine; rather, their denial of the resurrection essentially was a denial of the revealed nature of God (eternal life, veracity, omnipotence) and His plan.
41. As has been mentioned many times previously, rejection of a particular doctrine, which may seem small or insignificant at the time, may lead to significant distortion, and can result in spiritual catastrophe.

Doctrine of Resurrection

12:28 One of the scribes came and heard them arguing, and recognizing that He had answered them well, asked Him, "What commandment is the foremost of all?"  {kai, (ch) not translated--prose,rcomai (vpaanm-s) having come to him, having approached--ei-j (apcnm-s) one--o` grammateu,j (n-gm-p) of or from the scribes--avkou,w (vpaanm-s) having heard or overheard--auvto,j (npgm3p) Jesus and His inquisitors--suzhte,w (vppagm-p) 10X, to discuss, debate, dispute or arguep; temporal, as or while they were debating--ei=don (vpaanm-s) having seen, he recognized--o[ti (ch) introduces content--kalw/j (ab) meeting high standards, well, fitly, appropriately, commendably--avpokri,nomai (viao--3s) He had responded--auvto,j (npdm3p) Old Testament the Sadducees--evperwta,w (viaa--3s) to question, to ask--auvto,j (npam3s) Him, Jesus--poi/oj (a-tnf-s) interrogative that denotes class or kind, what kind?; here it has the force of the interrogative tis, which--eivmi, (vipa--3s) is--evntolh, (n-nf-s) an order commanding a specific action, a mandate, ordinance, command--prw/toj (a-onf-s) first--pa/j (ap-gn-p) of all the commandments}

Exposition vs. 28

1. All these exchanges occurred on Wednesday, and almost certainly took place in the Court of the Gentiles, where many were coming and going, and where Jesus had made Himself a daily fixture.

2. Given what we have seen of the groups approaching Jesus, it would not be unusual to find representatives of the major religious factions in the Temple as Passover approached.

3. We have seen the delegation from the Sanhedrin (Mk. 11:27), the Pharisees and Herodians (Mk. 12:13), the Sadducees (Mk. 12:18), and now a specific Scribe approaches Jesus.

4. Luke’s account merely has some of the Scribes complementing Jesus for His handling of the Sadducees, while Mark deals with a single Scribe that approaches Jesus.  Lk. 20:39

5. Mark’s account would seem to have the man approaching Jesus alone, on his own initiative, and then asking his question; however, Matthew has the crowd reacting in astonishment, and the Pharisees counseling together against Jesus.  Matt. 22:33-34

6. Matthew’s account indicates that the Scribe that approached Jesus was not neutral, but was a representative of the Pharisees and approached Jesus with the typical hostile intention of trapping Him in some statement.  Matt. 22:35

7. Mark seems to present this man in a very positive light, apparently approaching Jesus out of what seemed to be respect.

8. The fact that he was a Scribe that did not appear to be hostile to Jesus is somewhat surprising, since the Scribes had been some of Jesus’ primary opponents in Galilee.  Mk. 2:6,16, 7:1, 9:14

9. While one may think that scribal opposition was limited to Galilee, it is evident that, as a group, the Scribes in Judea also were equally opposed to Jesus.  Mk. 3:22, 11:18,27

10. Since there is only one from the Scribes, Mark’s account would apparently set him apart from the mass of Scribes; it would seem from Mark’s record that his attitude and perceptions set him apart from the Scribes in general.

11. When one reads Matthew’s account, the use of the verb peira,zw (peirazo—testing) leaves no doubt that his intentions were initially hostile; this is based on the fact that Matthew never uses the verb of those that were not hostile to Jesus.  Matt. 4:1,3, 16:1, 19:3
12. It may be that the Pharisees did initially send this man, and his intention was to trap Jesus; it is also possible that when he interacted with Jesus that he was so impressed he forgot on which side of the controversy his loyalties lay.  

13. A similar event occurred on an occasion when the chief priests and Pharisees had sent part of the Temple guard to arrest Jesus.  Jn. 7:32,45-46

14. The meeting is described by Mark using a series of aorist participles to set the stage for the actual question that the Scribe asks.

15. In terms of the chronological sequence, the participle of avkou,w (akouo—having heard) would have occurred first; the Scribe no doubt overheard the exchange between Jesus and the Sadducees, likely having been attracted either by a crowd forming, or by hearing them.
16. What he heard is recorded by means of another participle of suzhte,w (suzeteo—discuss, argue, debate, dispute), which suggests that he understood the discussion to be one involving some verbal conflict.
17. As he overhears this discussion, he moves toward Jesus and the group of Sadducees; this is the next step he takes, which is seen in the participle of prose,rcomai (proserchomai—to come to, toward).
18. There is no evidence that he attempts to insinuate himself into the debate; rather, he seems to have remained aloof, and heard both sides out until they were finished.
19. As he listened and watched the incident unfold, he came to recognize that Jesus Christ had summarily defeated his opponents; having heard the wisdom with which Jesus spoke, he was moved to ask Him a question.
20. The Greek phrase ivdw.n o[ti (idon hoti—seeing that) is an idiom that has the same force as the  English phrase seeing that; it has the idea of recognizing a fact and acting on it since it is true.
21. In Mark’s account, it should be observed that the Scribe does not address Jesus with any sort of title, which is another evidence that he was somewhat antagonistic initially.
22. Therefore, one should see this man as being somewhat typical of the Scribes, opposed to Jesus, somewhat antagonistic, and seeking to trap Jesus in some way that those that had come earlier had not.
23. His question was not one that could necessarily be answered by posing a dilemma (Mk. 11:27-33), was not one designed to pose a dilemma of his own (Mk. 12:13-17), or one that allowed Jesus to use the Bible to defend a doctrine.  Mk. 12:18-27
24. Rather, his was a question that was designed to challenge Jesus before those that were present; perhaps it was designed to show Jesus up with His superior knowledge.
25. What the Scribe had clearly understood was that Jesus while had bested His opponents, He had answered in a way that was not merely a clever ploy that outwitted His attackers.
26. Rather, the use of the adverb kalw/j (kalos—well., rightly, commendably) indicates that Jesus’ response had struck a chord within this man, who apparently was more open-minded than the majority of the Scribes were.
27. All the aorist participles occurred before the action of the main verb evperwta,w (eperotao—asked), the last phrase gives the specific reason as to why the Scribe engaged Jesus.
28. This type of question was a common one among the teachers that debated the Law; they sought to determine which commands were heavy and which were light, which ones were or greater importance and which ones were of lesser importance.

29. It was primarily the Scribes that taught the people about the demands of the Law; according to them, there were 613 separate commandments in the Torah; 248 of them were positive, while 365 were negative (prohibitions).

30. Since the Mosaic Law consisted of so many commands and prohibitions, there was a natural tendency for people to want a convenient summary of what the Law required; people wanted a single principle on which all the commands of the Torah were based.

31. There is a story in the Babylonian Talmud in which a Gentile came to Shammai and Hillel, and promised to become a proselyte if one of them could “teach me the whole Torah while I am standing on one leg”.
32. While Shammai apparently rebuffed the man, Hillel responded with the following statement, “What is hateful to you, do not to your neighbor: that is the whole Torah, while the rest is the commentary thereof; go and learn it.”

33. When Jesus summarized His view of the Mosaic Law, the thought was strikingly similar to what Hillel had espoused.  Matt. 7:12

34. The Greek term translated as foremost is the adjective prw/toj (protos), which can refer to that which is first in time (earliest), that which first in a sequence of events (first…next), or that which is prominent, superior, or foremost.

35. The Greek word translated what is the interrogative adjective poi/oj (poios), which referred to a class or kind; by the time of Mark, that sense had eroded, and it was commonly used as a substitute for the interrogative ti,j (tis—who, what, which).

36. Thus, he is not asking what kind or category of command is the most important; he is asking which specific command would provide a good summary of the Mosaic Law.

37. While it is clear that Jesus recognized that none of the Mosaic Law was to be trivialized (Matt. 5:17-19), it is also clear that Jesus recognized the superiority of the moral commandments to those commandments that dealt with more trivial matters.  Matt. 23:23

38. In that passage, Jesus makes it plain that moral matters of justice, mercy, and faithfulness were more important than the tithing of minute objects; however, He still indicates that the lighter commands should be kept as well.

39. As will be observed, Jesus responds with a text that should have been acceptable to the Scribes, Pharisees, and Sadducees since it was taken from the Torah.

12:29 Jesus answered, "The foremost is, 'HEAR, O ISRAEL! THE LORD OUR GOD IS ONE LORD;  {avpokri,nomai (viao--3s) responded--o` VIhsou/j (n-nm-s)--o[ti (cc) introduces content of His answer--prw/toj (aponf-s) first, the first--eivmi, (vipa--3s) is--avkou,w (vmpa--2s)--VIsrah,l (n-vm-s)--ku,rioj (n-nm-s) Lord--o` qeo,j (n-nm-s) the God--evgw, (npg-1p) of us, our--ku,rioj (n-nm-s) Lord--ei-j (a-cnm-s) one--eivmi, (vipa--3s) is}

12:30 AND YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL YOUR SOUL, AND WITH ALL YOUR MIND, AND WITH ALL YOUR STRENGTH.'  {kai, (cc)--avgapa,w (vifa--2s) acts as imperative, you will love, must love--ku,rioj     (n-am-s)--o` qeo,j (n-am-s) the God--su, (npg-2s) of you, your—evk (pg) from--o[loj (a--gf-s) denotes that which is complete, entire, whole--h` kardi,a (n-gf-s) heart--su, (npg-2s) of you, your--kai, (cc)—evk (pg) from--o[loj (a--gf-s) whole, all of--h` yuch, (n-gf-s) the soul--su, (npg-2s) of you, your--kai, (cc)—evk (pg) from--o[loj (a--gf-s) whole, entire--h` dia,noia (n-gf-s) 12X, the facultly of thinking, comprehending, reasoning, the mind--su, (npg-2s)--kai, (cc)—evk (pg) from--o[loj (a--gf-s) whole, complete--h` ivscu,j (n-gf-s) 10X, the capability of functioning, strength, power, might--su, (npg-2s) of you, your}

12:31 "The second is this, 'YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.' There is no other commandment greater than these."  {deu,teroj (aponf-s) second—supply is--ou-toj (apdnf-s) this, what follows--avgapa,w (vifa--2s) acts as imperative--o` (dams+) the one--plhsi,on (ab) marker of position, what is near or close by, used substantivally to mean a neighbor--su, (npg-2s) of you, your--w`j (cs) like, as--seautou/ (npam2s) yourself--me,gaj (a-mnf-s) comparative, greater--ou-toj (apdgf-p) than these, these commandments--a;lloj (a--nf-s) other, another--evntolh, (n-nf-s)—ouv (qn)--eivmi, (vipa--3s) is not, there does not exist}

Exposition vs. 29-31

1. Although it does not come across from the written word, it is clear that Jesus responded to the Scribe in a somewhat abrupt fashion.

2. There is no connective kai, (kai—and, then), which has been such a regular feature of Mark’s writing that its absence is obvious.

3. It would seem that Jesus was not impressed with the Scribe and his lack of manners, and it is very likely that Jesus knew his initial intentions were somewhat hostile.

4. Luke does not record this incident, and Mark’s is the only account that has Jesus’ response beginning with a quote from Deuteronomy.  Deut. 6:4

5. It is clear that the citation from verse 4 (which is actually just the preamble) is actually not a command; however, by citing verse 4, Jesus makes the text more immediately recognizable to the hearers.

6. This is due to the fact that the Shema, which is the title that is derived from the first Hebrew word in that verse, which is the imperative of the verb [m;v. (shema—hear, pay attention, listen).

7. The Shema is an affirmation of Judaism and a declaration of faith in one God; the obligation to recite the Shema is separate from the obligation to pray, and a Jew is obligated to say Shema in the morning and at night.  Deut. 6:7
8. The Greek word ku,rioj (kurios—lord) is the translation of the Hebrew hwhy (YHWH—lord), which is the Divine Name and not simply a title.

9. The Greek term qeo,j (theos—God) is the translation of the Hebrew ~yhil{a/ (elohiym), which is actually a plural; while some have simply called it a plural of majesty, it is designed to communicate the reality of the Trinity of God.
10. The Jews did not have a problem with the unity of God, their problems arose about the matter of the trinity of God, which was introduced very early within the pages of the Pentateuch, and is found in other places in the Old Testament.  Gen. 1:26, 6:3; Ps. 110:1; Isa. 61:1
11. The belief in a Triune God does not negate the truth of monotheism; rather, it recognizes the separate but equal nature of the three persons who, together, make the one Lord.

12. While Jesus certainly understands the reality of the Trinity, this statement of monotheism is the grounds for the primary commandment of Jewish belief, and thus demonstrates that Jesus is operating well within the bounds of Jewish orthodoxy.

13. Jesus’ response in verse 29 is identical with the Septuagint, while the quote that follows in verse 30 primarily follows the LXX, but with some slightly different vocabulary, and the addition of one phrase by Mark.
14. The LXX uses the noun du,namij (dunamis—potential for functioning in some way, power, might capability), while Mark uses the noun ivscu,j (ischus—ability to function effectively, power, strength, might).
15. Mark also clearly adds the phrase and with all your mind, making a total of four phrases where the quote from Deuteronomy only had three.
16. The force of the pronouncement is not materially changed by any of these differences, but the form in Mark appears to be one that was a characteristic of Jesus’ specific teaching.
17. As France has observed, “the addition of dia,noia (dianoia—the faculty of thinking, comprehending, and reasoning) may suggest a deliberate extension of the familiar text to emphasize the intellectual faculty as a key element in God’s service.”

18. The greatest of all the commands focuses on the matter of how one is to relate to God, expressed in terms of love.
19. Both the Hebrew text and the Greek text use what is essentially a future tense (the Hebrew waw consecutive, coupled with the Qal perfect) to communicate something that has imperatival force; thus, the matter of love for God is something that is commanded.

20. Therefore, it is evident that love must be a volitional choice, and is not based on the feelings, emotions, environment, or any other factor.

21. To love God (or anyone else for that matter) is to place the best interests of the object of love first; it is not a command to feel a particular way, or to experience some particular emotion.

22. If one is to effectively love God, he must put God first, which many claim to do; however, that means he must be willing to set aside his own ideas, plans, goals, feelings, and even his own welfare, and humbly submit himself to the will of God (which many do not do).

23. While love for God begins in the mental attitude, it is evident from a study of the Scriptures that love must extend to the overt, if it is to be considered as genuine.  IJn. 2:4-5, 3:16-18

24. Love for God is not related to how one feels about God, but is defined by Jesus in terms of the consistent intake and application of Bible doctrine.  Jn. 14:15,21,23,24

a. Just as there are various degrees of intensity in human relationships, there are degrees of intensity with respect to love for God; however, it must be noted that love for God is measured by the matters of understanding and obedience, and not by claims to love God.  Jn. 15:14

b. The friend of God refers to the believer that manifests a very high level of doctrinal understanding and application; this is seen in the life of Abraham, and is something to which believers should aspire.  James 2:23

c. Those that seek the friendship and approbation of the cosmos do not love God, but manifest that they are not friends of God.  James 4:4; IJn. 2:15-17

25. Although many interpreters do not see any distinction between the terms heart, soul, and mind, there are distinctions to be made.
26. It is not that there is not some overlapping of the terms in certain contexts, and they can be used synonymously; however, each term is unique, and each is designed to contribute to the understanding of what it means to love God.
27. Because there are complex interactions between the soul and body, between the emotions and the thinking, and between the sin nature and the heart, it is difficult to fully explain the totality of the human existence and experience, because it is so involved.

28. In one sense, while we seek to be as accurate as we can when defining these terms biblically, and seek to understand how they relate to each other and to the human experience, it is not imperative to understand every intricacy of the exact science in order to live the Christian way of life. 

29. What may not be apparent from the English translation is that the Greek does not use the adjective pa/j (pas—all, each, every), but rather uses the adjective o[loj (holos), which denotes that which is complete in extent; it means the whole of something, the entirety of it.

30. Thus, the commands to love God are to be understood in the sense that one is to devote his entire heart, soul, mind, and strength to that pursuit.

31. The heart, as the seat of all life, is the current you that is shaped by reason, emotion, knowledge, understanding, conscience, experience, memories, environment, your volitional choices and volitional pattern, and likely more.  Prov. 23:7, 27:19

32. Thus, the command to love the Lord your God with all your heart is a command to love God with all that constitutes who you are; it is a command to total devotion that proceeds from a unified or whole heart.

33. The soul refers to the immortal aspect of you that came into existence at the point of physical birth; that soul is interfaced with a body, which allows the person the right and ability to act as he chooses.

34. Although many things are attributed to the soul, for simplicity sake it refers to the immaterial part of man, created in the image of God, which remains interfaced with a physical body until it is separated at the point of physical death.

35. In that regard, the soul is the seat of life, and the command to love the Lord your God with all your soul is a command to pouring your whole life into your devotion to God.

36. The next phrase is one that is found in both Matthew and Luke (Matt. 22:37; Lk. 10:27), but is not found in the original passage in Deuteronomy.

37. The Greek term dia,noia (dianoia) deals with the faculty of thinking, it involves complex actions relating to the intellect that result in reasoning, understanding, purposing, planning, and insight.

38. Thus, for one to love God with all his mind is to devote his mental faculties to seeking God, information about God, and what God desires.

39. Since it is impossible to separate God from the revelation one finds in His Word (Ps. 138:2; Rev. 3:8), it is evident that one must dedicate himself to the mental discipline of learning the Word of God.

40. For the pastor-teacher, that involves the rigorous mental sacrifices in the study, while for the student it involves maximizing time in Bible class and learning the Word of God.

41. Therefore, one must be willing to devote himself to the most rigorous mental efforts, and to engage in difficult complex matters of reasoning, in order to comprehend who God actually is.

42. This approach of diligently seeking God through His Word is one that not only guarantees that the believer will be blessed with the knowledge of God (Matt. 7:7), it also guarantees that he can worship (love) God in the intelligent way God demands.

43. There is no place in God’s plan for the matter of blind faith; God has provided the necessary truths to anyone that is intellectually honest and is willing to pay the price to rigorously pursue the matters of the faith.
44. The last item mentioned deals with the matter of the physical abilities of men; it focuses on the capabilities one has, the physical effort required to effectively love God.
45. In that regard, the diligent pursuit of God’s plan is often seen in terms of physical labor, hardship, and energy that must be expended to love Him.  Matt. 5:16; ICor. 3:9,13; Eph. 4:12; Phil. 2:12; IThess. 1:3, 2:9
46. These four components of the human experience are used to point to the totality of human existence; the believer is to love God from all aspects of his existence, devoting himself in every way to loving his Heavenly Father.
47. The fact that all are introduced by the preposition evk (ek), and followed with the ablative, indicates that these four resources must be exercised if one is to effectively love God.

48. While Mark continues with Jesus’ response, Matthew records the fact that Jesus said that this is the great and foremost commandment;  this is not referring to the fact that it was given first, but to the fact that this is the essence of life.  Matt. 22:38
49. In providing this summary commandment, it should be evident that Jesus says nothing about the other commandments; He does not address them, but indicates that they are all subservient to this injunction.  Matt. 22:40
50. Although the scribe had only asked about which commandment was foremost, Jesus continues His response in verse 31 with the second of the commands that, together with the first, hold the preeminent position.  Lev. 19:18

51. The two commands are linked by the use of the same verb avgapa,w (agapao—love); the future tense of the Greek verb being the equivalent of the imperative.
52. The two portions of the Mosaic Law (the first five commandments relating the believer to God, and the second five relating the believer to others) are seen here and respectively ranked first and second.
53. The implication is that the two are intimately connected, and that one cannot effectively love other people until he has effectively oriented to God.
54. The term translated neighbor is the articular adjective plhsi,on (plesion), which is used as a substantive to denote one that is near or close by, one that is in proximity to another.
55. There is no doubt that in the Leviticus passage that the term was used of a fellow Jew, but that passage extends the responsibility to the resident alien as well.  Lev. 19:34

56. In Leviticus, the context is one in which interpersonal relationships are in view, and deals with matters of not being partial (Lev. 19:15), not engaging in slander (Lev. 19:16), hating your neighbor, holding grudges, or engaging in retaliation.  Lev. 19:17-18

57. The Greek term neighbor at least initially limits the scope of love that one is to extend, and demands some degree of physical proximity at a minimum.
58. The Jews regarded only fellow Jews and full proselytes as their neighbors, but Jesus taught that the neighbor was anyone with whom a believer might have a reason to interact.
59. When Jesus taught this same principle in Luke, the dialogue continued with the question about who exactly is the neighbor; the parable of the Good Samaritan indicates that the neighbor is a term that is more inclusive than it might appear on the surface.  Lk. 10:30-37

60. Although some have argued that this second commandment is actually a command to love yourself, and this interpretation has found its way into many Christian self-esteem articles and books, such is not the case.

61. The fact is that when the conjunction w`j (hos—like, as) is used to establish a comparison, the second item in the comparison is the standard by which the first item is evaluated.  Matt. 12:13, 17:2
62. When  the comparison is made, it refers to a standard or norm to which something is compared; it does not establish a second command.
63. When w`j (hos) is used following a command (which is essentially the case here) it is not comparing a command to another command; rather, it is comparing the command to a standard that is already being observed.  Matt. 6:5,10,12
64. Therefore, Jesus is not commanding anyone to love himself; rather, He is acknowledging that the normal person already loves himself.  Eph. 5:29
65. The standard for loving one’s neighbor is the standard the normal human uses when he is considering himself; the normal person has his own best interests at heart, and normally acts in a manner that ensures that those interests are fulfilled.

66. Normal human beings pursue what they perceive to be the highest good for themselves, and will make whatever sacrifices they deem necessary to achieve that good; even so, each believer is to pursue the highest good of others around him, sacrificing himself as necessary.  Phil. 2:3-4

67. This type of love does not proceed from the emotions, and one does not have to feel any particular way in order to put the interests of others first.

68. Additionally, even the passage in Leviticus indicates that such love may not always be pleasant for the one receiving it; the believer must be willing to do what is in the best interests of the object of love, even when it is disagreeable.  Lev. 19:17; ICor. 5:1ff; IIThess. 3:5,14-15; Prov. 27:6

69. Essentially, love for one’s neighbor is found in the Golden Rule, which teaches that we should treat others in the same manner we desire to be treated.  Matt. 7:12

70. Jesus sums up His response with the reality that these are the two preeminent commands in all the plan of God; Matthew adds that the whole of the Law and Prophets depends on these two commands.  Matt. 22:40

71. The fact that Law and Prophets hang/depend on these two commandments indicates that the entirety of the Bible is simply an exposition on these two ideals; these are the actual substance of the Torah, and what it means to love and obey God.

12:32 The scribe said to Him, "Right, Teacher; You have truly stated that HE IS ONE, AND THERE IS NO ONE ELSE BESIDES HIM;  {kai, (ch) not translated--ei=pon (viaa--3s) said--auvto,j (npdm3s) to Jesus--o` grammateu,j (n-nm-s) the scribe--kalw/j (ab) meeting a high standard, fitly, appropriately, rightly--dida,skaloj (n-vm-s) Teacher--evpi, (pg) on, upon, based upon, in accordance with--avlh,qeia (n-gf-s) truth--ei=pon (viaa--2s) you said--o[ti (cc) introduces content--ei-j (apcnm-s) one--eivmi, (vipa--3s) he is, God is--kai, (cc)—ouv (qn) no, not--eivmi, (vipa--3s) it is, there is--a;lloj (ap-nm-s) other, another--plh,n (pg) used to denote an exception, but, except--auvto,j (npgm3s) him, God}

12:33 AND TO LOVE HIM WITH ALL THE HEART AND WITH ALL THE UNDERSTANDING AND WITH ALL THE STRENGTH, AND TO LOVE ONE'S NEIGHBOR AS HIMSELF, is much more than all burnt offerings and sacrifices."  {kai, (cc)—to, avgapa,w (vnpan) the to love, subject of verb eimi that follows--auvto,j (npam3s) him, God—evk (pg) from, out from--o[loj (a--gf-s) whole, entirety--h` kardi,a (n-gf-s) the heart--kai, (cc)—evk (pg)--o[loj (a--gf-s)--h`  su,nesij (n-gf-s) 7X, the faculty of comprehension, understanding, intelligence--kai, (cc)—evk (pg)--o[loj (a--gf-s)--h` ivscu,j (n-gf-s) strength, might, power--kai, (cc)—to, avgapa,w (vnpan) continued subject of eimi--o` (dams+) the one--plhsi,on (ab) near or nearby, the neighbor--w`j (cs) like, as--e`autou/ (npam3s) yourself--perisso,j (a-mnn-s) comparative pred. adj. what is beyond that which is normally encountered, abundant, great, even more  important--eivmi, (vipa--3s) main verb--pa/j (a--gn-p) all—to, o`lokau,twma (n-gn-p) 3X, an offering in which the entire animal is consumed by fire, holocaust--kai, (cc)--qusi,a (n-gf-p) anything offered to a god, a sacrifice, an offering}

12:34 When Jesus saw that he had answered intelligently, He said to him, "You are not far from the kingdom of God." After that, no one would venture to ask Him any more questions.  {kai, (ch) not translated--o` VIhsou/j (n-nm-s)--ei=don (vpaanm-s) after He observed, saw, heard--auvto,j (npam3s) he, the scribe--o[ti (cc) content--nounecw/j (ab) wisely, thoughtfully, with understanding and discretion --avpokri,nomai (viao--3s) he had responded--ei=pon (viaa--3s) he, Jesus said--auvto,j (npdm3s) to the scribe—ouv (qn) no, not--makra,n (ab) that which is some distance away, that which is far--eivmi, (vipa--2s) you are--avpo, (pg) from, off from--h` basilei,a (n-gf-s) the kingdom--o` qeo,j (n-gm-s) of the God--kai, (ch) but, then--ouvdei,j (apcnm-s) not one--ouvke,ti (ab) no longer, no further--tolma,w (viia--3s) 16X, to show boldness in the face of danger, to be brave, courageous, to dare--auvto,j (npam3s) him, Jesus--evperwta,w (vnaa) comp.infin. to question, to interrogate}

Exposition vs. 32-34

1. While this particular Scribe has been sent from the Pharisees, and was attempting in some way to advance their agenda of entrapping Jesus, something happened for which he and those sending him were likely not prepared.

2. First, the Scribe appears to have manifested somewhat more in the way of intellectual honesty, since he rightly judges Jesus’ answer to the Sadducees as being correct and honorable.  Mk. 12:28

3. None of the accounts makes plain what the man’s initial motivation was, but Matthew does indicate that the question was asked as a way of testing Him.

4. It would appear that his intention was to get Jesus to say something that would have put Him at odds with Moses, or with orthodox Judaism at that time.

5. In any case, as He has typically done, Jesus answers in such a way as to remove any charge of heresy, blasphemy, or a lack of religious orthodoxy.

6. Only Mark records the fact that the Scribe responded to Jesus in a positive fashion, and only Mark records Jesus’ response to him.

7. While Mark did not record any form of address in the initial way this Scribe began his question, he does in his response, calling Jesus teacher.
8. Since the Scribes have not been presented in a positive light to this point by Mark, and the fact that Jesus will denounce them as a class later that day, this man’s attitude and actions certainly set him apart from the average Scribe.  Mk. 1:22, 2:6ff, 2:16, 3:22, 7:1, 8:35, 12:38

9. Upon hearing Jesus’ answer, the Scribe was rightly impressed, and Mark uses the same adverb to record his views on Jesus’ reply that he used to describe the Scribe’s initial perception of Jesus’ answer to the Sadducees.  

10. The Greek adverb kalw/j (kalos) refers to that which meets high standards; it deals with meeting the expectations of another, and has the idea of something that is free from objection.
11. The Scribe acknowledged that Jesus’ response was correct, proper, and an appropriate summary of the 613 commandments of God.
12. He acknowledges that Jesus’ answer was based on the truth of God’s word, and it would have been really difficult to find fault with His statement.
13. It would be too much to presume that this Scribe accepted all that Jesus taught, or that he had made the salvation adjustment at this time, since Jesus will later indicate that he is near, but he has still not made it into the Kingdom of God.  Mk. 12:34
14. Nevertheless, it does appear that he had thought about this previously (and may have been comparing his conclusions to what Jesus said), and had come to the recognition of God’s unique person, and what He desired from men.
15. It would seem that this Scribe did not believe or manifest the view that the majority of the Scribes and Pharisees embraced and endorsed.

16. This man’s question has actually succeeded in highlighting the difference between Jesus’ teaching and the doctrine of the Scribes and Pharisees.

17. The essential matter of religion, as Jesus was it, was the matter of loving God, and the philosophically related matter of loving one’s fellow man.

18. However, as the Scribes and Pharisees generally saw it, the matter of religion related to strict adherence to the Mosaic Law. and guarding the traditions of the Jewish elders.

19. The fundamental difference between the two was the difference between an external, works based religion, and an internal, love based religion.

20. The Scribe’s initial response comes from Deuteronomy 6:4, but also moves on to include a more explicit formula that deals with the matter of monotheism.  Deut. 4:35; Isa. 45:21

21. He goes on to quote Deuteronomy 6:5 using text that is a slight variation on the words Jesus had spoken, and the Greek of the Septuagint.

22. In this case, the Scribe returns to the form in Deuteronomy, which only uses three nouns where Jesus had used four, and changes the second noun.

23. The Greek noun he uses is su,nesij (sunesis), which deals with the faculty of comprehension, understanding, intelligence, mental acuity, and insight.
24. Although the noun he uses is not found in any other version of the Shema, the term does not appear to be dramatically different than the term Jesus has used in verse 30.
25. The Greek term dia,noia (dianoia) deals with the faculty of thinking, it involves complex actions relating to the intellect that result in reasoning, understanding, purposing, planning, and insight.

26. The use of these two “intellectual” terms certainly emphasize that God desires the worship of His person to be something that is conditioned upon the conscious awareness and intelligence of the one that would approach Him.

27. God does not desire worship that is mechanical, ritualized, or lacking awareness of the issues involved in His person and plan; rather, the worship of God should be based on clear comprehension of who He is and what He desires.

28. Again, the issue of an intelligent faith, and an intelligent system of worship is seen to be crucial to the believer and his relationship with God.

29. Additionally, the use of the three nouns (or four, when Jesus cited it) denotes that this is something that involves the entirety of a person; God is not interested in those that would attempt to worship or  serve Him in partial or compartmentalized ways.

30. The differences between what Jesus cited and what the Scribe said are somewhat inconsequential, but the final comparison with the burnt offerings and sacrifices shows some remarkable insight on the part of the Scribe.

31. When comparing the actual love for God to the sacrificial system, the Scribe uses the comparative form of the adjective perisso,j (perissos), which refers to that which is not ordinarily encountered, that which is abundant, profuse, or even more.
32. With this statement, the Scribe acknowledges that the entire system of sacrifice was not nearly as important as the weightier matter of actually loving God.
33. It is not that his statement questioned the validity of the sacrificial system, his question dealt with the system in terms of actual importance, when compared with the matter of loving God and one’s neighbors.

34. The burnt offerings were distinct in the Levitical system in that the entire carcass of the animal, except the skin, was completely consumed by fire.

35. Typologically, the whole burnt offering symbolizes Christ in His absolute devotion, offering Himself as a substitutionary sacrifice on behalf of the guilty.

36. Other sacrifices were also part of the Mosaic Law, which were also ritual in nature, and designed to teach various doctrines, but which were not efficacious when it came to sin.  Heb. 10:4

37. Mark records the fact that Jesus observed that this man had answered intelligently, which is a reflection of the Greek adverb nounecw/j (nounechos); this term has the sense of having good intellectual perception, good sense, or discretion.
38. Thus, this particular Scribe had studied the Word of God, and had come to the very real conclusion that God was more interested in people loving Him and their fellow-man than He was in ritual sacrifices.
39. There is no doubt that the Torah taught love for God and one’s neighbor, and those that were involved with the Temple literally repeated that passage in Deuteronomy twice a day.
40. Additionally, if one were to study the entirety of the Old Testament, he would find that other authors than Moses understood that God’s intention was righteous behavior and not ritual sacrifices.  Ps. 4:5, 51:16-17; Isa. 1:11; Jer. 6:19-20, 7:21-23

41. Jesus expresses His commendation, and informs the Scribe that he is not far from the kingdom of God; however, the important thing is that while he is not far from the kingdom, he has not entered it as of yet.
42. His thinking processes and logical deductions had led him to the point that he knew what God wanted in general; however, he still had to come to the point where he recognized what God wanted specifically with respect to faith in Messiah.  Heb. 11:6
43. What is evident is that Jesus did not take this opportunity to pursue the matter any further; He recognized that all the Father gave Him would come to Him.  Jn. 6:37

44. The most logical doctrinal conclusion is that while the man was close in his understanding, he was not there yet, and needed additional time to come to faith in Christ.

45. If the Scribe was paying close attention (and he presumably was), then he should have noticed what Jesus said, and perhaps was stirred to consider what might be hindering him from the kingdom.

46. If he was intellectually honest and positive, there is no doubt that following the resurrection he would have heard the proclamation of the apostles, and would make the salvation adjustment.

47. If he was not intellectually honest and positive, he forms an example of one that understood what God generally wanted, but never attained to what He specifically wanted.

48. Since none of the biblical accounts supply any further information, it is useless to speculate about the fate of the Scribe.

49. Another point here is that while it may be possible to commend those that have some level of sound doctrine, that commendation should also include some recognition that their understanding is incomplete, and that further growth in grace and truth is necessary.

50. All three synoptic accounts record the information that is at the end of verse 34, but Matthew places it after Jesus poses His question from the Psalms.  Matt. 22:46; Lk. 20:40

51. With this final inability to outwit Jesus, the Herodians, the priests, the scribes, the elders, the Sadducees, and the Sanhedrin now have come to the conclusion that further attempts to trap Jesus or shame him before the crowds are useless.

52. Matthew’s account is somewhat humorous as he expands on this lack of courage on the part of Jesus’ detractors; his statement about from that day forward only involved another 2 days!

12:35 And Jesus began to say, as He taught in the temple, "How is it that the scribes say that the Christ is the son of David?  {kai, (ch)--avpokri,nomai (vpaonm-s) having responded--o` VIhsou/j         (n-nm-s)--le,gw (viia--3s) was saying--dida,skw (vppanm-s) temporal part. while, as He was teaching—evn (pd)--to, i`ero,j (ap-dn-s)--pw/j (abt) interrog. how, in what way--le,gw (vipa--3p) do they say, are they currently saying--o` grammateu,j (n-nm-p) the Scribes--o[ti (cc) content of their speech, direct discourse--o` Cristo,j (n-nm-s)--ui`o,j (n-nm-s) son, descendant--Daui,d (n-gm-s) gen. of relationship--eivmi, (vipa--3s) he is}

12:36 "David himself said in the Holy Spirit, 'THE LORD SAID TO MY LORD, "SIT AT MY RIGHT HAND, UNTIL I PUT YOUR ENEMIES BENEATH YOUR FEET."'  {auvto,j (npnm3s) emphatic, himself--Daui,d (n-nm-s)--ei=pon (viaa--3s) said—evn (pd) in, by—to, pneu/ma (n-dn-s) in the Spirit, by means of the Spirit—to, a[gioj (a--dn-s) the holy--ei=pon (viaa--3s) said--ku,rioj (n-nm-s) Lord--o` ku,rioj (n-dm-s) the Lord--evgw, (npg-1s) of me, my--ka,qhmai (vmpn--2s) to take a seat, to st—evk (pg) from, at--dexio,j (ap-gn-p) right side, right hand--evgw, (npg-1s) of me, my--e[wj (cs) used to denote the end of a period, until--a;n (qv) part. of contingency, when, whenever--ti,qhmi (vsaa--1s) I might set, place, put--o` evcqro,j (ap-am-p) those that manifested hostility or hatred, enemies--su, (npg-2s) of you, your--u`poka,tw (pg) below, underneath; takes the genitive--o` pou,j (n-gm-p) the feet--su, (npg-2s) of you, your}

12:37 "David himself calls Him 'Lord'; so in what sense is He his son?" And the large crowd enjoyed listening to Him.  {auvto,j (npnm3s) himself, emphatic--Daui,d (n-nm-s)--le,gw (vipa--3s) says, calls--auvto,j (npam3s) him--ku,rioj (n-am-s) Lord--kai, (cc) and, so--po,qen (abt) from what place, from what source, by what reason--auvto,j (npgm3s) of him, of David--eivmi, (vipa--3s) is--ui`o,j (n-nm-s) a son --kai, (ch) now, and--o` o;cloj (n-nm-s) the crowd--polu,j (a--nm-s) great, many, “large”--avkou,w    (viia--3s) were hearing, were listening--auvto,j (npgm3s) to him, Jesus--h`de,wj (ab) relating to what one is pleased with, willingly, gladly, with pleasure}
Exposition vs. 35-37

1. There has been no obvious change of location since Jesus returned to the Temple on Wednesday, so it is almost certain that He is still teaching in the Court of the Gentiles.

2. This would have allowed Jesus access to the largest number of people, and was the perfect place to deal with the issues of God’s plan in a public setting.

3. Since Jesus did not have lodging in Jerusalem, it seems clear from all the accounts that He took His place in the Court of the Gentiles and spent Tuesday, Wednesday, and Thursday teaching there.

4. After His opponents have seemingly exhausted every trap they thought they could spring on Him, Jesus now takes the initiative and demonstrates that His knowledge of the Word of God is considerably greater than that of the religious leaders.

5. Although the gospel accounts make it plain that Jesus’ opponents had lost all interest in further verbal confrontations, it does not mean that they all vacated the area and left Him alone.

6. Rather, it makes more sense to think that some of them (maybe most?) would have continued to monitor Jesus, with the hope that He would make a critical public error of some sort.

7. It mattered little to them whether it was some type of religious error that would cause Him to lose face with the people, or some type of inadvertent political statement that would have brought Him into conflict with the Romans.

8. Thus, one should recognize that many of these men were still present in the Court of the Gentiles, and were likely sullenly observing Him.

9. While the intention of the religious leaders had been to entrap Jesus, and cause Him to lose face before the large crowds, it is Jesus’ intention to make the differences between Himself and the religious leaders obvious.

10. This has the overall effect of forcing those that heard to consider what they were hearing, and come to a conclusion about the matter of who Jesus actually was.

11. At the bare minimum, it should have forced the people to see that the religious leaders did not have the same wisdom, understanding, and authority that Jesus had been manifesting throughout His ministry.

12. This should have forced them into a decision about whether or not they considered Jesus to be the Messiah; in that regard, the people faced the same decision that all people must eventually face.

13. The imperfect of the verb le,gw (lego—was saying) indicates that Jesus did not likely pose this question only once, but seems to have asked numerous people about their view on this theological matter.
14. This makes some sense, since asking one person who could not answer did not have the same dramatic effect of asking the question to multiple people, multiple times.
15. Again the use of the participle of dida,skw (didasko—teaching) indicates that the primary purpose of Jesus’ ministry was teaching; His focus was not on demonstrating the love of God, healing the sick, casting out demons, or performing miracles, it was on instructing people with respect to the critical matters of God’s plan.  Matt. 4:23, 9:35, 11:1, 26:55

16. There is no doubt that His question was theological in nature, but it is equally clear that it was somewhat enigmatic as well.
17. This is made even more apparent when the question is not even addressed by the religious leaders, and Jesus does not bother to elaborate on this matter any further.
18. Matthew’s account certainly implies that some of the religious leaders were still present, since he states that the question was addressed to the Pharisees (possibly the group that sent the single delegate); additionally, he closes this account with the statement that no one was able to answer Him a word.  Matt. 22:34-35,41,46

19. Although some have suggested that Jesus was forcing these men to the conclusion that He was the Messiah, the question is really more academic than that, and does not provide any direct assertion about whether He is the Messiah or not.

20. In this case, the purpose is a question of exegesis, which is designed to reconcile two seemingly contradictory passages; thus, the two apparently contradictory passages must be explained if one was to maintain the unity of the Scriptures.

21. What Jesus does is start with the current reasoning of the Scribes, which He accepts as the beginning point for His question.

22. There had been a similar acceptance of scribal teaching by Jesus when the three apostles were descending from the Mount of Transfiguration.  Mk. 9:11-13

23. Just like that incident, Jesus does not condemn or criticize the teaching of the Scribes; rather, He uses the Scriptures to show that the Scribes (and the other religious leaders as well) had been selective in their use of the Bible, and did not factor in or deal with passages that posed a problem for their theology.

24. This is one reason for the systematic verse by verse method of teaching the Bible; the interpreter is forced to deal with passages that may very well challenge his theological grid, and force him to reconsider his position.

25. In that sense, every passage that one covers will either confirm the existing doctrinal grid, or will force the interpreter to reexamine his views and modify the doctrinal grid as necessary.

26. This actually provides a theological protection for the pastor-teacher, and for those that hear the teaching, since one is forced to consider any given passage in light of the whole purpose of God.  Acts 20:27

27. The scribal teaching to which He refers concerns the Christ, which is the English translation of the Greek Cristo,j (Christos—anointed, Anointed One); it is the equivalent of the Greek Messi,aj (Messias), which is transliterated into Greek from the Hebrew term x;yvim' (mashiyach).
28. The idea of anointing is used to symbolize the appointment to a particular task, particularly one that has been ordainedeHeHehh;ljakldsjf;lakjsdf;lakjsdf;lakjdsf;lakdjsf;alkdsjfa;ldksjfordainedordoroisdofijapsdofijaposdoijfao;sdfij by God.  Isa. 45:1, 61:1

29. Although this title Christos was not used during Old Testament times to refer to Messiah, it came to be used during the intertestamental period, and was a familiar part of theological thought by the first century AD.

30. Although there were many views (most of them distorted) about the Messiah, the dominant view seems to have been that God would raise of  a king from the line of David, who would eventually liberate the people and restore Israel to maximum glory.  IISam. 7:12-16

31. One of the principles of Jewish faith, enumerated by Maimonides (Rambam) is that one day there will arise a dynamic Jewish leader, a direct descendant of the Davidic dynasty, who will rebuild the Temple in Jerusalem and gather Jews from all over the world and bring them back to the Land of Israel.

32. Since this view about David’s Son was the prominent view of that time, and was being advocated by the Scribes, Jesus statement about their assertions would not be viewed as necessarily controversial.

33. In verse 36, Jesus continues His line of thought by introducing the author of one of the key passages on which the scribal interpretation relied.

34. At this point, Jesus is contrasting the Scribes and their views and understanding with what the author of the Psalm in question intended by what he said; the use of the emphatic pronoun auvto,j (autos—himself) is designed to emphasize the sharp contrast between what the Scribes were saying and what David himself had said.
35. The implication is that the author of the Psalm knew precisely what he intended to communicate, and his words must be factored into any discussion about the Messiah.
36. In addition to the fact that the author is cited, Jesus goes further and adds the matter of inspiration to the mix; it was widely accepted that that Holy Spirit was the medium for prophetic inspiration, and David was recognized as a prophet.  IISam. 23:2; Acts 1:16
37. Josephus even contributes his view that David had been endowed with God’s Holy Spirit.  Antiquities 6:166   “So Samuel, when he had given him these admonitions, went away. But the Divine Power departed from Saul, and moved to David; who, upon this removal of the Divine Spirit to him, began to prophesy…”
38. The problem was that the Scribes were correct as far as they went; however, Jesus’ question about how indicates that He discerned a conflict between the scribal teaching and what David clearly stated in Psalm 110.

39. What is ironic is that all those listening to Jesus would have accepted that Psalm 110 was written by David, and that David was speaking about the Messiah; today, those views would be rejected by a large number of modern interpreters.

40. A sizeable number of modern interpreters believe the Psalm to be Davidic only in that it is dealing with the idea of the monarchy; it was not originally designed to be messianic, but only became so by transferring it from the historical monarchy to an idealized future king.

41. Although the Scribes accepted the authorship and intent of Psalm 110 for what it actually was, their teaching did not factor David’s words into their theological position; in short, they were guilty of sloppy exegesis.

42. The question in short is, “How can the Messiah be the son of David, and be referred to in terms of superiority by David himself?”

43. This question would only be valid if there was some understanding in Jewish thought (and there was) that the lord that God addressed was the Messiah.

44. Thus, while many modern interpreters reject the idea, Jesus and the Jews of His day would have understood that David referred to the Messiah as Lord, and not as son.

45. Additionally, the phrase the follows, in the Holy Spirit, recognizes the Holy Spirit as the medium of Divine inspiration; thus, Jesus asserts the inspiration of this Psalm, just as He did other portions of the Old Testament.  Matt. 4:7, 19:4-5, 21:13, 16, 26:31

46. The actual quote in Mark is only slightly different than the LXX; the two differences are the lack of a definite article before the first Lord, and the LXX term u`popo,dion (hupopodion—a footstool) is replace with the preposition u`poka,tw (hupokato—beneath, below, at the foot of).
47. Neither change affects the understanding or interpretation of the two passages, and one could assert that they are nearly identical.
48. Some have argued that the point Jesus is making depends on the Greek of the LXX, and not on the original Masoretic text; this is based on the fact that the Greek text uses the term ku,rioj (kurios—Lord) twice, referring to God and Messiah with the same term.
49. However, this misses the point of Jesus’ argument, which is that David, the human author, addresses the second Lord with a term in Hebrew that denotes superiority.
50. The Hebrew term !Ada' (‘adon) has approximately the same meaning as the Greek term ku,rioj (kurios), and denotes a superior of some kind.  Gen. 18:12, 19:2, 24:9
51. Therefore, the inference is not only valid from the Greek translation, it is equally valid from the Hebrew text.

52. If such were not the case, it is apparent that the enemies of Jesus would have attacked His exegesis, and accused Him of forcing a meaning onto a text that was not credible.

53. The fact that the Greek term ku,rioj (kurios) is used twice and produces a wordplay in the Greek does not affect the fact that the Hebrew term used of Messiah denotes one greater than David the author.
54. The prophecy itself is not actually central to the argument that Jesus is making, but deals with the ultimate exaltation of Messiah to the right hand of the Father, until such time as God establishes and enforces His rule.

55. The idea of being a footstool for someone, or being under their feet, is that of being in a state of abject subjection and humiliation to the one under whose feet they find themselves; the implication being that the one under whose feet they are has been exalted above them.

56. Jesus stays right on point in verse 37 (He does not get distracted with the actual interpretation of the Psalm), and asks the direct question about the obvious contradiction between Messiah being superior to David, and the scribal position that He was David’s son.

57. His question, which they cannot answer, makes His position clear; there was no Old Testament precedent (nor is there even one now) for people calling their sons lord.
58. It is not as though the Scribes were incorrect in their assertion about the humanity of Messiah being in the line of David, it is simply that they had either overlooked or ignored a passage in which David refers to Messiah his superior.

59. This should have at least gotten a positive and intellectually honest student of the Scripture to note the contradiction and to investigate further.

60. If one did, the only conclusion that he could logically reach is that Messiah must have a human nature (Son of David) and yet be superior to David at the same time.

61. Jesus’ question is not designed to contradict the truth that Messiah is a descendant of David; rather, it is designed to point out the current understanding was flawed, and did not address the fact that some Old Testament prophecies intimated that Messiah would be more than human.  Isa. 9:6-7; Jer. 23:5-6; Micah 5:2

62. Mark does not provide any further information, and apparently Jesus said no more at this time; however, His assertions have shown the glaring weakness in their Christology, which did not account for the fact that Messiah was the Son of David, and superior to David at the same time.

63. With this, Jesus (who had already frightened the religious establishment into silence) demonstrated His superior understanding of the Word of God, and solidified His reputation in the eyes of the crowds.

64. Mark’s concluding observation is that the crowds assembled were happy about hearing such exchanges; however, it says nothing about whether or not they were positive or negative, whether they accepted Jesus’ views, or whether they even understood them.

65. One pretty clear reason they enjoyed this was their views of the religious leaders, who expected and demanded respect from the common people because of their elevated spiritual understanding.

66. The word Mark uses to describe their response is the adverb h`de,wj (hedeos—enjoyed), which denotes the idea of pleasurable activity; it is related to the noun h`donh, (hedone), which denotes pleasurable or delightful experiences.  English hedonism
67. Jesus has put these men in their place, and the common man did not have any problem with that.

12:38 In His teaching He was saying: "Beware of the scribes who like to walk around in long robes, and like respectful greetings in the market places,  {kai, (cc)—evn (pd) in, as a part of--h`        didach, (n-df-s) the teaching--auvto,j (npgm3s)--le,gw (viia--3s) he was saying, not simply on this occasion--ble,pw (vmpa--2p) look!, watch out--avpo, (pg) from--o` grammateu,j (n-gm-p) scribes, experts in the Law--o` (dgmp+) qe,lw (vppagm-p) the ones wanting to, willing, desiring—evn (pd)--stolh, (n-df-p) 9X, an outer robe, a festal robe--peripate,w (vnpa) comp.infin. to walk around--kai, (cc)-avspasmo,j   (n-am-p) 10X, a salutation or farewell, whether spoken or written—evn (pd)--h` avgora, (n-df-p) 12X, the marketplace}
12:39 and chief seats in the synagogues and places of honor at banquets,  {kai, (cc)--prwtokaqedri,a (n-af-p) 4X, a seat reserved for a special guest, a special honor—evn (pd)--h`                 sunagwgh, (n-df-p) the synagogues--kai, (cc)--prwtoklisi,a (n-af-p) 5X, the place of honor, usually beside the host—evn (pd)—to, dei/pnon (n-dn-p) the main meal of the day, a supper, dinner, feast}

12:40 who devour widows' houses, and for appearance's sake offer long prayers; these will receive greater condemnation."  {o` (dnmp+) katesqi,w (vppanm-p) lit. to eat down, to gobble down, devour-- h` oivki,a (n-af-p) the house, property, possessions--h` ch/roj (ap-gf-p) a woman whose husband has died, a widow--kai, (cc)--pro,fasij (n-df-s) 6X, a false motive, a pretext, a fake reason or excuse--makro,j (ab) of time, a long time, of space, long--proseu,comai (vppnnm-p) praying--ou-toj (apdnm-p) these Scribes--lamba,nw (vifd--3p) will receive--perisso,j (a-man-s) that which is a large amount, abundant, profuse, comparative form, greater--kri,ma (n-an-s) the action taken by a judge, his deliberation, his verdict; often used in a negative sense}

Exposition vs. 38-40

1. As several interpreters have noticed, this section is linked with the preceding section by the mention of the Scribes; however, it is also linked to what follows by the mention of the widow.
2. France links this section with what follows based on the theme of ostentation; he suggests that the mention of the widows in both passages is intended to suggest a comparison, in which the Scribes will not be presented in a favorable light.

3. It may seem somewhat surprising for Jesus to attack the Scribes as a class, given His recent interaction with a Scribe, whom He seems to have commended.  Mk. 12:34

4. It is very evident that outside of the single Scribe in Mark, Jesus has been generally critical of the Scribes as a group; further, the opposition of the Scribes has apparently been growing and now comes to a climax in Jerusalem.  Mk. 8:31, 10:33

5. This section is considerably shorter than the account in Matthew, which is directed at both the Scribes and the Pharisees; Mark’s account is directed solely at the Scribes.  Matt. 23:1ff

6. It is somewhat interesting to note that there is no such denunciation of the chief priests and elders; nevertheless, Mark has made it plain that they have as equally murderous intentions as the Scribes.

7. One reason for the absence of Jesus’ other enemies is that Jesus is not focusing specifically on what these men have planned for Him; rather, He is dealing specifically with the character of the Scribes, which is marked by ostentation, exploitation of others, and hypocrisy.

8. Thus, as Jesus pointedly describes the character of these religious leaders, He is giving those that listened to Him a choice as to what type of religious leadership they actually want.

9. One thing that is quite evident is that Jesus did not hold back in any way when describing the failures of the Scribes in general.

10. As is observed here, there is a time and place for exposing the views and beliefs of one’s opponents; there may be some that may be wavering, and those people need to clearly see the differences in the two divergent viewpoints, attitudes, or actions.  IICor. 10:1-2,7,9-12, 11:1-4,12-15

11. Although some have wondered (doubted) whether the reader can accept Jesus’ assessment of the Scribes and other religious leaders as being valid and unbiased, one can be certain that it absolutely  is!!   Jn. 18:37

12. Mark continues to emphasize the fact that Jesus made teaching His priority, and He continued that priority to the very end.  Mk. 1:22,27, 4:2, 6:2,6,34, 10:1, 11:17-18

13. In this case, Jesus is engaging in His teaching ministry in the Temple complex, which would have been the primary place the Scribes also taught; in that environment, He clearly contrasts Himself with those that He is going to denounce.

14. The prepositional phrase in His teaching indicates that this is simply one particular matter of doctrine that was part of the greater body of teaching.

15. However, while it is classed as a part of His teaching, it is clear that this teaching is comprised of a polemic (an aggressive attack on someone, or a refutation of the opinions or principles another person holds) against the Scribes.

16. Again, it is evident that there is time and a place for aggressively denouncing those that set themselves in opposition to the truth.  IITim. 3:8,15; Tit. 1:9-13

17. Jesus begins this attack with a warning to the audience, which is seen in the imperative of the verb ble,pw (blepo—to see with the eye); this is used with the preposition avpo, (apo—from, of) to communicate the idea of warning.  Mk. 8:15

18. The preposition avpo, (apo—from, away from) is used with the ablative to denote the idea of separation; in other words, one should watch out for the Scribes from a distance.

19. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.  Mk. 4:24

20. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not paying close enough attention to something or someone. Heb. 3:12; IIJn. 1:8

21. As the true Shepherd of Israel, Jesus had an obligation to expose the corrupt nature of the religious leaders and their insidious doctrines (Micah 5:2-4), since the welfare of the flock was at stake. Jer. 10:21, 12:10, 23:1-2, 50:6; Ezek. 34:2-10

22. Jesus introduces his description of the character of the Scribes with the articular participle of the verb qe,lw (thelo—to desire something, to wish, to want), which some have taken in a restrictive sense to mean that one should beware only of a certain type of Scribe.

23. While it is true that the form of the restrictive attributive use of the adjective (article, noun, article, adjective) can be used to emphasize that there are those that do not have the quality of the first noun, it is also true that the construction can simply be modifying the first noun.  Matt. 4:16

24. Thus, it is likely here that Jesus is articulating a generalization about the Scribes as a class or category since He presents four defining characteristics; although there were exceptions to the rule, as we have just seen, the four particulars that follow expose the general nature of the Scribes.

25. It is also evident from the use of the verb qe,lw (thelo) that Jesus understands the mental attitude motivations of these men.

26. The four objects of their desire will follow; the first is a complementary infinitive (completing the thought of qe,lw (thelo), while the last three are nouns; however, one should recognize that the articular participle of qe,lw (thelo—wishing, wanting, desiring, liking) governs the four characteristics Jesus mentions.

27. The New American Standard has made an interpretive translation of the verb qe,lw (thelo—like), since it is generally evident that if someone wishes or desires something that it would be something that appealed to him, something he liked.

28. The first quality they manifested was that these men enjoyed being seen in public (walking around) in clothing that set them apart from the ordinary person.

29. The Greek noun stolh, (stole) was not the type of garment the common man wore on a daily basis; rather, it was a long, flowing robe that was worn to festivals or celebrations.  Lk. 15:22; Rev. 7:9

30. The long flowing robes that often swept the ground were a sign of a man of leisure and honor, who did not have to be in any hurry, and did not work as others did.

31. Although there are interpreters that presume the prayer shawl is what is in view (thus, adding an element of religiosity to this), the context does not suggest this, and there is no evidence that the prayer shawl was ever referred to as a stolh, (stole—robe).

32. These types of men not only liked to dress up to impress others, be noticed by them, and to show how pious they were, they liked and expected others to treat them in a very deferential way.

33. Their dress, which was designed to set them apart and evoke admiration, leads to the second thing they enjoyed, which is seen in the Greek noun avspasmo,j (aspasmos—to embrace, to greet); although this term can refer to either written or oral greetings, in this context it must refer to verbal salutations.

34. For the Jews, greeting (especially in a public setting in the agora) was an important ceremony; when a greeting was given on the street, it was first addressed to the one that was to be honored.

35. In their approbation lust, the Scribes always wanted to be greeted first, since this identified them publicly as being superiors.

36. This would have included taking such ostentatious titles as father, rabbi, abba, or master, or some other overt, verbal recognition of the Scribe’s supposed greatness.  Matt. 23:7-10

37. These greetings had become quite elaborate, were often begun at a distance, were accompanied by various humble gestures, and continued until the parties actually met.

38. It was not as though this was something that was optional either; the Scribes and Pharisees expected and exacted these things from their disciples and from the common people.

39. The Talmud laid down very specific rules for how one was to interact with a religious leader, and it states that “One should not greet his teacher or respond to the latter's greeting, as is customary when two friends exchange greetings. Rather, he should bow before him and say with awe and reverence: "Peace be upon you, my master." If his teacher greeted him, he should respond: "Peace be upon you, my teacher and master."  Mishnah Torah
40. The third thing that characterized the Scribes was the fact that they loved the chief seats in the synagogues.
41. The synagogue was constructed so that the scrolls of the Law and Prophets, which were kept in a moveable “ark” were at the back; directly in front of the ark were the chief seats, which were facing those in the congregation.

42. In some synagogues, the lectern, the ark, and the chief seats were placed on an elevated platform, which was designed to reflect their “elevated” status.

43. The important officials of the synagogue and the most learned men sat in the chief seats, which indicated the authority and honor those who sat in them wielded.

44. Thus, those sitting in the chief seats were seen by everyone in the synagogue, and were recognized as having the premier place of honor.

45. Lastly, these men coveted the places of honor at banquets, which was generally considered to be at the right hand of the host.

46. When important people in Israel threw a large party, it was considered to be a real honor to have a distinguished Scribe and his students present.

47. Thus, the highest places of honor were reserved for them; Lane indicates that they were given preferential treatment over the aged, and even over one’s own parents.

48. The four things that Jesus indicts the Scribes on are all designed to demonstrate their supposed status, which perpetuated the smug form of self-satisfaction that the majority of these men obviously possessed.

49. It is clear that Jesus did not limit His criticisms on matters such as these to the religious establishment (Mk. 10:35-45), since His actions in the upper room were a condemnation of the desire for status and recognition among His own disciples.  Jn. 13:1ff

50. It is not that Jesus is condemning any of the four things that the Scribes engaged in regularly; rather, He is condemning their mental attitude of approbation lust and the ostentatious manner in which they conducted themselves.

51. In verse 40, Jesus moves from the mental attitude of approbation lust that these men manifested to their overt actions directed toward one of the weakest segments of society.

52. In the previous verses, the Scribes are in the genitive case, based on the use of the preposition avpo, (apo-of, from) and the use of the imperative beware.
53. There is a change in verse 40 to the nominative case, but it is evident that the Scribes are still in view; this is an example of constructio ad sensum, which is a construction that identifies the logical (not the grammatical) subject that is in view.

54. Thus, the nominative absolute participle continues the generalized description of the Scribes, which is grammatically consistent with the near demonstrative subject ou-toj (houtos—these, these men, these Scribes) that concludes this verse.

55. Another possible reason for the shift in grammatical consistency is to denote the difference between their mental attitude approbation lust (which only Jesus could observe), which is recorded in the previous two verses, and their overt practices, which many could see.

56. While the mental attitude was dominated by approbation lust, their overt actions were characterized by greedy and rapacious (excessive grasping, preying on others) exploitation of one of the weakest segments of society.
57. The scribes were forbidden from being paid for their work, and often lived on gifts given to them by others; it was considered a good work to relieve a scribe of his financial concerns.
58. Jewish writings contain several admonitions about using the Word of God to make money.
a. “And one who make personal use of the crown of Torah shall perish.”  Avoth 1.13
b. “Do not make with the Torah a spade with which to dig.”  Nedarim 62a
59. The mention of widows denotes not only a woman who had lost her husband, but also a woman with the accompanying ideas of loneliness, abandonment, helplessness, and financial hardship.

60. The Old Testament makes it plain that God regarded widows as being in need of protection; in that regard, they are often mentioned in connection with orphans and aliens as objects of God’s concern.  Ex. 22:22; Deut. 10:18, 14:29, 24:17-21, 27:19

61. The New Testament similarly recognizes that widows had a particularly difficult set of circumstances, which caused her to need legal protection, and sometimes, someone to administer her affairs.  Lk. 18:1-5; Mk. 12:40

62. If the widow had an estate, it was normal practice to get an expert in the Law (Scribe) to administer that estate and protect her from those that were less than scrupulous.

63. In many cases, since the Scribes were forbidden to take money for the work in the Scriptures, they had to rely on other means of support, and widows furnished the perfect way for them to support themselves.

64. The Scribe could legitimately charge a fee for managing the widow’s affairs, but would apparently use that opportunity to sponge off the widow; he might move into a portion of her holdings, eat her food, and charge a fee (which could be excessive) while doing so.

65. If the widow began to run short on resources, the Scribe might then take her house in pledge for the services he rendered; thus, through mismanagement, he might inherit the property and possessions of the widow since she could not afford to pay him for his current services.

66. The very same spirit is evident today in various ministries that essentially sponge off of those with limited means by promising them healing, perfect health, prosperity, or salvation if they will but give their funds to the ministry in view.

67. The verb used to describe their reprehensible activity is katesqi,w (katesthio), which is a strengthened form of the verb evsqi,w (esthio—eat).

68. The sense of the verb is to consume voraciously, to eat until one is satiated; it has the very real idea here of our modern expression of eating someone out of house and home.  Mk.4:4; IICor. 11:20

69. While engaging in the systematic plundering of widows, the Scribes would engage publicly in religious activity (prayer specifically) in a hypocritical manner.

70. The Greek noun pro,fasij (prophasis) first denotes something that is said in defense of an action, a real motive, or valid reason.

71. Of the six times it is used in the New Testament, five of them are found in contexts in which the sense of the word is an alleged motive, a pretext, or a cover-up.  Acts 27:30; Phil. 1:18

72. Thus, this term is used to denote the fact that the Scribes were engaging in long prayers as a means to hide the true state of things; they feigned intimacy with God to cover the fraudulent manner in which they conducted themselves toward others.  Matt. 6:5

73. It is not as though God is against people spending a long time in prayer (Dan. 6:10, 9:3ff; Lk. 6:12); what God is against is using religious activity to provide a covering for exploiting others.

74. Jesus sums up this section with a word of condemnation; although the noun kri,ma (krima) sometimes refers to the act of judging, its normal sense is that of condemnation or punishment.  Rom. 2:2, 3:8

75. There is no human condemnation in view here; rather, Jesus Christ is referencing the final judgment of God, which will issue in the eternal condemnation of these unbelieving Scribes.

76. The use of the comparative form of the adjective perisso,j (perissos—abundant, profuse, more than necessary) indicates that there are degrees of condemnation and judgment, which are determined by the matter of culpability.  Lk. 12:47-48

77. As the recipients of the Oracles of God, as experts in the Scriptures, these men should have known the Divine viewpoint on matters such as widows and how they were to be treated.

78. Again, while there were exceptions to these truths, Jesus is speaking of the Scribes as a class, most of whom are unbelievers, attempting to promote salvation by works, and using their positions to advance themselves, while targeting the weak and defenseless.

79. Further, they claimed (without merit) to be experts in the Law of God, and set themselves up as the standard that others were to follow; God help those who followed the example of the Scribes.  Matt. 23:2-4,13,16,23-24

80. This concludes the final public teaching of Jesus Christ, who will now devote the rest of His time to instructing His disciples.

81. In Matthew’s account, Jesus Christ makes it clear that He is finished with the entire Jewish religious establishment, has passed judgment on those involved, and that their judgment is certain.  Matt. 23:34-38

12:41 And He sat down opposite the treasury, and was observing how the people were putting money into the treasury; and many rich people were putting in large sums.  {kai, (cc)—kaqi,zw (vpaanm-s) after He had sat down—kate,nanti (pg) before, opposite, takes the genitive—to,            gazofula,kion (n-gn-s) 5X, lit. a treasury or room for treasure, used by metonomy for the box it was placed in—qewre,w (viia—3s) to observe, to study, to watch attentively—pw/j (abt) how?—o` o;cloj       (n-nm-s)—ba,llw (vipa—3s) casting, throwing—calko,j (n-am-s) 5X, metal of various types, used generally for metal coins—eivj (pa)—to, gazofula,kion (n-an-s)—kai, (cc)—polu,j (a—nm-p) many—plou,sioj (ap-nm-p) to have an abundance, to be rich or wealthy—ba,llw (viia—3p) were casting, kept on casting—polu,j (ap-an-p) a great number of, many; agrees grammatically with money}

12:42 One poor widow came and put in two small copper coins, which amount to a cent.  {kai, (cc) not translated—e;rcomai (vpaanf-s) having come—ei-j (a-cnf-s) one, a single thing—ch/roj (ap-nf-s) a widow—ptwco,j (a—nf-s) poor, dependent on others, needy—ba,llw (viaa—3s) to cast or throw—lepto,j (ap-an-p) 3X, a small copper coin, worth about 1/128 of a denarius—du,o (a-can-p) two—o[j (aprnn-s) which—eivmi, (vipa—3s) is—kodra,nthj (n-nm-s) Roman quadrans, worth about 1/64 of a denarius, a penny}

Exposition vs. 41-42

1. As has been noted, Jesus Christ spent the bulk of His time during the last week of His life teaching the crowds that were in abundance in the Temple during the Passover season.

2. There is little doubt that the cleansing of the Temple and the subsequent confrontations had all taken place within the outer Court of the Gentiles; now, although not specifically mentioned, Jesus moves into the Court of the Women.

3. Although there is no explicit subject for the verb kaqi,zw (kathizo—sit down), some later additions have supplied the noun o` VIhsou/j (ho Iesous—the Jesus) to make the subject clear.
4. Just as Mark has done previously in verse 38, he does not express the explicit subject; however, the fact that Jesus is the subject is evident from context, and the scribal addition to the text is to be rejected.
5. Jesus has clearly continued to make teaching His highest priority, and one would be right to conclude that the relocation into the Court of the Women was for the purpose of continued instruction.

6. While it is true that Jesus calls His disciples to Him in verse 43, it is evident from His words that they had observed the same things He had observed, and likely had witnessed such activity on previous occasions as well.

7. The verb kaqi,zw (kathizo—sit down) is imperfect in tense, which indicates that Jesus sat for an unspecified period (it did not have to be long), and that what is recorded here happened during that time.
8. He was not sitting opposite the actual place that treasures were stored in the Temple (the inner storeroom), but was sitting so that He could see the receptacles into which people would place various offerings.
9. Taking His place opposite the treasury guaranteed that those with Him would be able to see exactly what was happening; however, that does not mean that they were necessarily paying attention or appreciated what they saw.

10. The Greek verb for observing is qewre,w (theoreo), which involves more than just seeing something; it deals with the observation of something as an interested spectator, which observations provides the understanding of what one is observing.  Mk. 15:40

11. What Jesus observed was not simply that people were putting money into the offering receptacles; what He observed was how they were making their offerings, the manner in which they were engaging their religious acts.

12. The Greek term calko,j (chalkos--money) literally means that which is made from metals such as copper, brass, or bronze; in this context, it should be understood in the general sense of money.
13. It is at this point that the interpretation and understanding of Jesus’ motives, as well as the lesson He was trying to teach, become difficult.

14. One primary reason for the difficulty is that this pericope has typically only been interpreted in a positive sense, which contrasts the ostentatious giving of the wealthy with the humble status and apparent devotion of the poor widow.

15. However, the context surrounding this story is decidedly a negative one; this incident is bracketed by Jesus’ verbal denunciation of the Scribes (and Pharisees; Mk. 12:38-40), and His prophecy about the complete destruction of the corrupt Temple.  Mk. 13:1-2

16. Jesus had just finished censuring the religious establishment for their willingness to take advantage of those that were some of the weakest segments of society, and had indicted them as being a den of thieves.  Mk. 11:17

17. Thus, some interpreters (Gundry) immediately presume that this widow was simply another example of the fact that one of the Scribes had exploited to the point of poverty.

18. While that Scribes were generally negative unbelievers, who have been verbally derided by Jesus for exploiting widows, the text simply does not indicate how or why this woman was in the state she was.

19. The fact that there were widows in Israel (or any nation) was not unusual; additionally, widows are frequently seen to be poor apart from any exploitation.  Lev. 22:13; IKings 17:9-12; ITim. 5:3ff

20. Based on these factors, some interpreters believe Mark to be continuing the theme that the Temple system was corrupt, and served as an example of how that religious system also exploited those that could least afford it.

21. This view indicates that there was actually no word of commendation for the widow, or condemnation of the wealthy; there is simply a comparison of their gifts and the relative amount of sacrifice involved.

22. Further, they point out the exploitive nature of the Temple system as seen in that this poor widow contributes all she had in life; thus, she made herself destitute, and no real explanation is given for her behavior.

23. This brings up the additional question of whether or not God has ever encouraged believers (presuming this widow is one) to bankrupt themselves in His Name.

24. That is another problem with the passage, which does not state directly that the woman is a believer; while some are quick to impute salvation to her, the text simply does not say, and neither should the wise interpreter.

25. What has stood out in this incident is the fact that interpreters are almost universally willing to impute faith, humility, deep spiritual understanding, generosity, and other virtues to this woman, when the text does not even begin to address these matters.

26. On the other hand, the Scribes are not mentioned in this incident, and the text does not implicate them at this point; again, neither should the wise interpreter.

27. However, it would seem that the comparison of the single widow with the many wealthy does not carry much weight unless the widow is being singled out for commendation in some way.

28. Her actions would then serve as another example of the fact that the values of the Kingdom of God are not the same values generally accepted and practiced by the cosmos, the religious leaders, and even the disciples; this would be consistent with Mark’s purpose in this section.

29. In the end, one may view this story in two distinct ways, and perhaps that is Mark’s intention; it may be that he placed this incident here as a continuation of the theme of condemnation of the religious establishment, or as way of setting forth a positive example in the midst of general religious apostasy.  Mk. 12:34

30. What is clear is that the ostentation of the religious leaders Jesus just condemned was in some ways reflected among those among the wealthy Jews, who likely embraced the values and behavior of their spiritual leaders.

31. The Greek term gazofula,kion (gazophulakion—treasury) first referred to a place for the storing of valuables, and then to any place into which valuables or money was placed.
32. These receptacles were located in the Court of the Women, the Court of the Women was loosely called the treasury during the time of Herod’s Temple
33. According to a number of sources, the Temple had thirteen trumpet-shaped receptacles for receiving individual offerings, located against a wall in the Court of the Women.

a. Six of these were for freewill offerings, while the remaining six were divided for trespass offerings, the redemption of newborns, and payment of various vows.

b. The final container was for any general offering one desired to make.

34. In that regard, the reader is not told why the woman was here, or what the nature of her offering was; therefore, speculation is useless.

35. For many coming to the Temple, it was customary to make a grand display when bringing an offering, and apparently some would even announce the size of the offering publicly.  Matt. 6:2

36. The receptacles for the offerings were made of metal; thus, when things were placed into them (particularly other metal things like coins) there was some significant sound that accompanied the giving of the offering.

37. The general explanation offered by Mark at the beginning of verse 41 (recorded in the present tense) is graphically expanded by the use of the imperfect tense (iterative use) to focus on the fact that many rich people were putting in large sums of money.
38. The New American Standard makes an interpretative translation with the terms large sums, but the Greek is clearly noting that they were casting in many coins.
39. The wealthy that were making their offerings with the motive of approbation lust were certainly not averse to converting their offering into smaller denominations, which would allow for maximum noise to be made when they deposited their coins.

40. The many, and their lavish gifts, which would make considerable sound when deposited into the metal receptacle, are to be contrasted with the single, poor widow, whose two coins would not make much noise.
41. Although some (Gundry for one) have suggested that the poverty of this widow is due to the fact that the unscrupulous Scribes have devoured her estate, such is conjecture, and cannot be proven from the text.
42. The emphasis here is that the many rich people were making much ado about their offerings (how they were casting), making certain that they were observed, and making certain that others recognized the nature of their liberal offerings to God.
43. Those visiting the religious capital would desire to make a good showing among those in the Temple, but the inhabitants of Jerusalem would not desire to be shown up financially by those that were visiting.
44. Thus, the picture Jesus sees is one of many rich people standing in line, seeking to outdo one another, not only in terms of supposed generosity and sacrifice, but in the matter of being noticed for that generosity and sacrifice.

45. This is simply a very public manifestation of approbation lust, in which someone seeks to impress others as a means of acquiring honor for himself.

46. Contrasted with all this approbation lust, and desire for public approval, while theoretically worshiping God, is a poor widow, who apparently comes into the Court of the Women, presents her offering, and is noticed by no one except Jesus.

47. Her offering, again in contrast to the massive offerings of others, was small; Mark describes it as two small copper coins.
48. The coin in view is the Greek lepto,j (leptos), which first refers to that which is small, thin, or light; it was used of a smallest copper coin used by the Jews, which amounted to 1/128 of a denarius (which was the daily wage of an average worker).
49. Thus, this coin (and there were two of them) would have been equal in value to about 10 minutes work at minimum wage.
50. Mark explains to his Roman audience that her two coins were equal in value to a kodra,nthj (kodrantes—Latin quadrans), which was the smallest Roman coin in circulation at that time.
51. To this point, the areas of comparison are the many rich, and one poor widow, and the many coins, and the two small copper coins.
52. There is nothing in the text that suggests that the how they were doing this is not still the issue; this will be confirmed by the words of Jesus that follow in the next verses.
12:43 Calling His disciples to Him, He said to them, “Truly I say to you, this poor widow put in more than all the contributors to the treasury;  {kai, (ch) not translated—proskale,w (vpamnm-s) after calling, summoning—o` maqhth,j (n-am-p)—auvto,j (npgm3s) Jesus—ei=pon (viaa—3s)—auto,j (npdm3p) to the disciples—avmh,n (qs)—le,gw (vipa—1s) I say—su, (npd-2p) to you all—o[ti (cc) introduces content—h` ch/roj (ap-nf-s)—ou-toj (a-dnf-s)—h` ptwco,j (a—nf-s) poor, needy—polu,j (apman-s) comp. adj. great, much, many, more than—pa/j (a—gm-p) all—ba,llw (viaa—3s) cast, throw “put”—o` (dgmp+) ba,llw (vppagm-p) this substantive use of the participle modifies the adjective “all”—eivj (pa) into—to,  gazofula,kion (n-an-s) treasury}
12:44 for they all put in out of their surplus, but she, out of her poverty, put in as much as she had, all she had to live on.”  {ga,r (cs)—pa/j (ap-nm-p) all, all of them—evk (pg) from—to, (dgns+) perisseu,w (vppagn-s) to be in abundance, to abound—auvto,j (npdm3p) to them, the wealthy—ba,llw (viaa—3p) cast, put—de, (ch) but—ou-toj (apdnf-s) this woman, this widow—evk (pg)—h` u`ste,rhsij (n-gf-s) 2X, what is lacking, what is deficient, “poverty”—auvto,j (npgf3s) of her—pa/j (ap-an-p) all things—o[soj (apran-p) as much as—e;cw (viia—3s) lit. as much as she had—ba,llw (viaa—3s) cast, “put in”—o[loj     (a—am-s) that which is complete, whole, entire—o` bi,oj (n-am-s) 10X, life, not just being alive, but the resources needed to maintain life, the means of subsistence, wealth, living—auvto,j (npgf3s) of her, the widow}
Exposition vs. 43-44

1. It has been noted that Jesus has moved into the Court of the Women to use this widow as a teaching aid for the disciples.

2. There is no evidence that the disciples with Him would have really noticed what Jesus noticed, or that they were even in His immediate presence.

3. The fact that Jesus summoned them would indicate that those that were within earshot were called, and they moved toward Jesus to hear what He had to say.

4. Jesus begins His lesson with the format that He was accustomed to using, introducing His teaching with the solemn truly I say to you…
5. As many interpreters have noticed, this style is limited in the New Testament to the teachings of Jesus, and does not find any parallel in other Jewish literature.
6. With this sort of statement, it is evident that Jesus continues to boldly claim the authority to make pronouncements in His own words, and calling His disciples to pay attention.
7. His comments first focus on the single widow, whom He identifies as this poor widow, which has caused some interpreters to question the veracity of His words.
8. Some suggest that Jesus could not have known that this woman was widow, or that she was impoverished; however, there are certainly some ways He could have known.
9. First, her dress and her demeanor may have spoken volumes about the woman, and, of course, there is the reality that His deity or the Holy Spirit revealed the information to His humanity (which is more likely, since He manifests a knowledge of the resources of the wealthy).
10. While interpreters suggest that the very presence of this widow in the Temple was designed to underscore the depravity of the Scribes (although it is true), there were likely many widows that did not necessarily suffer at the hands of the Scribes, since their estate would not be sufficient to attract them, or require their services.
11. Some suggest that the very fact that she was alone (note that the text does not say she was alone, but it appears she may have been), points to the fact that she was poverty stricken, and had no family or friends.
12. Again, the interpreter must not impute facts not in evidence, and then make bold pronouncements about the characters in a single, isolated event, based on information that the text does not supply.
13. Similarly, some have determined that the woman’s offering was a thanksgiving offering, which she made without consideration of the effect that giving all her funds would have.
14. Thus, some interpreters praise her for placing her devotion to God above such matters as food, clothing, or shelter; however, Jesus never says anything of the sort.
15. What He does clearly say is that the widow in view put in more than all those that were continuing to cast coins into the treasury.
16. Certainly, Jesus is not speaking in terms of the amount that was given, since any one of the wealthy Jews would have cast a greater amount into the treasury than she did; further, the total of all their offerings would have dwarfed hers.
17. It is also evident that Jesus does not suggest that the wealthy donors had not been acting properly; there is not a word of condemnation about the propriety of making these offerings.

18. Thus, the interpretative question centers on the issue of exactly how this woman’s offering is to be viewed as more than all the offerings.
19. Verse 44 begins with the explanatory conjunction ga,r (gar—for), which is designed to introduce Jesus’ reasoning about why her offering was considered to be more than the others are.
20. The giving of all the wealthy Jews is declared to be the type of giving that comes from the source of an abundance, surplus, or excess.
21. For those that have an abundance of prosperity, what they give naturally comes from that bounty; however, Jesus contrasts that type of giving with the type of giving in which the widow engaged.
22. The weak adversative conjunction de. (de—but) contrasts the widow by introducing the key element in her offering that set it apart from those offerings the wealthy had given.
23. The Greek term that describes her condition is u`ste,rhsij (husteresis—poverty), which denotes a condition in which one is lacking something, or even many things that are essential to physical life.
24. The point Jesus makes is somewhat redundant in the Greek wording; He first categorizes her offering as all things, as much as she had; He continues to describe her offering as the whole of her life.

25. What is evident from the text is that the woman had two coins; she could have given half her resources as an offering, and could have kept the other coin for herself.

26. At this point, some go too far and state she gave everything because she had no dependents about whom she had to be concerned, which is simply conjecture and cannot be substantiated by the text.

27. Thus, their argument that her offering all her resources did not materially affect anyone but herself carries no weight, since it cannot be proven.

28. The phrase the whole of her life (all she had to live on) is a reflection of the Greek noun bi,oj (bios), which deals with the manifestation of one’s life (Greek zwh,--zoe, soul life).
29. This term focuses on the material aspects of life, how one lives, and the resources one needs in order to maintain life; in short, it focuses on the physical things one needs for life, like money, food, clothing, and shelter.  Lk. 15:12; IJn. 3:17
30. Therefore, what is evident from this is that the widow had given everything she had financially, leaving her destitute, unable to purchase anything for herself.
31. One thing that seems obvious here is that the amount of the gift is not as important as the desire to give, and the manner in which one gives.

32. While there have been many creative sermons and teachings derived from this incident, it should be noted that Jesus neither condemns the wealthy for their generous gifts, but rather for how they were giving.
33. This is not designed to be any sort of lesson on giving, when or where one was to give, the correct objects of giving, or any other matters related to giving.
34. As the reader should know, the reality is that all these people are contributing to a corrupt religious system that had been identified as nothing more than a den of thieves, at least partially populated by those that devour widow’s houses.  Mk. 11:17, 12:40
35. The only specific thing Jesus comments on here is the matter of giving out of one’s prosperity as it is contrasted with giving out of one’s poverty; therefore, some scriptural observations are in order.
36. What is evident, even from Old Testament passages concerning offerings, is that God apparently does not expect or demand that believers give beyond their means.  Ex. 25:2; Lev. 5:11; IICor. 8:12

37. While many have praised the woman for her faith (we are not even told if she is a believer), her generosity (she gives away every last penny she has), and her faith-rest (she only did so because she was trusting God to provide), at least one alternate explanation may also be offered.

38. Why would this widow be any more likely to have great spiritual insight than the other wealthy Jews that were likewise giving to the corrupt Temple system?

39. Perhaps she was deluded, as many are today, by religious teachings (prosperity preachers) that monetary sacrifices to God will be rewarded with financial blessings in time.

40. The fact that people tend to be dismissive of the wealthy and their gifts because of this story only results in a form of reverse discrimination in some cases; it is far too much to say that all large offerings are motivated by approbation lust, or that all wealthy believers are maladjusted.

41. However, giving all that one has, which leaves him in a position of not being able to meet whatever debts or obligations he has, is not commended as a virtue in the New Testament   IThess. 4:11-12

42. On the other hand, there is no virtue in making certain that all one’s needs are provided for, while ignoring one’s financial obligations to God, as found in the Royal Imperatives to give.  ICor. 9:7

43. One thing that is obvious is that if the rich were giving to avoid the disapproval of others, or to be noticed by men, God was not impressed.  Matt. 6:1, 23:5

44. This passage should not be used as a means of undermining the fact that those blessed with material wealth and prosperity do have directives from God about the manner in which they are to handle their wealth.  ITim. 6:17-19

45. Obviously, as any believer consistently gives to support the plan of God, and does so with the proper motivations, it places God in the position where He can provide increased blessing to the one that applies appropriately.  IICor. 9:10

46. One pretty clear observation is that those without significant wealth are not exempt from their biblical obligations toward God; a poor believer may be called on to give, even to the point of personal sacrifice.  IICor. 8:1-5

47. What is very clear from Jesus’ assessment is that the poor widow’s gift was not a large amount, but represented all she had to offer; those that gave much larger amounts had an abundance left over, and actually could have given more.

48. Although some have attempted to praise the widow for her willingness to give, it would seem that the wealthy were equally willing to give; why do these same interpreters not praise them?

49. Further, of all the commentators I have read on this passage, praising the woman for giving all she had, not one has suggested that pastor-teachers should instruct their congregations to do as the woman did, give everything they have to the Church, not concern themselves about the future, and disregard financial obligations.
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